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Sūrah al-Kahf 

IntroductionIntroductionIntroductionIntroduction 

 Sūrah al-Kahf was revealed in Makkah and takes its name from Āyah no. 9 
in which the word "al-kahf" (the cave) occurs.  It is one of five sūrahs1 which 
begins with al-úamdulillāh (all praise is due to Allāh) and has been described by 
the scholars as a source of guiding principles, instructive ethics and a foundation 
for sound belief.  The sūrah's distinguishing feature is its historic narratives, sent 
down by the Lord of mankind to establish truth and to correct beliefs.  Allāh 
affirmed to His Messenger (�): 

ü“Ï%©!$# uρ !$uΖ øŠym÷ρ r& y7 ø‹s9 Î) z ÏΒ É=≈ tGÅ3ø9 $# uθèδ ‘, ysø9 $# 

"And that which We have inspired to you of the Book [i.e., the 
Qur’ ān] is the truth." 2 

 The first verses of the sūrah state the purpose of the Qur’ān's revelation.  
They are followed by the stories of a§úāb al-kahf (the companions of the cave) 
and the owner of two gardens, then a brief reference to the story of Adam and 
Iblees, the account of Prophet Mūsā with Khidhr, and the narrative about Dhul-
Qarnayn.  The sūrah ends with a conclusion containing warning, reassurance 
and instruction.  There is emphasis throughout on tawúeed and denunciation of 
those who make claims without knowledge or evidence. 

 All āh's Messenger (�) encouraged learning and reciting portions of this 
sūrah to keep believers safe from one of the major trials preceding the Last 
Hour.  He said, "Whoever memorizes the first ten verses of Sūrah al-Kahf will be 
protected from the Dajjāl."  Another narration mentions the same for ten verses 
at the end of Sūrah al-Kahf.3  Appropriately, the sūrah's narratives deal with the 
kinds of fitnah (trials, temptations and deceptions) that will appear with the 
coming of the Dajjāl near the end of time. 

 There are several other sound úadīths concerning benefits of reciting or 
reading Sūrah al-Kahf during the day or the eve of Jumu‘ah (Friday).  They include: 

"Whoever recites Sūrah al-Kahf on the eve of Jumu‘ah will have a light 
extending between himself and the Ancient House [i.e., the Ka‘bah]." 4 

"Whoever recites Sūrah al-Kahf on the day of Jumu‘ah will have a 
light shining from him from that Friday to the next." 5 

                                                           
1The others being al-Fātiúah, al-An‘ām, Saba’ and FāÃir.  
2Sūrah FāÃir, 35:31. 
3Both were narrated by Muslim. 
4Narrated by ad-Dārimī – §aúeeú. 
5Narrated by al-Hākim and al-Bayúaqī – §aúeeú. 
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So the sūrah may be read or recited during the night before or the day of 
Jumu‘ah.  The eve of Jumu‘ah starts from sunset on Thursday, and the day of 
Jumu‘ah ends at sunset.  So the time for reciting it extends from sunset of 
Thursday to sunset of Friday. 

 The Prophet's recommendations to memorize and recite this sūrah weekly 
are an indication of its importance.  Among the reasons he recommended 
reciting al-Kahf is that it contains several reminders of the end of the world.  At 
a time near the Last Hour, systems of unbelief and falsehood will become 
widespread and menacing, but believers are assured that truth and justice will 
ultimately prevail. 

BackgroundBackgroundBackgroundBackground 

 Sūrah al-Kahf was revealed in the fifth year of prophethood, prior to the 
Hijrah.  Although the pagans of Makkah had constantly been ridiculing, 
threatening and spreading false propaganda against the Prophet (�), the numbers 
of his followers were continuing to increase.  At this point in time, leaders of the 
Quraysh had also begun to adopt various methods of persecution and economic 
pressure in a serious effort to put an end to the "new" religion which they saw as 
a threat to their long-established authority and prestige within and beyond the 
Arabian Peninsula. 

 A substantial number of Muslims had sought refuge in Abyssinia, and 
those who remained in Makkah were being subjected to even greater difficulties.  
Along with the Prophet and his family, Muslim believers were forcibly confined 
to the area of Shi‘b Abī $ālib, where a complete social and economic boycott 
was applied against them for nearly three years.  Soon after the boycott was 
lifted, Khadījah, the Prophet's wife, and Abū $ālib, the uncle whose personal 
influence had been a protecting shield, both passed away.  Thereafter, the 
persecution of Muslims increased to a critical degree.  Sūrah al-Kahf was sent 
down by Allāh, the Most Merciful, bringing comfort and encouragement to the 
oppressed believers.6 

 The Seerah7 of Ibn Isúāq contains the following report by Ibn ‘Abbās:  The 
Quraysh sent an-Nadhr bin al-îārith and ‘Uqbah bin Abī Mu‘ayÃ to the Jewish 
scholars in Madīnah8 with the instruction:  "Ask them about Muúammad; 
describe him to them and tell them what he says.  They are people of the first 
scripture, and they have knowledge about the prophets which we do not have." 

                                                           
6Sūrah al-Kahf also provides comfort to Muslims of the present age who are experiencing a 
relentless war on Islām and whose faith in Allāh is being severely tested.  It assures them 
that the long period of immorality, falsehood, deception, oppression and massacre will 
eventually and ultimately give way to the triumph of truth and justice. 

7Biography of the Prophet (�). 
8Known then as Yathrib. 
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 So they journeyed until they reached Madīnah and asked the Jewish 
scholars about the Messenger of Allāh (�), describing to them the issue 
concerning him and some of what he had said, adding, "You are people of the 
Torah, and we have come to you to inform us about the man among us."  They 
said, "Ask him about three things which we will tell you, and if he can inform 
you of them, then he is a prophet who was sent; otherwise, he is a man who 
fabricates speech and you can decide what to do with him.  Ask him about the 
affair of some youths from early times, for indeed, theirs was a strange story.  
And ask him about the news of a man who traveled afar, reaching the eastern 
and western regions of the earth.  And ask him about the soul – what it is.  If he 
can answer you, then he is a prophet, so follow him; and if not, he is a man who 
fabricates speech, so do with him whatever you see fit." 

 An-Nadhr and ‘Uqbah returned to the Quraysh and said, "O people of 
Quraysh, we have brought you the means of decision on the matter between 
yourselves and Muúammad.  The Jewish scholars told us to ask him about three 
things," and they related them.  So the leaders went to the Messenger of Allāh 
(�) and said, "O Muúammad, inform us," and they asked him what they had 
been told.  The Messenger of Allāh (�) expected that his Lord would reveal the 
answers they sought, so he replied, "I will tell you about what you asked 
tomorrow" but did not add, "In shā’ Allāh."  Then they left him. 

 The Messenger of Allāh (�) remained for fifteen nights during which time 
All āh revealed to him nothing about it, nor did Jibreel come to him.  Talk was 
spreading among the people of Makkah.  They said, "Muúammad promised us 
the next day and today is the fifteenth day, while he has not told us anything 
about what we asked him."  The Messenger of Allāh (�) was saddened that the 
revelation had been withheld from him and was distressed by what the people of 
Makkah were saying. 

 Then Jibreel came to him from Allāh with Sūrah al-Kahf, which expressed 
disapproval of his sorrow regarding them and provided the information they had 
requested about the youths and the man who traveled afar.  And [Jibreel 
conveyed] Allāh's words: 

š� tΡθè=t↔ó¡o„uρ Ç tã Çyρ”�9 $# ( È≅è% ßyρ ”�9 $# ôÏΒ Ì�øΒ r& ’În1 u‘ !$tΒ uρ ΟçF� Ï?ρé& z ÏiΒ ÉΟù=Ïèø9 $# �ωÎ) WξŠÎ=s% 

"And they ask you about the soul.  Say, 'The soul is of the affair of 
my Lord, and you, [mankind], have not been given of knowledge 
except a little.'"9 

 Sūrah al-Kahf was revealed in response to the questions posed by the 
polytheists of Makkah to Prophet Muúammad (�) which were meant to be a test 
of whether or not he actually had knowledge of things unseen.  While the third 
question was answered concisely in a single āyah of Sūrah al-Isrā’, the first two 
                                                           
9Sūrah al-Isrā’, 17:85. 
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concerned the history of the Jews and Christians and involved certain facts 
which were generally unknown in the îijāz at that time.  Allāh provided 
detailed answers to them in such a way as to discredit the opponents' claims as 
well as conveying the message that before long the Qur’ān would expose and 
correct all the falsehoods that had spread among people due to the corruption of 
previous scriptures. 

 Narratives about past nations provide lessons and guidance in a variety of 
ways.  The story of a§úāb al-kahf deals with the struggle of believers and their 
sacrifice of worldly comforts in order to safeguard their ‘aqeedah and practice 
the religion ordained by Allāh.  It points out that those young men who sought 
refuge in the cave believed in the same doctrine of tawúeed which was being 
imparted by Prophet Muúammad (�) and that their condition was quite similar 
to that of the oppressed Muslims in Makkah.  In this story the disbelievers are 
presented with evidence of the Hereafter and warned that Allāh, the Almighty, 
easily has power to restore life, even after many long years of lifelessness.  In 
addition, the Messenger of Allāh (�) is instructed not to compromise with the 
persecutors, and the disbelieving chiefs are advised not to be deceived by the 
transitory life they enjoyed in this world but to look beyond it to the permanent 
benefits of the Hereafter. 

 Similarly, the additional account of Mūsā and Khidhr served to give 
comfort and instruction to the Muslims.  They are counseled therein to keep 
faith in the wisdom behind the divine will even when its rationale is unapparent 
to them.  There is also reference to unassuming conduct, modesty and patience 
when seeking knowledge. 

 The same is true of the story of Dhul-Qarnayn.  Related in answer to the 
demand of the disbelievers, it points out to the arrogant questioners that unlike 
themselves, Dhul-Qarnayn, while being an impressive ruler, a powerful 
conqueror and a possessor of vast resources, was always just, modest and 
obedient to his Creator.  And whereas he had succeeded in constructing the most 
durable barrier possible, he acknowledged that it could only protect the people 
from their enemies as long as Allāh should will. 

 These narratives are used in the Qur’ān to illustrate that truth and 
righteousness are not related to wealth, position or authority but only to what has 
been commanded by Allāh.  And three additional examples are included in the 
sūrah with the same objective.  First is that of the proud, self-deluded owner of 
the two gardens and in contrast, his companion, whose pride and self-respect lay 
in his relationship with his Lord.  Second, the temporary nature of worldly life is 
represented by the brief existence of plant life in desert land after a rain.  And 
third, the arrogant refusal of Iblees to obey Allāh is what caused him to be 
expelled from His mercy and deprived of all benefit. 
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··· Āyah 1 ··· 

ß‰ ÷Κ ptø:$#�¬!�ü“Ï%©!$#�tΑ t“Ρ r&�4’n? tã�ÍνÏ‰ ö7tã�|=≈ tGÅ3ø9 $#�óΟs9 uρ�≅ yèøgs†�…ã&©!�% ỳ uθÏã�2�∩⊇∪��

[All] praise is [due] to Allāh, who has sent down upon His Servant 
[Mu úammad] the Book and has not made therein any deviance.10 

 All āh, the Exalted, begins by praising Himself for conveying the Qur’ān 
through His chosen Messenger (�) in order to benefit humanity.  The Book of 
All āh, His greatest favor to mankind, is in itself sufficient reason for praising 
Him, and while He praises Himself in the most perfect way as befitting His 
majesty,11 believers are reminded to be thankful to Him as well. 

 However, praise is a concept more comprehensive than gratitude for a 
specific blessing.  It additionally includes recognition of the Creator's perfect 
attributes, and thus is due to Him at all times and under all circumstances.  In 
Arabic, addition of the definite article imparts the meaning of "all praise" and 
"all kinds of praise."  And in reality, Allāh, the Mighty and Majestic, is the only 
being worthy to praise Himself. 

 The sūrah's opening statement also establishes the unambiguous and non-
contradictory nature of the Qur’ān and declares that it is free from all obscurities 
and internal contradictions.  The implication is that this is no longer true of the 
previously revealed divine scriptures, since over time they had been corrupted 
by man.  As promised within it,12 the final Book of Allāh remains to this day 
exactly as it was revealed to Prophet Muúammad (�) and will remain so until 
the end of time. 

··· Āyahs 2-3 ··· 

$VϑÍhŠs%�u‘ É‹Ζ ãŠÏj9�$U™ù't/�# Y‰ƒÏ‰ x©� ÏiΒ�çµ ÷Ρà$©!�t�Ïe±u; ãƒuρ�tÏΖ ÏΒ ÷σßϑø9 $#�zƒÏ%©!$#�šχθè=yϑ÷ètƒ�ÏM≈ ysÎ=≈¢Á9 $#�¨βr&�öΝ ßγs9�#·�ô_r&�$YΖ|¡ ym�

∩⊄∪�šÏVÅ3≈ ¨Β�ÏµŠÏù�#Y‰ t/ r&�∩⊂∪��

[He has made it] straight, to warn of severe punishment from Him and to 
give good tidings to the believers who do righteous deeds that they will have 
a good reward, remaining therein forever. 

 Further emphasis is given to the straight, uncorrupted, direct and upright 
nature of the final revelation, and its purpose is then clarified.  Three basic 
functions of the Qur’ān are mentioned.  First, straightening and correcting what 
                                                           
10Literally, "crookedness," meaning diversion and deviation from the truth or from the straight 

path. 
11The Prophet (�) concluded a supplication by saying, "I cannot adequately praise You; You 

are as You have praised Yourself."  (Narrated by Muslim) 
12Refer to 15:9. 
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had been altered in previous scriptures.  Second, warning those who reject its 
truth and prefer instead to cling to remnants of those divine scriptures which are 
mixed with the writings of men.  For they do so only out of attachment to 
revered traditions and acceptance among their peoples, disregarding the 
evidences presented to them by Allāh in the Qur’ān.  "Severe punishment" 
includes the calamities of this world as well as torment of the Hellfire.  And 
third, giving good tidings of great reward to the believers who do righteous 
deeds in obedience to their Creator.  That reward is no less than the blissful 
gardens of Paradise, in which they will dwell eternally. 

··· Āyahs 4-5 ··· 

u‘ É‹Ζ ãƒuρ�šÏ%©!$#�(#θä9$s%�x‹sƒªB$#�ª!$#�# V$s!uρ�∩⊆∪�$̈Β�Μçλm;�Ïµ Î/�ô ÏΒ�5Οù=Ïæ�Ÿωuρ�óΟÎγÍ← !$t/ Kψ�4�ôNu* ã9 x.�Zπ yϑÎ=Ÿ2�ßlã�øƒrB�ôÏΒ�
öΝ ÎγÏδ≡uθøùr&�4�βÎ)�šχθä9θà) tƒ��ωÎ)�$\/ É‹x.�∩∈∪��

And to warn those who say, "Allāh has taken a son."  They have no 
knowledge of it, nor had their fathers.  Grave is the word that comes out of 
their mouths; they speak not except a lie. 

 The Qur’ān was also sent down to warn all those who claim that Allāh has 
taken for Himself a son.13  This verse is an undeniable rejection of Christian 
claims about Prophet ‘Īsā (Jesus �) and states that lack of knowledge is what 
has led people to accept and pass on that falsehood generation after generation.  
They have no evidence of what they claim; and obviously, they could not have 
had evidence or knowledge of something which is not true. 

 Ibn Isúāq was of the opinion that walad means "child" rather than "son" 
and that the āyah was referring to the pagan Arabs who worshiped angels as 
"daughters of Allāh."  Commentators have suggested that in either case, the 
blasphemy uttered by them is a form of disbelief which has been given separate 
mention in this sūrah due to its particularly improper and offensive nature – 
over and beyond its untruth. 

··· Āyah 6 ··· 

y7 ¯=yèn=sù�ÓìÏ‚≈ t/�y7 |¡ø/ ¯Ρ�#’n? tã�öΝ ÏδÌ�≈ rO#u�βÎ)�óΟ©9�(#θãΖ ÏΒ÷σ ãƒ�# x‹≈ yγÎ/�Ï]ƒÏ‰ y⇔ø9 $#�$̧/ y™r&�∩∉∪��

Then perhaps you would destroy yourself through grief over them, [O 
Muúammad], if they do not believe in this message, [and] out of sorrow. 

 The Messenger of Allāh (�) was deeply saddened over the refusal of his 
people to accept Islam.  It is indicated to him here that this should not be the 

                                                           
13An even more distasteful claim made by some Christians is the one mentioned in 37:152 

that He (�) had "begotten" a son. 
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case.  For their generous Lord had granted them all they desired of worldly 
blessings:  properties, wealth and children, yet they persisted in ingratitude by 
worshipping other than Him.  And while there were some who would respond 
favorably to the message of the Qur’ān, there were many others whose internal 
corruption was such that they could not be reached.  Those would respond with 
negative obstinacy and arrogant opposition to truth and reform, and such people 
are undeserving of sympathy.  While containing a gentle criticism, the āyah also 
served to comfort the Prophet (�) and reassure him that he had not fallen short 
in his duty.  As stated throughout the Qur’ān, he was responsible only for 
conveying the message, while its implementation is the duty of those who have 
heard it or known of it. 

 Similarly, believers are reminded that it is Allāh who grants faith to whom 
He wills according to that person's moral fiber and attitude toward His revealed 
message.  And like the Messenger (�), believers are only responsible for 
inviting people to religion in the best manner possible.  After that the outcome 
must be understood as emanating from the absolute wisdom and justice of Allāh. 

··· Āyah 7 ··· 

$̄Ρ Î)�$oΨ ù=yèy_�$tΒ�’n? tã�ÇÚö‘ F{$#�Zπ oΨƒÎ—�$oλ°;�óΟèδ uθè=ö7oΨ Ï9�öΝåκš‰ r&�ß |¡ômr&�Wξyϑtã�∩∠∪��

Indeed, We have made that which is on the earth adornment for it that We 
may test them [as to] which of them is best in deed. 

 In the words of Prophet Muúammad (�):  "The world is beautiful and 
green."14  Allāh willed that every attractive and enjoyable thing on the earth 
would be for human beings a means by which He tests them in order to make 
known which of them are best in deeds and conduct.  Indeed, circumstances of 
ease and prosperity can be the most subtle and difficult of tests when taken for 
granted.  The trials of the present life serve to confirm for every soul at the time 
of Judgment the justice of the destiny Allāh has decreed for it.  For the Creator 
does not place anyone in Paradise or Hell on account of what He knew about 
him before his birth.  Rather, every individual is given a chance to prove to 
himself what he deserves in relation to the free and deliberate decisions and 
actions taken by him during the life on earth.  And in the Shari‘ah of Islam, 
accountability is in direct proportion to ability. 

 Some may be aware of this truth but disregard it due to the fact that they are 
deeply involved in worldly affairs and do not wish to think about death or consider 
the restoration of moral balance in the Hereafter.  However, Allāh has warned: 

|=Å¡ymr& â¨$̈Ζ9 $# βr& (#þθä. u* øIãƒ βr& (# þθä9θà)tƒ $̈Ψ tΒ#u öΝèδ uρ Ÿω tβθãΖtFø/ ãƒ.  ô‰ s) s9 uρ $̈ΖtFsù tÏ%©!$#  ÏΒ öΝÎγÎ=ö6s% ( 
                                                           
14Narrated by aÃ-$abarānī – §aúeeú. 
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£ yϑn=÷èu‹n=sù ª!$# šÏ%©!$# (#θè%y‰ |¹ £ yϑn=÷èu‹s9 uρ tÎ/ É‹≈s3ø9 $#  

"Do the people think that they will be left to say:  'We believe,' 
and they will not be tried?  But We have certainly tried those 
before them, and Allāh will surely make evident those who are 
truthful, and He will surely make evident the liars.'" 15 

 And He described Himself as: 

“Ï%©!$# t, n=y{ |Nöθyϑø9 $# nο4θu‹ptø: $# uρ öΝ ä. uθè=ö7u‹Ï9 ö/ä3•ƒr& ß |¡ômr& WξuΚ tã 4 uθèδ uρ â“ƒÍ• yèø9$# â‘θà/ tóø9$# 

"The one who created death and life to test you [as to] which of 
you is best in deed; and He is the Exalted in Might, the 
Forgiving." 16 

 So it is most unwise to be misled by the temporary pleasures of this life.  In 
fact, believers must expect this world to become increasingly attractive with an 
increase in tests and trials as the end of time approaches.17  On the other hand, 
one may rest assured that the apparent prosperity and affluence enjoyed by 
unbelievers, criminals and enemies of Islam is in no way a sign that their Lord is 
pleased with them.  On the contrary, their test is of a more subtle nature, 
unrecognized by them in their heedlessness.18  Lack of gratitude for the 
countless blessings bestowed on them is, in effect, denial of their Creator, 
Provider and Sustainer. 

 The prophets and messengers were the most severely tested of mankind and 
suffered the most hardships.  But because He loved them, Allāh enabled them to 
earn great rewards through those additional difficulties.  Al-îasan al-Ba§rī said, 
"Do not dislike the trials that befall you or the disasters that happen to you, for 
there may be something you hate but it leads to your salvation, and there may be 
something you love but it leads to your destruction." 

 Because the world is green and beautiful it deceives people, but those who 
enjoy its pleasures cannot carry them into the next life; there they will find only 
the account of their deeds and the results of their test. 
                                                           
15Sūrah al-‘Ankabūt, 29:2-3. 
16Sūrah al-Mulk, 67:2. 
17Nowhere is its attraction more intense than in the modern scientific and technological 

developments which have brought tremendous changes in the way man lives, travels, 
communicates, etc.  The primary reasons behind refusal of religion are almost always 
excessive, blind attachment to the worldly life and false pride in what one regards as his 
own achievements.  The overwhelming majority of humanity has already been seduced by 
the dunyā and infected with the materialism and moral corruption that result from leaving 
the path of Allāh. 

18It has been pointed out that trials of hardship and poverty often have a greater measure of 
success as one remains attached to Allāh while in need of help and tends to forget Him once 
all is well. 
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··· Āyah 8 ··· 
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And indeed, We will make that which is upon it [into] a barren ground. 

 The present world was not created to be an eternal abode and will 
eventually come to an end.19  And since this life is but a test, Allāh will in time 
reduce everything on the earth to parched dust, alluding to its temporary and 
worthless nature.  And even before that time, whenever He should will, Allāh 
can do away with all the treasured things that make people forget His existence, 
leaving them helpless and destitute. 

 Hence, the sūrah's narratives serve to bring attention to some of the trials 
of worldly life and the proper way to deal with them.  The youths who sought 
refuge in the cave were facing a test of their religion.  They found it necessary to 
sacrifice something of this world in order to achieve eternal happiness.  The 
owner of the two gardens was tested by means of wealth and children.  His 
failure in that test and the advice of his companion indicate what the appropriate 
conduct should have been.  Prophet Mūsā was tested with the gift of knowledge.  
His initial error led him to seek the company of one more knowledgeable than 
himself and to understand that things are not always as they seem.  And Dhul-
Qarnayn was tested by being granted great power and authority.  He 
demonstrated the high degree of morality expected by All āh from those in such 
positions. 

··· Āyah 9 ··· 
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Or have you thought that the companions of the cave and the inscription20 
were, among Our signs, a wonder? 

 The Prophet (�) was reminded that the story of a§úāb al-kahf is but one of 
the many wonders of Allāh, although not the most amazing of them.  In fact, as 
Ibn Katheer has pointed out, the creation of the heavens and the earth, the 
subjugation of the sun and moon, and the evidences provided to Prophet 
Muúammad (�) are all greater signs of Allāh's ability than this particular 
occurrence.  However, as stated previously, it was related for a purpose. 

                                                           
19Ibn ‘Abbās explained that everything on the earth will be wiped out and destroyed.  Mujāhid 

and Qatādah added, "[It will be] a plain with no trees on it nor vegetation." 
20Several among the §aúābah and tābi‘een were of the opinion that ar-Raqeem referred to a 

valley near Jerusalem or a mountain, while others believed it was a stone tablet or a book.  
The view preferred by Ibn Katheer and most other scholars is that it is something inscribed, 
possibly the scripture that was in possession of the youths. 
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 There were some youths of an earlier time21 who had faith in Allāh and 
preserved it by withdrawing from the ungodly world that had declared war upon 
them and their religious way of life.  The persecutors of those youths had 
oppressed them as the disbelievers of Quraysh were doing to their own Muslim 
citizens.  Those young men survived by holding fast to their divine scriptures 
and removing themselves from the corrupted environment of fitnah.  Guided by 
All āh, they embarked upon a hijrah to escape the pressure of a hostile 
disbelieving establishment. 

··· Āyah 10 ··· 
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[Mention] when the youths retreated to the cave and said, "Our Lord, grant 
us from Yourself mercy and prepare for us from our affair right guidance."  

 Times of fitnah and hardship serve to distinguish true believers from others.  
The believing youths preferred to leave their homes, families, friends, pleasures 
and comforts rather than compromise their faith.  They sought refuge in a distant, 
secluded cave from the oppressive system of government which would not allow 
them to express their views, speak the truth or invite people to the path of Allāh.22  
There they were free to address their Lord, supplicate and worship Him. 

 The young men invoked their Lord and relied on Him for guidance in this 
most difficult situation.  Everyone is dependent upon Allāh at every moment, 
and no one can achieve anything through his own effort or ability unless his 
Lord should will it.  In addition to physical efforts, du‘aa’ (supplication) is a 
means by which to seek the assistance of Allāh, the Almighty, to draw near to 
Him and obtain His mercy.  The youths sought to overcome their weakness 
through His power, their vulnerability through His protection, and their 
deprivation through His mercy. 

 The "mercy"  requested in their du‘aa’ has been explained by commentators 
as concealment from the enemies searching for them.  This was undoubtedly 
their most immediate need; yet their Lord was well aware of all the problems 
that would surely face them sooner or later.  "Right guidance"  is that which 
leads to the best outcome.  The Messenger of Allāh (�) would often supplicate 
for the best outcome in all affairs. 
                                                           
21Historians place the period of this event as sometime after the prophethood of ‘Īsā (peace be 

upon him).  It should be noted that what is known about the inhabitants of the cave has been 
mentioned in this sūrah.  Nothing has come down to us in any sound úadīth from the 
Prophet (�).  Most of the names, places and other details cited by various commentators are 
taken from Jewish and Christian sources, which may or may not be accurate. 

22How many Muslims today would wish to be like the youths in this story; on the other hand, 
how many would readily reduce or cease the practice of their religion in order to be 
accepted in a godless world. 
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··· Āyahs 11-12 ··· 
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So We cast [a cover of sleep] over their ears within the cave for a number of 
years.  Then We awakened them that We might show which of the two 
factions was most precise in calculating what [extent] they had remained in 
time. 

 When the youths supplicated to Allāh after taking refuge in the cave, He 
covered them with His mercy and put them to sleep for a long period of time, 
disabling their hearing to prevent them from awakening.23  Thus, they were 
spared oppression, injustice, persecution and even verbal abuse. 

 After several generations the oppressive regime from which they had fled 
was replaced by others who believed in Allāh and hence, the danger for them 
had passed.  Allāh then revived the sleeping youths as a sign to the people of 
that time, as well as to make evident the truth to those of them who differed over 
the period they had remained in the cave. 

··· Āyah 13 ··· 
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We will relate to you, [O Muúammad], their story in truth.  Indeed, they 
were youths who believed in their Lord, and We increased them in 
guidance. 

 After the introductory summary of previous verses, All āh (�) begins 
narration of the story in more detail.  Facts presented by Allāh in the Qur’ān are 
precise truth, and His narration is undeniably the correct one by which all other 
information may be judged for accuracy.  The youths in this story are cited by 
All āh as examples for others who endure religious persecution.  For every step a 
believer takes toward defense and preservation of truth and upright conduct 
results in a divine response which increases his faith and ability to resist the 
pressures and demands of his opponents. 

 This verse is one of the many throughout the Qur’ān in which Allāh, the 
Exalted, affirms the cause and effect relationship, not only with reference to the 
physical universe, but also pertaining to interaction between Himself and His 
servants.  Through His prophets and messengers, Allāh (�) imparts information, 

                                                           
23During sleep all the senses become oblivious to the outside world except for hearing.  For 

this reason one may be awakened by sounds such as a voice or alarm. 
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evidences and right guidance.  Some among the recipients deny or ignore His 
message, and some accept and follow it.  Those who close their eyes to it are left 
to what they have chosen and thus are not guided, while those who apply the 
guidance they receive and confirm their belief through obedience and worship 
are strengthened in faith and granted further guidance.  As Allāh said: 

tÏ%©!$# uρ (#÷ρ y‰ tG÷δ$# óΟèδ yŠ#y— “W‰ èδ öΝ ßγ9s?# u uρ óΟßγ1uθø) s? 

"And those who follow guidance, He increases them in guidance 
and gives them their taqwā." 24 

Such was the case of the believing youths who were to become known as a§úāb 
al-kahf. 

 All āh mentions here that they were young men.  Ibn Katheer commented:  
"Youths are more receptive of truth and more prone to guidance than elders who 
have become overbearing and absorbed in a religion of falsehood.  That is why 
most of those who responded to Allāh and His Messenger (�) were young 
people, whereas most elders of the Quraysh remained attached to their religion 
and did not accept Islam except for a few." 

··· Āyah 14 ··· 
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And We bound [i.e., made firm] their hearts when they stood up and said, 
"Our Lord is the Lord of the heavens and the earth.  Never will we invoke 
besides Him any deity.  We would have certainly spoken, then, an excessive 
transgression." 

 The young believers were in a vulnerable position, but they took a 
courageous stand.  They perceived that any acceptance of shirk would result in 
the destruction of their faith, so they steadfastly resisted it.  In appreciation of 
their effort and in answer to their supplication, Allāh (�) strengthened their 
hearts with patience, determination and willpower. 

 "They stood up"  decisively and firmly for tawúeed and were not 
intimidated by the threats against them.  While forms of shirk exist in every age, 
people often have difficulty recognizing them.25  These youths had become 
                                                           
24Sūrah Muúammad, 47:17.  Taqwā has been defined as righteousness, piety, fear or 

consciousness of Allāh, and care to avoid His displeasure. 
25For example, very few recognize the shirk of the modern secular state when it declares its 

authority and laws to be supreme, or the shirk of obedience to customs, political ideologies 
or one's own inclinations instead of obedience to Allāh.  Muslims are required to distance 
themselves from shirk in all its forms. 
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aware that their society was committing acts of major shirk by worshipping and 
invoking manmade deities.26  They declared outright that they would never call 
upon any other than Allāh, adding that to do so would be clear ingratitude and 
sinful transgression against their Creator, the Lord of the worlds. 

 Supplication is among the most important forms of worship and is evidence 
of belief in the power and ability of the one worshipped.  The Prophet (�) said:  
"It is du‘aa’ [supplication] which is worship."27  Because He controls the 
universe and whatever it contains, Allāh alone is the source of all benefit and 
harm.  That is why His Messenger (�) instructed, "When you ask, ask Allāh; and 
when you seek help, seek it from Allāh."28  This is what was done by the young 
men, so their Lord aided and protected them when they were confronted by their 
tyrannical ruler and his establishment. 

··· Āyah 15 ··· 
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These, our people, have taken besides Him deities.  Why do they not bring 
for [worship of] them a clear evidence?  And who is more unjust than one 
who invents about Allāh a lie. 

 Commentators have stated that most likely, the young men did not know 
one another until Allāh brought them together after He had implanted faith in 
their hearts.  Once they became conscious that the prayers and sacrifices being 
offered to idols should only be directed to Allāh, their Creator and Sustainer, 
they withdrew from the public gatherings and refused to participate in those acts 
of shirk.  Instead, each of them retired to the shade of a distant tree, and upon 
realization that they had all come to that spot for the same reason, they became 
brothers in faith. 

 The young men began to gather at a particular place to worship Allāh, but 
the polytheistic people found out and reported it to their king, who ordered them 
to appear before him.  When asked about their beliefs, they spoke the truth and 
invited him to Allāh with the words of this verse:  "These, our people, have 
taken besides Him deities.  Why do they not bring for [worship of] them a 
clear evidence?  And who is more unjust than one who invents about Allāh 
a lie."  
                                                           
26Followers of other religions have violated this aspect of tawúeed by praying to other than 

All āh.  And there are people who try to justify their invocations to idols or "saints" with the 
excuse that they intercede for them with Allāh.  The Qur’ān emphasizes throughout that 
such practices are totally unacceptable. 

27Aúmad, Abū Dāwūd and at-Tirmidhī – §aúeeú. 
28Aúmad and at-Tirmidhī – §aúeeú. 
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 The youths reasoned that since tawúeed is established by logical proofs, 
none could be more misguided and unreasonable than a person who fabricates 
such untruths as the claim that Allāh has partners, that He accepts the worship of 
idols, or that they can act as intercessors.  They had rejected their people's 
custom of idol worship because they were not given any reasonable justification 
for it.  The Qur’ān declares shirk to be great injustice because it is based 
completely on falsehood. 

··· Āyah 16 ··· 
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[The youths said to one another], "And when you have withdrawn from 
them and that which they worship other than Allāh, retreat to the cave.  
Your Lord will spread for you of His mercy and will  prepare for you from 
your affair facility."  

 It is related that when they invited the king to acknowledge and worship 
All āh, he angrily refused and threatened them with dire consequences unless 
they returned to their former religion.  He then gave them a brief period to think 
the matter over, and this was a mercy from Allāh, for during that time they 
managed to escape. 

 Once they had disconnected from their society's corruption and shirk and 
departed, Allāh directed the young believers to take refuge in a cave, promising 
to extend His mercy to them and expand it, to resolve their difficulties and give 
them comfort and ease.  Allāh enabled them to escape and then concealed them 
in the cave so that the king and his agents would not find any trace of them or 
any information.  Ibn Katheer added, "In the same way, Allāh concealed Prophet 
Muúammad (�) and his companion, Abū Bakr, when they took cover in the cave 
of Thawr at the beginning of their hijrah.  It is prescribed during times of trial and 
persecution for one who fears for his religion to escape from his persecutors."29 

 Al-QurÃubī explains Allāh's words, "retreat to the cave"  by saying, "This 
is an order for hijrah or for isolating oneself from society during times of severe 
fitnah…  People's circumstances differ; some may have the stamina to reside in 
caves, but for others seclusion in the home is less demanding.  Some of those 
who had fought in the battle of Badr confined themselves to their houses after 
the murder of ‘Uthmān and did not come out except to their graves.  But perhaps 
someone with a measure of strength could continue to live among the people 
and bear their abuse while detaching his heart and opposing them privately.  
And Allāh is the protector and grantor of success." 
                                                           
29Assuming it is possible. 
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 At times of extreme opposition by the authorities to religious practices and 
values, it can be prudent for believers to distance themselves in order to meet 
with less hostility and gain greater opportunities for personal development, 
increasing in knowledge and engaging in beneficial work.  Otherwise, the 
Messenger of Allāh (�) has said, "The believer who mixes with the people and is 
patient with their abuse is better than the believer who does not mix with the 
people and is not patient with their abuse."30 

··· Āyah 17 ··· 
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And [had you been present], you would see the sun when it rose, inclining 
away from their cave on the right, and when it set, passing away from them 
on the left, while they were [laying] within an open space thereof.  That was 
from the signs of Allāh.  He whom Allāh guides is the [rightly] guided, but 
he whom He sends astray – never will you find for him a protecting guide. 

 The prolonged slumber of the young men was an amazing sign from Allāh 
for those whom He willed to be guided.  They lay in a spacious area inside the 
cave which allowed air to circulate and where the sun's heat could not cause 
damage to their bodies.  Imām Mālik mentioned the observation of Ibn ‘Abbās 
that the sun entered the cave without touching them, for if it had touched them, 
it would have burned their bodies and clothes. 

 The Qur’ānic description of this scene is of utmost precision, conveying 
that rays of the sun entered the mouth of the cave by early morning and late 
afternoon, but not while it was directly overhead.  Several early scholars noted 
that this indicates the cave's opening was to the north.  Ibn Katheer explained, 
"If the entrance of the cave had faced east, nothing could have entered it near 
sunset, and if it had faced the Qiblah [i.e., south], nothing could have entered it 
after sunrise or before sunset, and the shade would not have slanted to the right 
or the left.  If it had faced west, nothing could have entered it at the time of 
sunrise until after the sun had passed its zenith, it and would then have remained 
until sunset.  Allāh, the Exalted, informed us of this and intended that we 
understand and contemplate it.  But He did not tell us the location of this cave or 
in which country on earth it was.  If there had been any religious benefit in that, 
All āh and His Messenger (�) would have directed us to it." 

 "That was from the signs of Allāh."   Among His signs was that He 
guided the youths to this cave in order to keep them alive for a specific purpose, 
and He caused the sunlight and air to enter it in a determined measure for the 
                                                           
30Aúmad and at-Tirmidhī – §aúeeú. 
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preservation of their bodies.  It was evidence of their Lord's plan and of His care 
for them, and a sign of response to their supplications for mercy and guidance.  
For this reason the verse concludes:  "He whom All āh guides is the [rightly] 
guided," for there is no way to attain true guidance except from Him.  "But he 
whom He sends astray – never will you find for him a protecting guide" 
because there is none who can overturn His decree if All āh should withhold His 
guidance.  Thus, from among all of their people, these few believers were the 
ones who were guided by their Lord. 

 It should not be forgotten that Allāh has given human beings a measure of 
free will to make decisions and act upon them, which entails for them 
responsibility and accountability.  So when the Qur’ān says, "He guides whom 
He wills and sends astray whom He wills,"31 it means that Allāh has willed to 
guide those (such as the believing youths) who seek and accept His guidance.  
This is evident in His promise: 

zƒÏ%©!$# uρ (#ρß‰ yγ≈ y_ $uΖŠÏù öΝåκ̈] tƒÏ‰ öκs] s9 $uΖn=ç7ß™ 

"Those who strive in Our way, We shall guide them to Our paths."32 

Similarly, Allāh leaves those who refuse His guidance to their own choice and 
deals with them accordingly in absolute justice.  For example, He said 
concerning the Children of Israel who had abused Prophet Mūsā: 

$£ϑn=sù (# þθäî#y— sø# y—r& ª!$# öΝßγt/θè=è% 

"And when they deviated, Allāh caused their hearts to deviate."33 

The Creator has thus willed to allow His servants to utilize the freedom He gave 
them and act according to their own preference, either to follow His guidance or 
neglect it; and this is their test in life.  The principle of cause and effect is 
evident once again in both instances:  in short-term and long-term results. 

··· Āyah 18 ··· 
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And you would think them awake, while they were asleep.  And We turned 
them to the right and to the left, while their dog stretched his forelegs at the 
entrance.  If you had looked at them, you would have turned from them in 
flight and been filled by them with terror. 
                                                           
31See 14:4, 16:93 and 74:31.  Allāh leaves or sends astray only those who choose to reject His 

guidance. 
32Sūrah al-‘Ankabūt, 29:69. 
33Sūrah a§-êaff, 61:5. 
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 Although they were sound asleep, they appeared to be awake as their 
bodies turned from left to right and from right to left – an eerie scene.34  Ibn 
‘Abbās remarked, "If they had not turned periodically, the earth would have 
consumed them." 

 Their guard dog lay at the mouth of the cave with its forelegs outstretched.  
Ibn Katheer commented, "The dog was included in their blessing, so he slept as 
they slept in that condition.  This is the benefit of keeping company with 
righteous people, so this dog was mentioned along with them and was given 
status as well."  Al-QurÃubī said, "The dog followed them and became attached 
to them; therefore Allāh mentioned him along with them.  This holds good 
tidings for those whose deeds are less than their companions, for by being in the 
company of the righteous, they obtain the same blessings; and the Prophet (�) 
informed us that a person will be in the Hereafter with those he loves."35 

 The verse mentions that their appearance was terrifying.  If any intruder 
had come across the inhabitants of the cave in that state, eyes open yet 
uncommunicative, seemingly awake yet strangely abnormal in form and 
movement, he could not possibly have approached them.  Rather, he would have 
raced to escape from that place out of shock and fright.  In His vast wisdom and 
mercy, their Lord had cast this disturbing appearance upon the youths to prevent 
any hand from touching them before the term He decreed came to an end. 

··· Āyahs 19-20 ··· 
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(#θä9$s% öΝ ä3š/u‘ ÞΟn=ôãr& $yϑÎ/ óΟçFø[ Î6s9 (# þθèWyèö/ $$sù Ν à2 y‰ ymr& öΝ ä3Ï%Í‘ uθÎ/ ÿÍνÉ‹≈ yδ ’n<Î) Ïπ oΨƒÏ‰ yϑø9$# ö�ÝàΖuŠù=sù !$pκš‰ r& 4‘x.ø— r& $YΒ$yèsÛ 

Ν à6Ï? ù'uŠù=sù 5− ø—Ì�Î/ çµ÷Ψ ÏiΒ ô#©Ün=tGuŠø9 uρ Ÿωuρ ¨βt�Ïèô±ç„ öΝà6 Î/ # ´‰ ymr& ∩⊇∪ öΝ åκ̈ΞÎ) βÎ) (#ρã�yγôàtƒ ö/ ä3ø‹n=tæ óΟä.θßϑã_ö�tƒ ÷ρr& 
öΝ à2ρß‰‹Ïèãƒ ’Îû öΝ ÎγÏF̄=ÏΒ  s9 uρ (# þθßsÎ=ø/è? # ¸Œ Î) #Y‰ t/ r& ∩⊄⊃∪  

And similarly, 36 We awakened them that they might question one another.  
Said a speaker from among them, "How long have you remained [here]?"  
They said, "We have remained a day or part of a day."  They said, "Your 
Lord is most knowing of how long you remained.  So send one of you with this 
silver coinage of yours to the city and let him look to which is the purest food 
and bring you provision from it; and let him be cautious.  And let no one be 
aware of you.  Indeed, if they come to know of you, they will stone you or 
return you to their religion.  And never would you succeed, then – ever." 
                                                           
34The turning of their bodies is thought by some to have been caused by a principle known as 

phototropism, or natural attraction to sunlight, but All āh knows best. 
35In a úadīth narrated by al-Bukhārī and Muslim. 
36By the will of Allāh, just as He had put them to sleep. 
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 In the course of time, Allāh awakened them from their slumber, and they 
were just as they had been before, having lost nothing of their youth, health or 
physical features.  They began to question each other about what had happened 
to them.  The verse relates their discussion as to how long they had remained in 
the cave.  Some of the youths reckoned the time they spent asleep therein to 
have been only "a day or part of a day" because they had entered it at the 
beginning of day and awakened at the end of a day.  Others expressed doubt 
about it, saying their Lord knew best about the matter.37 

 But now there was the more pressing matter of finding food.  They decided 
to send one of their number with some silver coins to the town to search for the 
best food available.  They advised him to exercise utmost vigilance and caution 
in order to avoid bringing attention to themselves, for they assumed that their 
enemies were still eager to capture them.  And if that happened, the people 
would surely resort to a policy of abuse and intimidation to force them back to 
the polytheistic way of life.  In that case they could not be successful in this 
world or in the next. 

 "They will stone you" describes a form of state terrorism practiced against 
nonconformists – either compliance or torment with no third alternative.  A 
threat of this kind was issued to the three messengers mentioned in Sūrah Yā 
Seen, who were warned: 

 È⌡s9 óΟ©9 (#θßγtF⊥ s? ö/ä3§Ψ uΗäd÷* t∴s9 Οä3§Ζ ¡¡yϑu‹s9 uρ $̈Ζ ÏiΒ ë>#x‹tã ÒΟŠÏ9 r& ∩⊇∇∪ 

"If you do not desist, we will stone you and you will be afflicted by 
a painful punishment from us."38 

It can be understood literally as a prolonged and painful process of being stoned 
to death, but is symbolic of every form of agonizing torture, the only escape 
from which is to comply with the demands of one's oppressors. 

 Thus, the young men awoke to find themselves hungry and fearful, 
unaware that years had passed and times had changed, that the city they knew 
had been altered by succeeding generations and that the rule of tyranny had been 
replaced by one of faith and justice. 

··· Āyah 21 ··· 

y7 Ï9≡x‹Ÿ2 uρ�$tΡ ÷* sYôãr&�öΝÍκöHn=tã�(#þθßϑn=÷èu‹Ï9�Nχr&�y‰ ôãuρ�«!$#�A,ym�¨βr& uρ�sπ tã$¡¡9$#�Ÿω�|=÷ƒu‘�!$yγŠ Ïù�øŒ Î)�tβθããt“≈ oΨ oKtƒ�öΝæηuΖ ÷� t/�

öΝ èδt�øΒ r&�(�(#θä9$s) sù�(#θãΖ ö/$#�ΝÍκöHn=tã�$YΖ≈ u‹÷Ζ ç/�(�öΝßγš/ §‘�ãΜ n=ôãr&�óΟÎγÎ/�4�tΑ$s%�šÏ%©!$#�(#θç7n=yñ�#’n? tã�öΝ ÏδÌ�øΒ r&�Nχx‹Ï‚−GoΨ s9�ΝÍκöHn=tã�

#Y‰ Éfó¡̈Β�∩⊄⊇∪��
                                                           
37This indicates that when something is uncertain, one should say, "Allāhu a‘lam" (literally, 

"All āh is most knowing"), for He alone knows that which is unknown to man. 
38Sūrah Yā Seen, 36:18. 
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And similarly, We caused them to be found that they [who found them] 
would know that the promise of Allāh is truth and that of the Hour there is 
no doubt.  [That was] when they39 disputed among themselves about their 
affair and [then] said, "Construct over them a structure; their Lord is most 
knowing about them."  Said those who prevailed in the matter, "We will 
surely take [for ourselves] upon them a masjid."40 

 Several early commentators mentioned that while the general population of 
the city had now accepted belief in Allāh, there were some who doubted the 
matter of resurrection.41  Therefore, Allāh revived a§úāb al-kahf and allowed 
them to be discovered as a sign of evidence.  Drawing attention to their amazing 
condition convinced people of the divine ability to restore life and of the truth of 
All āh's promise to do so in the Hereafter. 

 Commentators relate that the youth who was sent to buy them something to 
eat disguised himself and walked at a distance from the main road until he 
reached the city.  Many generations had come and gone, so he did not recognize 
anything familiar to him and did not know any of the people.  Confused, he said 
to himself, "The town I left yesterday was not like this, so I had best hasten to 
leave."  He went to a man who was selling food and gave him all the coins he 
had in exchange for whatever they would buy.  When the man saw the coins, he 
did not recognize their inscription.  He showed them to his neighbor, and they 
were passed around while people were saying, "Perhaps he has discovered a 
treasure."  They began asking him about himself – from where he obtained this 
money and where he came from.  He replied, "I am from this town; I was here 
last evening."  Assuming him mad, they took him to their ruler, who questioned 
him until he told them of how he and his companions had taken refuge in a cave.  
At length they perceived it had occurred many ages ago and were greatly 
amazed. 

 The king and his people accompanied the young man to the cave.  Nearing 
it he told them, "Let me enter first to inform my companions."  One version of 
the story states that he entered the cave and disappeared.  Another maintains that 
the people entered after him and met the other youths.  The king greeted and 
embraced them, for he was a believer.  They rejoiced at that and spoke pleasant 
words to him.  Then they bade him farewell and returned to their beds, where 
All āh took their souls.  However, we have no accurate knowledge of this, and 
All āh knows best. 

 The Qur’ān itself relates no more than the incident following their death.  
The astonished citizens were gathered outside the cave, discussing the 
miraculous occurrence and how those extraordinary young men should be 
                                                           
39The people of the city. 
40i.e., we will make this site a place of worship.  The term "masjid" is not restricted to a mosque.  

It literally means a place of sujūd (prostration) or worship in general. 
41The time of the Resurrection (al-Qiyāmah) is often called "the Hour." 
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honored and remembered.  Some suggested building a structure to seal the 
mouth of the cave, making it a grave for them and leaving them as they were.  
But the dominant faction insisted that a memorial be constructed over them and 
taken as a place of worship.42 

 There are those who make use of this statement to support a false claim that 
it is permissible to build a masjid over a grave.  However, the fact that Allāh 
quoted the influential people of that time as saying they would take the site as a 
place of worship does not in any way imply that He approved of it.  Rather, it 
merely makes clear that the more powerful group imposed their will upon the 
others.43  Indeed, the Messenger of Allāh (�) deplored this practice, saying, 
"May Allāh curse the Jews and Christians, for they have taken the graves of 
their prophets as places of worship."44  And he said, "Those before you used to 
take the graves of their prophets and righteous men as places of worship.  Do 
not take graves as places of worship; I forbid you from that."45 

··· Āyah 22 ··· 

tβθä9θà) u‹y™�×π sW≈ n=rO�óΟßγãèÎ/# §‘�óΟßγç6ù=x.�šχθä9θà)tƒuρ�×π |¡÷Ηs~�öΝ åκÞ]ÏŠ$y™�öΝåκâ: ù=x.�$RΗødu‘�Í=ø‹tóø9 $$Î/�(�šχθä9θà)tƒuρ�×π yèö7y™�

öΝ åκß] ÏΒ$rO uρ�öΝåκâ: ù=Ÿ2�4�≅è%�þ’În1§‘�ãΝ n=÷ær&�Ν ÍκÌE£‰ÏèÎ/�$̈Β�öΝßγßϑn=÷ètƒ��ωÎ)�×≅‹Î=s%�3�Ÿξsù�Í‘$yϑè?�öΝ ÍκHÏù��ωÎ)�[!# zQÉ∆�# \�Îγ≈ sß�Ÿωuρ�ÏM ø/tGó¡n@�

ΟÎγŠ Ïù�óΟßγ÷Ψ ÏiΒ�# Y‰ ymr&�∩⊄⊄∪��

They [i.e., people] will say there were three, the fourth of them being their 
dog; and they will say there were five, the sixth of them being their dog – 
guessing at the unseen; and they will say there were seven, and the eighth of 
them was their dog.  Say, [O Muúammad], "My Lord is most knowing of 
their number.  None knows them except a few.  So do not argue about them 
except with an obvious argument46 and do not inquire about them among 
[the speculators] from anyone." 

 All āh (�) discloses here that in later times attempts would be made by 
people to divert attention from the essence of that event to such nonessential 
matters as the number of youths in the cave.  In reality, there is no advantage in 
                                                           
42This is further evidence that the oppressive establishment which persecuted believers had 

been replaced by one that worshipped Allāh. 
43Even if one assumes that this practice could have been allowed before the prophethood of 

Muúammad (�), it is clearly not permissible after it since he emphatically forbade and 
condemned it. 

44Al-Bukhārī and Muslim.  ‘Ā’ishah commented, "He was warning against doing what they 
had done.  Had it not been for that, the grave of the Prophet (�) would have been made to 
stand out, but he feared it being taken as a place of worship." 

45Muslim. 
46i.e., one from the Qur’ān.  An alternative meaning can be "a superficial argument," i.e., a 

brief and simple one, in order not to waste time. 
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knowing how many they were, and that is why the Prophet (�) was instructed 
not to get involved in such discussions or seek information from those who 
merely speculate without adequate knowledge.  Ibn Katheer added that he (�) 
was told not to give more than a brief reply since there is no great benefit in its 
knowledge. 

 Their number is thought to be seven from the fact that the first two 
possibilities were made unlikely by the words "guessing at the unseen."47  At 
the third, the Qur’ān remains silent, leading scholars to assume it is correct, but 
All āh knows best.  The Messenger (�) himself was told to say no more than, 
"My Lord is most knowing of their number,"  which is undoubtedly the most 
accurate answer.  Only Allāh knows the truth of the matter; therefore, a Muslim 
should not allow himself to be distracted by irrelevant debates and unimportant 
issues.  Allāh has ordered: 

Ÿωuρ ß# ø)s? $tΒ }§øŠs9 y7 s9 Ïµ Î/ íΟù=Ïæ  

"And do not pursue that of which you have no knowledge."48 

Instead, one should focus his attention and mental energy on what is beneficial:  
understanding the substance of events and the lessons learned from them, as 
well as the proper response based upon divine guidance. 

 Among the points to be considered regarding the account of a§úāb al-kahf 
are the following: 

 � Ignorant people are easily led by others to commit shirk 
 � All āh guides whom He wills, and they are those who wish to be guided 
 � All āh supports those who adhere to truth and rely upon Him 
 � All āh is not bound by the physical laws of the universe which He created 

··· Āyahs 23-24 ··· 

Ÿωuρ�£ s9θà) s?�>ô“($t±Ï9�’ÎoΤÎ)�×≅Ïã$sù�š�Ï9≡ sŒ�# ´‰ xî�∩⊄⊂∪�HωÎ)�βr&�u !$t±o„�ª!$#�4��ä. øŒ $#uρ�š� −/§‘�# sŒ Î)�|MŠÅ¡nΣ�ö≅ è%uρ�# |¤tã�βr&�
Ç tƒÏ‰ ôγtƒ�’În1 u‘�z>t�ø%L{�ô ÏΒ�#x‹≈ yδ�#Y‰ x© u‘�∩⊄⊆∪��

And never say of anything, "Indeed, I will do that tomorrow," except [when 
adding], "If All āh wills."  And remember your Lord 49 when you forget [it] 
and say, "Perhaps my Lord will guide me to what is nearer than this to 
right conduct." 

 When the Quraysh presented Allāh's Messenger (�) with the three questions 
from the Jewish rabbis of Madīnah, they demanded that he answer them in order 
                                                           
47The literal meaning of rajman bil-ghayb is throwing stones at an unseen target.  It is not 

expected that it would be hit, and if it was, it would be purely by coincidence. 
48Sūrah al-Isrā’, 17:36. 
49Or "mention your Lord"  by saying, "in shā’ Allāh." 
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to confirm his claim of prophethood.  He responded that he would provide the 
answers the next day, but neglected to say, "In shā’ Allāh" ("If All āh wills").  
Consequently, he was kept waiting for the reply an uncomfortably long period of 
two weeks, after which the revelation was finally brought by the angel Jibreel. 

 The verses contain a reminder to the Prophet (�), and through him to all 
people, that nothing can occur unless their Lord should will it.  For every 
movement, indeed, every breath taken by a living being is dependent upon the 
will of All āh, and the human eye cannot see a single instant into the future, so 
everything beyond the present remains an uncertainty.50  Therefore, it is only 
correct and appropriate before the Creator of mankind to attribute any future act 
or occurrence to His will by saying, "In shā’ Allāh." 

 Finally, allowing for occasions of human forgetfulness, Allāh (�) directed 
His Prophet and every Muslim, if he should forget the addition of "in shā’ 
Allāh," to bring his Lord to mind and ask Him for guidance.  The word "idhkur" 
may be interpreted as either "remember" or "mention."  Scholars explained the 
latter as meaning that one should say "in shā’ Allāh" upon remembering.  Ibn 
Katheer adds that because forgetfulness is caused by ShayÃān, the mention of 
All āh is a remedy which drives him away.  Indeed, there is healing for the heart 
in the remembrance and mention of Allāh. 

 The instruction to say, "Perhaps my Lord will guide me to what is 
nearer than this to right conduct" may be in reference to the aforementioned 
error of failing to mention the will of Allāh, or it can be general in meaning.  
Thus, some scholars gave the explanation that when asked about any matter 
about which one is uncertain, he should ask Allāh, supplicating Him and 
requesting His guidance to that which is most correct and prudent. 

··· Āyahs 25-26 ··· 

(#θèWÎ6s9 uρ ’Îû óΟÎγÏ/ ôγx. y]≈ n=rO 7π sb($ÏΒ šÏΖ Å™ (#ρßŠ#yŠ ø— $#uρ $Yèó¡Î@ ∩⊄∈∪ È≅è% ª!$# ãΝ n=÷æ r& $yϑÎ/ (#θèVÎ6s9 ( …çµ s9 Ü=ø‹xî 

ÅV≡ uθ≈ yϑ¡¡9$# ÇÚö‘ F{ $#uρ ( ÷* ÅÇö/r& Ïµ Î/ ôìÏϑó™ r&uρ 4 $tΒ Οßγs9 ÏiΒ Ïµ ÏΡρßŠ  ÏΒ <c’Í<uρ Ÿωuρ Û‚Î*ô³ç„ ’Îû ÿÏµ Ïϑõ3ãm # Y‰ ymr& 

∩⊄∉∪ 
 

And they remained in their cave for three hundred years and exceeded by 
nine.51  Say, "Allāh is most knowing of how long they remained.  He has 
[knowledge of] the unseen [aspects] of the heavens and the earth.  How 
seeing is He and how hearing!  They have not besides Him any protector, 
and He shares not His legislation with anyone." 

                                                           
50This does not mean that one should not plan ahead; but when doing so, the divine will 

should be taken into account with knowledge that the outcome of every intent is 
predestined.  A similar instruction imparted in the Qur’ān through the Prophet (�) was:  
"Say, 'Nothing will happen to us except what Allāh has decreed for us.'" (9:51) 

51i.e., 309 lunar years. 
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 The story of a§úāb al-kahf comes to a close with reminders of the precise 
and all-encompassing knowledge of Allāh, His awareness of every matter, His 
complete sovereignty His and unshared authority over all creation.  One of these 
reminders is in His specification of the exact period of time the youths spent in 
the cave in conjunction with the statement that He alone has accurate knowledge 
of the hidden realities of the heavens and earth. 

 Up to this point there has been no indication of the length of time the 
believers remained asleep in the cave.  This verse puts an end to pointless 
speculation by stating the term to be three hundred and nine years.52  Allāh alone 
has correct knowledge of that period; hence, His revelation of this number 
cannot be disputed. 

 The words "ab §ir bihi wa asmi‘"  have two grammatically correct 
meanings.53  The more commonly cited one is an exclamation of praise:  "How 
seeing He is and how hearing," indicating that Allāh sees and hears everything 
perfectly and precisely.  The second is a command to the Prophet (�):  "Make it 
seen [i.e., understood by the people] and heard [by them]." 

 The conclusion of the verse states that He has no partners or associates.  
All āh is the only manager of time, space and all its dimensions, and the known 
and unknown aspects of all things.  Thus, people have no true guardian apart 
from Allāh, and He designates to no one a share in His legislation, sovereignty 
or supreme authority. 

··· Āyah 27 ··· 

ã≅ø? $# uρ�!$tΒ�z Çrρé&�y7 ø‹s9Î)�ÏΒ�É>$tGÅ2�š� În/u‘�(�Ÿω�tΑ Ïd‰ t7ãΒ�Ïµ ÏG≈ yϑÎ=s3Ï9� s9 uρ�y‰ ÅgrB� ÏΒ�Ïµ ÏΡρßŠ�# Y‰ ystGù=ãΒ�∩⊄∠∪��

And recite,54 [O Muúammad], what has been revealed to you of the Book of 
your Lord.  There is no changer of His words, and never will you find in 
other than Him a refuge. 

 The Prophet (�) is now ordered to recite, adhere to and teach what has 
been revealed to him of his Lord's scripture, the Qur’ān.  Several commentators 
have considered this verse to be a conclusion to the account of a§úāb al-kahf, 
meaning that in spite of all else that might be related concerning those events, 
the Book of Allāh is the final statement on the matter, and it is not subject to 
                                                           
52Some scholars, such as Ibn Katheer, were of the opinion that the 300 years is mentioned 

according to the solar calendar and the addition of nine is to correspond with the lunar 
calendar.  Others have disagreed, pointing out that the Arabs, in whose language the Qur’ān 
was revealed, had no association with the solar calendar and mention of it would have been 
irrelevant.  Their view is that the period stated was merely 300 + 9 lunar years. 

53Among the linguistic miracles of the Qur’ān is that on occasion, two or more meanings may 
be expressed simultaneously using the same words. 

54An additional meaning is "follow," i.e., abide by. 
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alteration.  Others held that the verse was revealed in response to the demands of 
the Quraysh that the Prophet (�) change some verses of the Qur’ān which they 
considered objectionable.  The reply to this was that no one may change what 
All āh has revealed.  Ibn Jareer aÃ-$abarī tied the two parts of the verse together, 
as one might say, "Unless you convey the message of your Lord, you will find 
no refuge from Him."  Allāh knows best, and He is the only refuge for mankind. 

··· Āyah 28 ··· 

÷* É9ô¹$# uρ�y7 |¡ø/ tΡ�yìtΒ�tÏ%©!$#�šχθããô‰ tƒ�Νæη−/ u‘�Íο4ρy‰ tóø9 $$Î/�Äc Å ýèø9 $#uρ�tβρ ß‰ƒÌ�ãƒ�…çµ yγô_uρ�(�Ÿωuρ�ß‰÷ès?�x8$uΖ øŠtã�öΝ åκ÷] tã�

ß‰ƒÌ�è?�sπ oΨƒÎ—�Íο4θuŠysø9 $#�$u‹÷Ρ ‘‰9$#�(�Ÿωuρ�ôìÏÜè?�ô tΒ�$uΖ ù=x/ øîr&�…çµ t7ù=s%� tã�$tΡ Ì�ø. ÏŒ�yìt7̈? $#uρ�çµ1uθyδ�šχ%x. uρ�…çνã�øΒ r&�$WÛã�èù�∩⊄∇∪��

And keep yourself patient [by being] with those who call upon their Lord in 
the morning and the evening, seeking His countenance.  And let not your 
eyes pass beyond them, desiring adornments of the worldly life, and do not 
obey one whose heart We have made heedless of Our remembrance and 
who follows his desire and whose affair is ever [in] neglect.55 

 The Prophet (�) is instructed to keep company with those servants of Allāh 
who show constant patience, humility and righteousness in character, who have 
upright conduct and remain faithful to Allāh and His Messenger (�).  The verse 
is said to have been revealed after influential leaders of the Quraysh proposed 
that the Prophet (�) convene an assembly for them alone and not allow the poor 
people who had accepted Islam to sit with them.  Because he was eager that they 
accept Islam, it occurred to him that it might be advantageous to make this 
concession.  Thereupon, Allāh sent down His prohibition preceded by a 
command to remain contented with the company of sincere believers.  On a 
similar occasion Allāh revealed: 

Ÿωuρ ÏŠ ã�ôÜs? tÏ%©!$# tβθããô‰ tƒ Οßγ−/ u‘ Íο4ρ y‰ tóø9$$Î/ ÄcÅ ýèø9 $# uρ tβρ ß‰ƒÌ�ãƒ …çµ yγô_uρ 

"And do not send away those who call upon their Lord morning 
and afternoon, seeking His countenance."56 

 Such verses reflect values and principles which are obligatory upon every 
Muslim and contain sound instruction for all.  There can be no divisions in Islam 
based on wealth, class, lineage, race or nationality.  The Messenger of Allāh (�) 
warned that anyone who had in his heart an atom's weight of pride would not 
enter Paradise.  Then he added, "Pride is the prevention of right and looking 
down upon people."57 

                                                           
55Or "in excess," exceeding the limits of Allāh.  Both meanings are valid. 
56Sūrah al-An‘ām, 6:52. 
57Muslim and at-Tirmidhī. 
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 Believers benefit from this directive as well, and from associating with one 
another and interacting, for they remind, advise and learn from their brothers in 
faith.58  Allāh has stated: 

tβθãΖ ÏΒ ÷σßϑø9 $# uρ àM≈oΨ ÏΒ÷σ ßϑø9 $#uρ öΝ ßγàÒ÷èt/ â!$uŠÏ9 ÷ρ r& <Ù÷èt/ 4 šχρâQ ß∆ù'tƒ Å∃ρã�÷èyϑø9 $$Î/ tβöθyγ÷Ζtƒuρ Ç tã 
Ì�s3Ζßϑø9 $# šχθßϑŠÉ) ãƒuρ nο4θn=¢Á9 $# šχθè? ÷σãƒuρ nο4θx. ¨“9 $# šχθãèŠÏÜãƒuρ ©!$# ÿ…ã&s!θß™ u‘ uρ 

"The believing men and women are allies of one another.  They 
enjoin what is right and forbid what is wrong, establish prayer 
and give zakāh and obey Allāh and His Messenger."59 

The atmosphere of compassion which binds a Muslim to his brothers 
everywhere requires that they share their hopes and afflictions and protect one 
another from every kind of evil, including that caused by themselves.  The 
Messenger (�) explained:  "A Muslim is the brother of a Muslim.  He neither 
wrongs him nor gives him up.  Whoever is concerned with the need of his 
brother – Allāh is concerned with his need.  And whoever relieves a Muslim 
from distress – Allāh will relieve him of a distress on the Day of Resurrection.  
And whoever covers the fault of a Muslim – Allāh will cover his fault on the Day 
of Resurrection."60 

 And as the Prophet (�) was ordered, believers, too, ought not to seek the 
company of those who exhibit sinfulness, greed, arrogance or spitefulness, and 
those who support opposition to Islam in order to pursue vain worldly objectives.  
To forget the eternal life of the Hereafter is a grave error.  The Qur’ān reminds: 

$tΒ uρ äο4θu‹ysø9 $# !$uŠ÷Ρ ‘$!$# �ωÎ) Ò=Ïès9 ×θôγs9 uρ ( â‘# ¤$# s9 uρ äοt�ÅzFψ$# ×* öeyz tÏ%©# Ïj9 tβθà)−Gtƒ 3 Ÿξsùr& tβθè=É)÷ès? 

"The life of this world is not but amusement and diversion.  But 
the home of the Hereafter is best for those who fear [All āh].  So 
will you not reason?"61 

 The description of someone whose heart is heedless and who follows his 
desire has been attributed in some tafseers to specific individuals or to the 
disbelievers of Quraysh.  However, the prohibition of obedience to such people 
is a general one, inclusive of all who make demands contrary to Islamic 
Sharī‘ah.62  They are of two categories in relation to their deeds, both of which 
are depicted by the word furuÃ:  those who are negligent and fall short in their 
duties and those who commit excess in sin, transgressing the limits set by Allāh. 
                                                           
58In modern times they find comfort and strength in company with one another when Islām is 

being criticized by adversaries throughout the world. 
59Sūrah at-Tawbah, 9:71. 
60Al-Bukhārī and Muslim. 
61Sūrah al-An‘ām, 6:32.  Another meaning is:  "those who avoid [wrongdoing]." 
62Sufficient as evidence is the well-known úadīth, "There is no obedience to a created being 

in disobedience of the Creator."  Aúmad and at-Tirmidhī – §aúeeú. 
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··· Āyahs 29-31 ··· 
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And say, "The truth is from your Lord, so whoever wills – let him believe; 
and whoever wills – let him disbelieve."  Indeed, We have prepared for the 
wrongdoers a fire whose walls will surround them.  And if they call for 
relief, they will be relieved with water like murky oil, which scalds [their] 
faces.  Wretched is the drink, and evil is the resting place.  Indeed, those 
who have believed and done righteous deeds – indeed, We will not allow to 
be lost the reward of any who did well in deeds.  Those will have gardens of 
perpetual residence; beneath them rivers will flow.  They will be adorned 
therein with bracelets of gold and will wear green garments of fine silk and 
brocade, reclining therein on adorned couches.  Excellent is the reward, and 
good is the resting place. 

 The Qur’ān upholds freedom of choice in the matter of pursuing truth or 
falsehood.63  The rational mind is the basis for religious responsibility and 
accountability, and acceptance of right guidance through free will is what makes 
human beings worthy of their Creator's approval and reward.  The Qur’ān states: 

Iω oν# t�ø. Î) ’Îû ÈÏe$!$# ( ‰s% t̈ t6̈? ß‰ ô©”�9 $# z ÏΒ Äc xöø9 $#  

"There is no compulsion in [accepting] religion.  The truth has 
been made distinct from falsehood."64 

The duty of the prophets ceased with delivery of Allāh's message to their 
peoples.  Now that prophethood has ended, that obligation rests upon the entire 
Muslim ummah.  Prophet Muúammad (�) said, "Convey from me, even if only 
one āyah."65  After that, it is the responsibility of those the message has reached 
to accept the truth, adhere to it and pass it on to others. 

 Nonetheless, when people choose to reject truth, they should be prepared to 
face the consequences of their choice.  When campaigns against Islam, its 
                                                           
63It has never been permitted to compel people to enter Islām by the use of weapons or any 

other means.  Muslims are expected to invite non-Muslims to the truth of Islām with words 
of wisdom, sound arguments and a pleasant manner. 

64Sūrah al-Baqarah, 2:256. 
65Aúmad and al-Bukhārī. 
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scholars and sincere believers persist, the enemies have been informed of the 
punishment that awaits them.  On the other hand, those whose conduct is 
righteous despite the evil surrounding them are assured of their Lord's reward in 
full.  The vivid Qur’ānic descriptions of both the Hellfire and Paradise serve to 
produce fear of wrongdoing in conjunction with desire to earn the eternal 
pleasures of the next life.  The option is open for every person to take the path 
he wishes, and the destination at the end of each has been made clear by none 
but the Lord Himself. 

··· Āyahs 32-34 ··· 
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And present to them an example of two men:  We granted to one of them 
two gardens of grapevines, and We bordered them with palm trees and 
placed between them [fields of] crops.  Each of the two gardens produced its 
fruit and did not fall short thereof in anything.  And We caused to gush 
forth within them a river.  And he had fruit, so he said to his companion 
while he was conversing with him, "I am greater than you in wealth and 
mightier in [numbers of] men." 

 All āh now commands the Prophet (�) to relate a story that forcefully warns 
against excessive concern with worldly life.  For it can corrupt the heart to such 
an extent that dunyā replaces Allāh as its main focus.  This was true of the 
wealthy owner of two gardens who was confident that he was superior to his less 
affluent companion.  The corrupt elite often brainwash themselves into believing 
they have more rights than others and that they should have control of power in 
their societies.66 

 When the Prophet (�) warned that no one who had in his heart an atom's 
weight of pride would enter Paradise, he qualified it by saying, "Pride is the 
prevention of right and looking down upon people."67  And he said, "It is 
sufficient evil for a person to look down on his brother Muslim."68  He meant 
that the evil of this sin is sufficient to earn for someone a reputation for bad 
character and punishment in the Hellfire.  The story of the two gardens 
demonstrates how a facade of superficial religion mixed with inflated pride will 
be dealt with sooner or later by Allāh, the Exalted. 
                                                           
66In modern times they lead important groups and take control of the media, business, politics, 

education, and even the administration and management of religious institutions. 
67Narrated by Muslim and at-Tirmidhī. 
68Narrated by Muslim. 
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 The "fruit"  possessed by the prosperous man has been interpreted to mean 
the crop or produce of his gardens but may also apply to wealth in general, i.e., 
the fruit of his labor or investment.  In the course of discussion with his 
companion, he begins to boast with self-importance that he is superior in terms 
of possessions, properties, servants and children.69 

 One afflicted with such a disease bears an irresponsible attitude toward 
others; he sees them as undeserving of his attention, of simple kindness, or even 
some of their basic rights.  Among those he disdains, he cannot bring himself to 
visit one who is ill, comfort one who is troubled, or congratulate one who has 
been blessed with a favor – except out of hypocrisy.  He will not concern 
himself with their needs, oppose injustice to them, or give them their rights; in 
fact, he does not even perceive that they have rights.70 

··· Āyah 35 ··· 
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And he entered his garden while he was unjust to himself.71  He said, "I do 
not think that this will perish – ever."  

 Absorbed in self-deception, the prosperous man entered his garden with an 
attitude of arrogance, disbelief and denial of divine justice.  Allāh (�) described 
it as injustice to himself, for the wrongdoer subjects none but his own soul to the 
anger of his Lord and punishment in the life to come. 

 Worldly success and material wealth tend to delude those of little faith and 
make them overconfident and egotistical.  They forget the power of Allāh, take 
no notice of His signs, and disregard all warnings.  Many are ungrateful because 
they consider the assets bestowed on them to be the fruit of their own efforts or 
merit, making them a source of pride and prestige among their contemporaries.  
But it is Allāh who is the true owner of all that exists, and while He tests certain 
people with hardships, He tests others by giving them extensive wealth and 
resources. 

 The rich man, corrupted by his wealth, had lost touch with reality and was 
living in a world of fantasy.  His faith in Allāh had essentially become a 
traditional belief of no substance.  He had lost all consciousness of his Lord as 
the Supreme Being who gives life and wealth and can take them away whenever 
He wills.  Intoxicated by his own importance, he utters a statement of unbelief... 
                                                           
69Qatādah commented, "This is the aspiration of the wicked – to have much wealth and a 

great entourage."  (Tafseer Ibn Katheer) 
70People often pass judgments on others according to what is apparent to them, and criticism 

can turn into scorn or ridicule.  Many fall into the error of imitating their associates in this 
respect and thus expose themselves to their Lord's anger.  Unfortunately, this is the case 
with many who take pride in their knowledge, their work or their position of leadership. 

71i.e., proud and ungrateful to Allāh. 
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··· Āyah 36 ··· 
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"And I do not think the Hour will occur.  And even if I should be brought 
back to my Lord, I will surely find better than thi s as a return." 

 His lack of understanding and weakness of faith in All āh had left him with 
a distorted picture of himself and the world around him.  Obsession with this life 
and its many attractions led him to declare, "And I do not think the Hour will 
occur,"  expressing disbelief in the Hereafter.  Then, as if conceding to a remote 
possibility, he added that if there should in fact be a return to Allāh, he would 
expect to find there something even better than his worldly assets and 
advantages. 

 Although he still recognized Allāh as his Lord theoretically, he had 
effectively turned away from Him in reality.  The external shell of religion 
without its vital internal core of morality could not protect him from 
materialistic corruption.  Thus, his wealth led him to revere himself and his 
property rather than Allāh, and he lost all consciousness of the Last Day and the 
Judgement to come.  He allowed himself to be deceived by his vast estate of 
gardens with rivers flowing through them and by the orchards and fruits he 
possessed, imagining that all this would never come to an end.  Subsequently, a 
further corruption afflicted his soul – the belief that he was so exclusive that he 
would always be favored by his Lord.  This he took for granted without 
evidence; the line of reasoning was merely that he would not have obtained so 
many worldly blessings unless he had been favored by All āh. 

 The Qur’ān describes a similar attitude among the disbelievers of Quraysh: 
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"Have you seen he who disbelieved in Our verses and said, 'I will 
surely be given wealth and children?'"72 

These descriptions serve as a warning to all those who believe they will enter 
Paradise without having obeyed the commands of Allāh, considering themselves 
for some reason exempted from accountability.73 

                                                           
72i.e., in the next life.  The Qur’ānic quotation is Sūrah Maryam, 19:77. 
73This type of self-deception is evident in people who say they believe in Allāh although they 

have no fear of Him, always citing His mercy while disregarding His justice, refusing to 
worship Him as He ordained while claiming to love Him and declaring that their hearts are 
pure. 
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··· Āyahs 37-38 ··· 
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His companion said to him while he was conversing with him, "Have you 
disbelieved in Him who created you from dust and then from a sperm-drop 
and then proportioned you [as] a man?  But as for me, He is Allāh, my 
Lord, and I do not associate with my Lord anyone." 

 His companion answered the man's arrogant claims by focusing attention 
on the humble origin of all human beings and then on the remarkable process of 
developmental creation as proof of the divine power and ability.  He reminded 
him that his attitude was one indicative of disbelief.  For while many people 
consider themselves righteous, they behave in ways contrary to divinely 
revealed moral values. 

 Indeed, the test of those whom Allāh has favored in this world is bound 
with responsibility.  Only a believer will feel humble before Allāh and 
acknowledge that whatever he has of possessions, intelligence, abilities and 
opportunities are provided on lease to him from his Lord, to be used in ways 
pleasing to Him.  He perceives that the gratitude due to Allāh is best shown by 
sharing his blessings with those less fortunate. 

 The assertion by the wealthy man that he was favored over his companion 
implied that the latter was somehow inferior, and that it was for this reason he 
had been left by his Creator without wealth and property.  But then again, no 
one should be so unjust as to blame his Lord for the economic injustices people 
might suffer.  On the contrary, Allāh has ordered that the affluent must share a 
minimal portion of their wealth with the needy to preserve a balance in society 
and stated that they will be called to account and punished in the Hereafter for 
failure to do so. 

 The poorer of the two men, who was the more noble of them in the sight of 
All āh, declared that he could not consider anyone an equal to his most exalted 
Lord.  He openly acknowledged that his existence and the existence of all things 
was due to none but the all-powerful Creator, who alone is worthy of devotion. 

 Throughout the sūrah, All āh brings attention to the fact that the majority of 
people ascribe partners to Him, while cautioning against this greatest of the 
major sins.  Association (shirk) means to consider anyone, anything or any 
concept equal to Allāh, or to have a purpose in life other than the acceptance of 
All āh and act accordingly.  The Qur’ān has warned that while Allāh may forgive 
all other sins, He will not forgive shirk.74 
                                                           
74Refer to 4:48 and 4:116. 
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··· Āyahs 39-41 ··· 
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And why did you, when you entered your garden, not say, "What All āh 
willed [has occurred]; there is no power except in All āh"?  Although you 
see me less than you in wealth and children, it may be that my Lord will 
give me [something] better than your garden and will send upon it a 
[disastrous] penalty from the sky, and it will become a slippery ground, or 
its water will become sunken [into the earth], so you would never be able to 
seek it. 

 The poorer man was also wise enough to discard the false argument that 
poverty is something disgraceful.  Instead, he gave a valuable instruction to the 
rich:  that whenever they are pleased with an accomplishment or material 
possession, they should say, "Mā shā Allāh, lā quwwata illa billāh." ("What 
All āh willed has occurred; there is no power except with Allāh.")  This is a 
significant way of acknowledging that Allāh is the Supreme Being and that 
nothing can happen unless He wills it.  The Messenger of Allāh (�) taught 
something similar; he said, "Shall I not direct you to one of the doors of 
Paradise?  It is 'Lā úawla wa lā quwwata illā billāh.'" ("There is no might and 
no power except with Allāh.")75 

 The believer reminded the arrogant man that Allāh gives wealth and power 
to whomever He wills in order to test the conduct of the rich as well as the poor, 
and that He is also able to remove wealth and power at any time and to change 
any situation.  Wealth is at times a temporary benefit granted by Allāh, the 
Exalted; He can make a poor person rich or annihilate the wealth of a rich 
person instantly according to His plan.  Therefore, one should never take 
blessings for granted. 

 All things exist and continue to exist owing to Allāh's will.  The arrogant 
man was told to consider how his Lord and Provider could rightfully and easily 
deal with his conceit and ingratitude by removing the source of his pride through 
an occurrence of nature. 

 The "penalty"  (úusbān) has been explained as a calamity sent down as 
punishment for evildoing.  It might be an intense, burning wind that leaves nothing 
but soft slippery dust.  Or it might be a forceful, destructive rain that would 
ravage the garden and uproot its plants and trees, leaving only slippery mud. 
                                                           
75Aúmad and at-Tirmidhī – §aúeeú. 
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 The believer also cautioned that those flourishing gardens could easily be 
reduced to a land without vegetation, arid and unproductive, if the springs and 
rivers which irrigated them ceased to flow on the earth's surface.  The 
disappearance of water into the earth would surely mean the end of every kind 
of life.  And if that should be the will of Allāh, who could ever restore what He 
had taken away?76 

 Suddenly, the Qur’ān replaces the scene of affluence and prosperity with 
one of devastation and destruction… 

··· Āyah 42 ··· 
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And his fruits were encompassed [by ruin], so he began to turn his hands 
about [in dismay] over what he had spent on it, while it had collapsed upon 
its trellises, and said, "Oh, I wish I had not associated with my Lord 
anyone."77 

 Transgression, oppression and heedlessness are causes of both individual 
and collective calamities, as Allāh has stated in the Qur’ān: 
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"And whatever strikes you of disaster, it is for what your hands 
have earned; and He pardons much."78 

 It came to pass that the rich man's properties were utterly destroyed as 
punishment for his disbelief and ingratitude to Allāh.  Struck by affliction, the 
owner of the gardens saw the truth of what he had been told and realized his 
mistake.  Only then did he acknowledge his sin and regret it; but it was too late. 

 This story teaches a valuable lesson – those who consider themselves 
permanent holders of power and authority in the land can instantly be made to 
realize their vulnerability by the will of Allāh.  At such moments they perceive 
that they can neither help themselves nor anyone else. 

 The warning is directed to mankind in general and Muslims in particular:  
to beware of committing a similar error, allowing material possessions and 
worldly matters to replace Allāh in their hearts.  The Qur’ān states that such 
people are penalized for committing this kind of shirk by being deprived of 
All āh's guidance: 
                                                           
76As stated in 67:30. 
77He attributed his prosperity to himself rather than to Allāh and disbelieved in the account of 

the Hereafter. 
78Sūrah ash-Shūrā, 42:30. 
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"Have you seen he who has taken as his god his [own] desire, and 
All āh has sent him astray due to knowledge79 and has set a seal 
upon his hearing and his heart and put over his vision a veil?  So 
who can guide him after Allāh?  Then will you not be reminded?"80 

And it warns of the consequence: 
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"Do not make [as equal] with Allāh another deity and [thereby] 
become reproached and forsaken."81 

 Did the once proud transgressor regret his acts of shirk and wrongdoing or 
merely the loss of his property?  The expressed wish that he had not associated 
anyone (i.e., himself) with his Lord suggests that perhaps he repented as a result 
of this difficult lesson.  However, truth of the matter is known only to Allāh, and 
it is He who will judge with absolute justice. 

··· Āyahs 43-44 ··· 

öΝ s9uρ ä3s? …ã&©! ×π t⁄ Ïù …çµ tΡρ ç* ÝÇΖtƒ ÏΒ ÈβρßŠ «!$# $tΒ uρ tβ% x. #·* ÅÇtFΖ ãΒ ∩⊆⊂∪ y7Ï9$uΖ èδ èπ u‹≈ s9 uθø9 $# ¬! Èd, ptø: $# 4 uθèδ ×* öeyz $\/#uθrO 

î* öeyzuρ $Y6ø) ãã ∩⊆⊆∪  

And there was for him no company to aid him other than Allāh, nor could 
he defend himself.  There, the authority is [completely] for All āh, the True 
Reality.  He is best in reward and best in outcome. 

 Those who put their trust in something other than All āh feel confused, 
deserted and hopeless in the face of misfortune.  At such times they lose 
confidence in themselves and find no support from those they once revered in 
place of Allāh.  This is true of the worldly life and even more so of the 
Hereafter.  The word hunālika can refer to both, meaning "at such a time" (as 
when people are rendered helpless by an overwhelming event) or "there" i.e., at 
the time and place of Judgement.  In either case, when Allāh has decided to 
punish someone, none can assist him to escape that penalty, for all authority 
belongs to Allāh, the True Reality. 

                                                           
79This may refer to Allāh's knowledge of that person and of his preference for his own 

inclinations or to that person's knowledge of the truth while he refuses it. 
80Sūrah al-Jāthiyah, 45:23. 
81Sūrah al-Isrā’, 17:22. 
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 The Qur’ān reminds that not only is Allāh able to restore justice by 
punishment of those who deserve it, but for those seeking compensation, He is 
also the best to grant adequate reward and a pleasing outcome.  This prompts 
believers to work for the eternal benefits of the Hereafter rather than 
concentrating excessively on the transitory ones of this world. 

··· Āyah 45 ··· 
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And present to them the example of the life of this world, [its being] like 
rain which We send down from the sky, and the vegetation of the earth 
mingles with it82 and [then] it becomes dry remnants, scattered by the 
winds.  And Allāh is ever, over all things, Perfect in Ability. 

 Life on earth is similar to the gardens that were destroyed in the previous 
story.  Allāh tells His Messenger (�) to convey to the people that the life of this 
world can be compared to that of plant life on a desert land.  Seeds absorb water 
from a brief rain, and they soon sprout and become green, fresh and bright.  
Then just as quickly, the vegetation wilts, dries and disintegrates to become 
stubble blown about by the wind.  The brief phases of growth and decline are 
described in brief words to further emphasize the concept.  A second portrayal is 
that of a rain producing floods which engulf and destroy the green plant life 
even before its natural death.  Either way, the example serves to illustrate the 
brevity of worldly existence and that none of it remains indefinitely.  All things, 
including the wealth of the wealthy, will perish in due time, and it is Allāh alone 
who remains to inherit the earth.83  Bearing in mind the reality of worldly life 
helps significantly to protect one against the fitnah of wealth and children. 

··· Āyah 46 ··· 
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Wealth and children are [but] adornment of the worldly life.  But the 
enduring good deeds are better in the sight of your Lord for reward and 
better for [one's] hope. 

 If the majority of people should pin their hopes on wealth and children, 
believers can expect something far better that endures beyond the count of time – 
the result of their good deeds, which their Lord has kept for them in the eternal life.  
                                                           
82Absorbs it, growing lush and thick. 
83As mentioned in 19:40. 
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The aspect of permanence is emphasized in the āyah's wording, for al-bāqiyāt 
a§-§āliúāt means literally, "the enduring things:  good deeds."  Ibn ‘Abbās, 
‘Uthmān bin ‘Affān, Sa‘eed bin Jubayr and others of the salaf (the scholars 
among our pious predecessors) explained that enduring good deeds are good 
words, such as subúān Allāh, al-úamdu lillāh, lā ilāha ill-Allāh, Allāhu akbar, lā 
úawla wa lā quwwata illā billāh, astaghfirullāh and asking blessings and peace 
for the Messenger of Allāh (�).  Ibn ‘Abbās and others also added, "The five 
daily prayers, fasting, úajj, §adaqah, freeing slaves, jihād, maintaining ties of 
kinship, and [generally] all other good deeds."  As the world becomes 
increasingly corrupted, believers need to strive to remain constant in worship, 
righteous conduct and good works. 

 The same words (al-bāqiyāt a§-§āliúāt) are found in Āyah 76 of Sūrah 
Maryam.  Both verses concern those who might be deluded by worldly 
provisions.  Possessions and offspring may be life's adornment, but they are 
without benefit in themselves; only when they become a means to earn the 
Lord's approval are they of any true value. 

 There are countless pleasures desired by men in this life, the greatest of 
them being wealth and children.  Allāh has referred to them here as adornment 
(zeenah), something which enhances life and decorates it, so to speak.  Although 
they are lawful to obtain and enjoy, these blessings should not be taken as a 
source of self-importance and false pride.  In this āyah, All āh puts such worldly 
advantages into perspective according to the scale of eternity.  For while zeenah 
serves an ornamental function, it does not increase the worth or the goodness of 
the one it adorns.  In fact, it is often used to conceal a fault. 

 Some scholars have pointed out that the distinction made here is not 
between those who seek the world and those who renounce it.  Rather, it is a 
difference between those who pin their hopes entirely on the world without 
thought of the Hereafter and those who seek the best of both.  The permanent 
benefit of righteous deeds presented alongside the temporary benefit of wealth, 
children and the life of the world in general show that there need not be conflict 
between worldly and spiritual success.  The two forms of blessing are evaluated 
only by their degree of worth and not contrasted as opposites. 

 Islam does not instruct people to forsake or have aversion to worldly life in 
order to achieve success in the Hereafter, nor are the two levels of existence 
independent of one another.  Allāh stated in the Qur’ān: 
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"And among the people is he who says, 'Our Lord, give us in this 
world,' and he will have in the Hereafter no share.  But among 
them is he who says, 'Our Lord, give us in this world [that which 
is] good and in the Hereafter [that which is] good and protect us 
from the punishment of the Fire.'  Those will have a share of what 
they have earned, and Allāh is swift in account."84 

And the Prophet (�) would supplicate:  "O Allāh, our Lord, give us in this world 
[that which is] good and in the Hereafter [that which is] good and protect us 
from the punishment of the Fire."85 

 A believer, therefore, does not renounce the world but aspires to what is 
good and beneficial therein.  He aims for success in both worlds while keeping 
in mind that the benefits of this world are transient and those of the Hereafter are 
eternal.  What is more, worldly benefits can be used wisely as a means to obtain 
eternal ones. 

··· Āyahs 47-48 ··· 
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And [warn of] the Day when We will remove the mountains and you will see 
the earth exposed, and We will gather them and not leave behind from 
them anyone.  And they will be presented before your Lord in rows, [and 
He will say], "You have certainly come to Us just as We created you the 
first time.  But you claimed that We would never make for you an 
appointment."  

 Just as there is a fixed term for the existence of every living creature and 
every inanimate thing, there is also a fixed term for the universe, the end of 
which will bring on its demise.  But Allāh, the Exalted, has promised that it will 
be followed by a new creation.  So while the Last Day means an end to the earth 
and the entire universe, it is not a final end but marks the beginning of the 
Hereafter.  It is constant consciousness of this coming event that assists 
believers as they struggle with the tests and trials of worldly life. 

 Now Allāh speaks of the Day when al-bāqiyāt a§-§āliúāt, the enduring 
good deeds, will have their full significance.  He describes some aspects of the 
Last Day and the gathering of mankind for the Judgement, something from 
which no one can escape.  The earth is now flat and bare, a place where nothing 
can be hidden.  There are no features that anyone can recognize – neither hills 
nor valleys, buildings nor trees.  Everyone created from the beginning until the 
end of the world has been gathered on this new earth without exception. 
                                                           
84Sūrah al-Baqarah, 2:200-202. 
85Al-Bukhārī and Muslim. 
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 All the people from countless generations are lined up and reminded that 
this is the re-creation and return to their Creator which they had been promised, 
although most of them had denied that it would ever happen.86 

 Many people imagine that life on earth will continue, that death is mere 
nonexistence, and that the Judgement is a myth.  This was true of the 
disbelievers who openly challenged and ridiculed this concept at the time of 
Prophet Muúammad (�).  The Qur’ān replied: 
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"The disbelievers claim that they will never be resurrected.  Say, 
'Yes, [on the contrary], by my Lord.  You shall certainly be 
resurrected; then you will be informed of what you have done.  
And that is easy for Allāh.'" 87 
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"Do they not see that Allāh, who created the heavens and earth 
and was not incapable of their creation, is able to give life to the 
dead?"88 

 Everyone, including those who denied the Resurrection, will be brought to 
face their Lord's judgment in a state as helpless as they were when newly born. 

··· Āyah 49 ··· 
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Zοu*eÉó|¹�Ÿωuρ�¸οu*eÎ7x.�HωÎ)�$yγ8|Áômr&�4�(#ρß‰ ỳ uρ uρ�$tΒ�(#θè=Ïϑtã�#Z* ÅÑ% tn�3�Ÿωuρ�ÞΟÎ=ôàtƒ�y7 •/u‘�#Y‰ tnr&�∩⊆∪��

And the record [of deeds] will be placed [open], and you will see the 
criminals fearful of that within it, and they will say, "Oh, woe to us!  What 
is this book that leaves nothing small or great except that it has enumerated 
it?"  And they will find what they did present [before them].  And your 
Lord does injustice to no one. 

 To the surprise and dismay of the evildoers who denied the account of the 
Hereafter, the register containing all their deeds will be laid open, and those 
                                                           
86Here, the language changes from a description to an address, making the reader or listener a 

part of the scene. 
87Sūrah at-Taghābun, 64:7. 
88Sūrah al-Aúqāf, 46:33.  See also 19:67, 21:104, 29:19-20, 30:27, 36:81, 50:15 and 56:62. 
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guilty of sinful conduct in pursuit of wealth, power, status, lust or worldly 
pleasures will be filled with dread and horror at what they see before them.  
They will find every one of their actions, words, intentions and thoughts 
recorded, enumerated, confirmed and preserved in the record.  Not the least 
thing will have been left out of it, and long forgotten details will be exposed.  
All āh reiterates this fact throughout the Qur’ān with such words as: 

tΠ öθtƒ ß‰ Éfs? ‘≅à2 <§ø/ tΡ $̈Β ôM n=Ïϑtã ô ÏΒ 9* öeyz # \�ŸÒøt’Χ $tΒ uρ ôMn=Ïϑtã ÏΒ &þθß™  

"On the Day every soul will find what it has done of good present 
[before it] and what it has done of evil…" 89 

(#àσ ¬6t⊥ ãƒ ß≈ |¡ΡM}$# ¥‹Í×tΒ öθtƒ $yϑÎ/ tΠ £‰ s% t�̈zr& uρ  

"Man will be informed that Day of what he sent ahead and what 
he kept back."90 
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"The Day when secrets will be put on trial."91 

Every secret is now exposed and every sin committed is now there before them, 
and they find themselves trapped and terrified with no chance to appeal or to 
escape.  They can only acknowledge that Allāh will be completely just in His 
judgement of them.92 

 One might think that some of his evil and dishonest acts will be forgotten 
over time, but it is not the case with the Creator, whose knowledge encompasses 
all times and events.  In fact, it is so complete and absolute that He is not in need 
of records.  But they are kept and presented to each individual at the time of 
Judgement as undeniable proof to that person of what he had earned and justly 
deserves. 

 Moreover, Allāh has disclosed: 
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"And We place the scales of justice for the Day of Resurrection, so 
no soul will be treated unjustly at all."93 

And He said: 
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89Sūrah Āli ‘Imr ān, 3:30. 
90Sūrah al-Qiyāmah, 75:13. 
91Sūrah aÃ-$āriq, 86:9. 
92And while none will be punished unjustly, many believers will be forgiven. 
93Sūrah al-Anbiyā’, 21:47. 
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"Indeed All āh does not do injustice [even] as much as an atom's 
weight…" 94 

 Jābir bin ‘Abdullāh reported:  "I was told of a úadīth that a man had heard 
from the Prophet (�), so I bought a camel, saddled it and traveled on it a month 
until I reached ash-Shām and found ‘Abdullah bin Unays.  I said to the 
gatekeeper, 'Tell him Jābir is at the door.'  He said, 'Ibn ‘Abdullāh?'  I said, 'Yes.'  
He came out, pulling down his garment; he embraced me and I embraced him.  
Then I said, 'I was told you narrated a úadīth that you heard from the Messenger 
of All āh (�) about legal retribution, and I was afraid that you or I might die 
before I could hear it.'  He said, 'I heard the Messenger of Allāh (�) say, "Allāh 
will gather the people on the Day of Resurrection naked, uncircumcised and 
having nothing with them.  Then He will call them with a voice that will be 
heard by those distant, just as it will be heard by those near:  'I am the 
Sovereign, I am the Judge.  No one of the people of Hell shall enter Hell while 
he is owed a right by one of the people of Paradise until I take it from him, and 
no one of the people of Paradise shall enter Paradise while he is owed a right by 
one of the people of Hell until I take it from him – even if only a slap.'" '  We 
asked, 'How [can it be], when we come before Allāh barefooted, naked, 
uncircumcised and having nothing with us?'  He said, 'With úasanāt and 
sayyi’āt.'"95 

 The Messenger of Allāh (�) also said, "All rights will be returned to their 
owners on the Day of Resurrection – [so much that] even the hornless sheep will 
take retribution from the horned one."96 

··· Āyahs 50-51 ··· 
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And [mention] when We said to the angels, "Prostrate to Adam," and they 
prostrated, except for Iblees.  He was of the jinn and departed97 from the 
command of his Lord.  Then will you take him and his descendants as allies 
other than Me while they are enemies to you?  Wretched it is for the 
wrongdoers as an exchange.  I did not make them witness to the creation of 
                                                           
94Sūrah an-Nisā’, 4:40. 
95i.e., accounts will be settled by the exchange of good and bad deeds.  Narrated by Aúmad – 
§aúeeú. 

96Narrated by Muslim. 
97The verb fasaqa means departed, left or went beyond the limit, and alludes to disobedience.  

The same word is used in Arabic to describe a date emerging from its blossom or a mouse 
emerging from its hole to cause damage. 
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the heavens and the earth or to the creation of themselves, and I would not 
have taken the misguiders as assistants. 

 All āh (�) briefly reminds mankind that Iblees (Satan), who refused 
obedience to Him and vowed to mislead any he could of the human race, 
continues to use his offspring as agents to seduce them at every opportunity.  
Another āyah warns: 
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"Indeed, Satan is an enemy to you; so take him as an enemy.  He 
only invites his party to be among the companions of the Blaze."98 

 The verse of this sūrah states that Iblees was from among the jinn.  He was 
not himself an angel99 but merely was present among them at the time of Allāh's 
command; and then he refused to comply out of pride and conceit.  
Commentators mention that Iblees resembled the angels by his apparent 
devotion and worship so he was included in the address, but then his true nature 
betrayed him and he disobeyed the command of his Lord out of envy and 
resentment. 

 Al-îasan al-Ba§rī commented, "Iblees was never one of the angels, even 
for an instant.  He is the father of the jinn, just as Ādam is the father of 
mankind."  Iblees rebelled and disobeyed Allāh, while it is impossible for an 
angel to disobey Him given that angels were created to serve Allāh and have no 
desires or will of their own.  The jinn, however, were granted a free will to 
choose and act as they prefer, similar to humans. 

 And among the attributes of angels is that they were created from light, 
while the jinn were created from smokeless fire.  This was stated by the Prophet 
(�) in an authentic úadīth.100  It is also mentioned in the Qur’ān that Iblees was 
created from fire,101 indicating that he was of the jinn.  However, the strongest 
evidence is in the clear statement in this verse. 

 Those Makkans and others who allowed Satan to lead them to denial of 
All āh's Messenger (�) and rebellion against their all-powerful Creator did so 
because they supposed, like the wealthy owner of the garden, that the favors of 
wealth, status and authority in this life would endure and that they would never 
be held accountable.  To them, like the unbelievers of every generation, death 
                                                           
98Sūrah FāÃir, 35:6. 
99As alleged in unauthentic reports based on Jewish sources (Isrā’eeliyyāt). 
100Narrated by Muslim, Aúmad, al-Bayúaqī and Ibn îibbān. 
101This is what Iblees himself declared when Allāh asked him the reason for his refusal to 

prostrate to Ādam.  He said:  "I am better than him.  You created me from fire, and 
created him from clay." (7:12 and 38:76)  Iblees had become rebellious out of envy and 
assumed an air of superiority.  His arrogance was based merely on an attribute of his 
creation in which he himself had no role; thus, Iblees became the first racist. 
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was an obvious reality; but it was seen as the end of one's existence on earth and 
nothing more.  It is not difficult for Iblees and his assistants to persuade such 
people to "get the most out of life" by any means, lawful or unlawful, using the 
slogan, "You live only once." 

 It is obviously not in one's best interest to take his enemy as an ally.  Allāh 
has mentioned in the Qur’ān that the devils who do the work of Iblees may be 
either from among the jinn or from mankind.102  Though an agent of Iblees will 
initially appear to someone as a friend and supporter, as soon as his follower 
falls into difficulties, he will abandon him.  Thus, the Qur’ān directs believers to 
befriend other believers and to avoid associating with those who mislead others 
and encourage disobedience of their Lord. 

 The all-powerful Creator reproaches those who have foolishly allowed 
devils to delude them into associating others with Him.  For it is He alone who 
creates and manages all things, having no need of a partner, associate, advisor or 
intermediary.  Idols and other creations worshipped by men had no share in any 
of that.  They could not have witnessed the creation of the heavens and earth 
simply because they did not exist at the time of their creation.  In fact, they did 
not witness the creation of anything, not even themselves.  Allāh instructed His 
Messenger (�) to challenge all such polytheists: 

È≅è% (#θãã÷Š $# šÏ%©!$# Λäôϑtãy—  ÏiΒ ÈβρßŠ «!$# ( Ÿω šχθà6 Î=ôϑtƒ tΑ$s)÷WÏΒ ;ο§‘ sŒ †Îû ÏN≡ uθ≈ yϑ¡¡9 $# 

Ÿωuρ ’Îû ÇÚ ö‘F{$# $tΒ uρ öΝçλm; $yϑÎγŠ Ïù  ÏΒ 78÷* Å° $tΒ uρ …çµ s9 Νåκ÷] ÏΒ  ÏiΒ 9*eÎγsß  

"Say, [O Muúammad], 'Invoke those you claim [as deities] besides 
All āh.'  They do not possess an atom's weight [of ability] in the 
heavens or on the earth, and they do not have therein any 
partnership [with Him], nor is there for Him from a mong them 
any assistant."103 

 All āh, the Mighty and Majestic, is not in need of anyone or anything of His 
creation.  He is all-powerful and competent to accomplish whatever He wills 
alone.  And further, because He has denied and refused any association with 
those who use their influence to misguide humanity, they are surely unworthy to 
be followed by men. 

··· Āyahs 52-53 ··· 

tΠ öθtƒuρ�ãΑθà) tƒ�(#ρ ßŠ$tΡ�y“ Ï!$Ÿ2 u*à°�tÏ%©!$#�öΝçGôϑtãy—�öΝèδ öθtãy‰ sù�óΟn=sù�(#θç7ŠÉftFó¡o„�öΝ çλm;�$uΖ ù=yèy_uρ�Ν æηuΖ ÷� t/�$Z) Î/öθ̈Β�∩∈⊄∪�

# uu‘ uρ�tβθãΒ Ì�ôfãΚ ø9$#�u‘$̈Ζ9$#�(# þθ‘Ζsàsù�Ν åκ̈Ξr&�$yδθãèÏ%# uθ•Β�öΝ s9uρ�(#ρß‰ Åg s†�$pκ÷] tã�$]ùÎ* óÇtΒ�∩∈⊂∪��

                                                           
102Refer to 6:112 and 114:6. 
103Sūrah Saba’, 34:22. 
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And [warn of] the Day when He will say, "Call My 'partners' whom you 
claimed," and they will invoke them, but they will not respond to them.  
And We will put between them [a valley of] destruction.  And the criminals 
will see the Fire and will be certain that they are to fall therein.  And they 
will not find from it a way out.  

 All āh warns of that Day in which He will challenge everyone who had 
committed shirk to call upon those beings they once imagined as having a share 
in His divinity to assist them and save them from punishment; but they will not 
respond.  Indeed, they could not have aided them even during the worldly life, 
and now their assistance is all the more impossible.104  For the ones they 
considered as partners (comparable with Allāh) are but creations like 
themselves, unable to act unless their Lord should will.  And now He has placed 
an unbridgeable gulf of devastation, horror and misery between the worshippers 
and those that they had worshipped beside Him or instead of Him – an abyss of 
fire. 

 As they see the Hellfire being dragged forth by seventy thousand reins, 
each pulled by seventy thousand angels,105 it will intensify their fear.  The 
anticipation of torment is in itself a torment.  As they observe with their own 
eyes what awaits them, they know for certain that they are bound to descend into 
it.  Filled with horror and dread of that inevitable fate, they see no way of 
escape. 

··· Āyah 54 ··· 

ô‰ s) s9uρ�$oΨøù§* |À�’Îû�# x‹≈ yδ�Èβ#u ö�à)ø9 $#�Ä¨$̈Ζ=Ï9� ÏΒ�Èe≅à2�9≅ sWtΒ�4�tβ% x. uρ�ß≈|¡Ρ M}$#�u* sYò2 r&�&ó x«�Zωy‰ ỳ�∩∈⊆∪��

And We have certainly diversified in this Qur’ān for the people from every 
[kind of] example; but man has ever been, most of anything, [prone to] 
dispute. 

 All āh (�) mentions the comprehensive nature of His final revelation – that 
He provided therein clear details of important matters so that men would not 
deviate from the truth or the path of guidance.  He conveyed in the Qur’ān every 
means for the acquisition of beneficial knowledge leading to the avoidance of 
harm and attainment of eternal happiness.  It contains facts, illustrations and 
explanations of a variety of subjects, addressing the needs and concerns of 
diverse peoples during their existence in this world.  The Creator's message has 
been delivered in extensive and varied contexts which complete and confirm one 
another and are proof of its divine origin.  Similarly, All āh said: 

$uΖ ø9 ¨“ tΡ uρ š�ø‹n=tã |=≈ tGÅ3ø9 $# $YΖ≈ u‹ö; Ï? Èe≅ä3Ïj9 &ó x« “Y‰ èδ uρ Zπ yϑômu‘ uρ 3“ u* ô³ç0 uρ tÏϑÎ=ó¡ßϑù=Ï9 

                                                           
104Refer also to 6:94. 
105As mentioned in a úadīth narrated by Muslim. 
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"And We have sent down to you the Book as clarification for all 
things and as guidance and mercy and good tidings for the 
Muslims." 106 

 But blind attachment to tradition, obstinacy, pride, and other human 
failings causes many men to reject reason and truth and to remain persistently 
argumentative.  The word jadal conveys the impression of disputing in a 
contentious manner with stubborn adherence to one's own position and disregard 
for truth and reason.  It is often a means of showing off – argument merely for 
the sake of argument. 

 This tendency may surface unconsciously at times, even among the best of 
people.  ‘Alī bin Abī $ālib related that one night the Messenger of Allāh (�) 
came to see him and FāÃimah as they were going to bed.  He said, "Are you not 
going to pray [at night]?"  ‘Alī said, "I answered, 'O Messenger of Allāh, our 
souls are in the hand of Allāh.  If He wills to awaken us, He will awaken us.'  He 
left when I said that without answering me.  Then as he was walking away, I 
heard him slap his thigh and say, 'But man has ever been, most of anything, 
[prone to] dispute.'"107 

 Differences of opinion are inevitable among human beings on account of 
their differences in intelligence, comprehension, insight, analytic capacity and 
education in particular fields of knowledge.  And while this verse points out 
humanity's argumentative nature, the criticism becomes a directive to overcome 
that nature through discipline.  When parties observe correct standards and 
appropriate ethics in expressing and managing their differences, there can be 
positive results.108 

 Despite their divergence in views, the early scholars avoided jadal and 
accepted from one another what was based on evidence.  It was seen as a source 
of benefit which contributed to the development of Islamic jurisprudence, 
confirmed the relevance of Islam to changing circumstances, and maintained 
public welfare.  It was later on that differences became a source of disunity and 
internal strife among the ignorant, wasting much of the energy and potential of 
the ummah and causing people to become occupied with matters undeserving 
the attention afforded them. 

 Believers are instructed to use reason and good manners when 
disagreements arise and when inviting people to truth.  Allāh has said: 

                                                           
106Sūrah an-Naúl, 16:89. 
107Aúmad, al-Bukhārī and Muslim.  Ibn Taymiyyah commented that this úadīth is evidence 

that attributing one's own negligence to destiny is something blameworthy. 
108But when the norms of ethical regulation are not observed, disagreements degenerate into 

disputes and schisms and become an evil negative force.  Unfortunately, many Muslims 
today have lost sight of Islāmic ethics in dealing with their differences, a situation that calls 
for both admonition and education. 
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Ÿωuρ “ÈθtGó¡n@ èπ oΨ |¡ptø: $# Ÿωuρ èπ y∞ÍhŠ¡¡9$# 4 ôìsù÷Š $#  ÉL©9$$Î/ }‘Ïδ ß|¡ômr& #sŒ Î* sù “Ï%©!$# y7 uΖ÷� t/ …çµ uΖ ÷� t/ uρ ×οuρ≡ y‰ tã 

…çµ ¯Ρ r( x. ;’Í<uρ ÒΟŠÏϑym  

"And not equal are the good deed and the bad.  Repel [evil] by 
that which is better; and thereupon, the one whom between you 
and him is enmity [will become] as though he was a devoted 
friend." 109 

äí÷Š $# 4’n<Î) È≅‹Î6y™ y7În/ u‘ Ïπ yϑõ3Ïtø: $$Î/ Ïπ sàÏãöθyϑø9 $# uρ Ïπ uΖ|¡ptø: $# ( Οßγø9 Ï‰≈y_uρ ÉL©9 $$Î/ }‘Ïδ ß|¡ômr&  

"Invite to the way of your Lord with wisdom and good 
instruction, and argue with them in a way that is best."110 

 All āh's Messenger (�) himself was instructed: 

ö≅è% ÍνÉ‹≈ yδ þ’Í?ŠÎ6y™ (# þθãã÷Šr& ’n<Î) «!$# 4 4’n? tã >οu*eÅÁt/ O$tΡ r& Ç tΒuρ  Í_ yèt6̈? $# 

"Say, 'This is my way; I invite to Allāh with insight – I and those 
who follow me.'"111 

 The early scholars of this ummah, following the precedent of the §aúābah 
and tābi‘een, adhered steadfastly to Islamic norms of behavior during 
argumentation, and each was prepared to listen attentively to the other side.  
They exerted every effort to investigate an issue sincerely and objectively with 
respect for the other opinion, and were willing to consider the evidences and 
arguments of those who disagreed with their own.  This would leave no option 
but to either accept the other point of view or offer stronger evidences. 

··· Āyah 55 ··· 

$tΒ uρ�yìuΖtΒ�}̈ $̈Ζ9$#�βr&�(#þθãΖ ÏΒ ÷σãƒ�øŒ Î)�ãΝ èδu !% ỳ�3“ y‰ßγø9 $#�(#ρã�Ï/ øótGó¡o„uρ�öΝ ßγ−/ u‘�HωÎ)�βr&�öΝ åκuHÏ? ù's?�èπ̈Ζ ß™�t, Î!̈ρ F{$#�÷ρr&�ãΝåκuHÏ? ù'tƒ�

Ü>#x‹yèø9 $#�Wξç6è%�∩∈∈∪��

And nothing has prevented the people from believing when guidance came 
to them and from asking forgiveness of their Lord except that there [must] 
befall them the [accustomed] precedent of the former peoples or that the 
punishment should come [directly] before them. 

 This is the situation of those people who denied the truth brought by Allāh's 
prophets and messengers and persisted in unbelief.  Ibn Katheer said, "Allāh is 
telling us about the rebellion of the disbelievers in ancient times and in more 
                                                           
109Sūrah Fu§§ilat, 41:34. 
110Sūrah an-Naúl, 16:125. 
111Sūrah Yūsuf, 12:108. 
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recent times – how they rejected the obvious truth even when they witnessed 
clear signs and proofs.  What stopped them from following it was only their 
demand to set eyes on the punishment of which they were being warned." 

 When Allāh's messengers invited earlier nations to faith and morality, they 
encountered all manner of denial and rejection.  Obstinate and arrogant, most of 
the people would not repent or reform but instead mocked and ridiculed the 
prophets.  They would challenge them to produce the punishment they had been 
warned of, showing that they had no fear of Allāh and considered it highly 
unlikely that He would ever punish them.  They confronted their prophets with 
such words as: 

$oΨ Ï? ù'sù $yϑÎ/ !$tΡ ß‰ Ïès? βÎ) |MΨä. z ÏΒ tÏ%Ï‰≈ ¢Á9$# 

"So bring us what you have promised us, if you should be of the 
truthful." 112 

ñÝÉ)ó™ r'sù $uΖ øŠn=tã $Z/ |¡Ï. z ÏiΒ Ï!$yϑ¡¡9 $# βÎ) |MΖä. z ÏΒ t Ï%Ï‰≈¢Á9 $# 

"So cause to fall upon us fragments of the sky, if you should be of 
the truthful." 113 

$oΨ ÏKøb $# É># x‹yèÎ/ «!$# βÎ) |MΖà2 zÏΒ t Ï%Ï‰≈¢Á9 $# 

"Bring us the punishment of Allāh, if you should be of the 
truthful." 114 

Similarly, the disbelievers of Quraysh sarcastically supplicated: 

¢Οßγ̄=9 $# βÎ) šχ%x. # x‹≈ yδ uθèδ ¨, ysø9$# ô ÏΒ x8Ï‰Ζ Ïã ö�ÏÜøΒ r'sù $uΖ øŠn=tã Zοu‘$yfÏm z ÏiΒ Ï!$yϑ¡¡9 $# Íρ r& $oΨ ÏK øb$# 

A>#x‹yèÎ/ 5ΟŠÏ9 r&  

"O All āh, if this is indeed the truth from You, then rain down 
upon us stones from the sky or bring us a painful punishment."115 

 Such people were certainly deserving of punishment, for such expressions are 
those of confrontation by contemptuous unbelievers.  In contrast, fear of their 
Lord's anger and certainty of His power to punish causes people of faith to plead 
continually for His forgiveness and mercy.  Allāh mentions this fact in the Qur’ān: 

ã≅Éf÷ètGó¡o„  $pκÍ5  šÏ%©!$#  Ÿ ω tβθãΖ ÏΒ÷σ ãƒ $pκÍ5 (  šÏ%©!$# uρ  (#θãΖtΒ#u  tβθà)Ï/ ô±ãΒ  $pκ÷] ÏΒ tβθßϑn=÷ètƒuρ 

$yγ̄Ρ r& ‘, ptø: $#  

                                                           
112Sūrah al-A‘rāf, 7:70; Sūrah Hūd, 11:32 and Sūrah al-Aúqāf, 46:22. 
113Sūrah ash-Shu‘arā’, 26:187. 
114Sūrah al-‘Ankabūt, 29:29. 
115Sūrah al-Anfāl, 8:32. 
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"Those who do not believe in it call for its immediate onset, but 
those who believe are fearful of it and know that it is the truth." 116 

 Among the natural laws of cause and effect established by the Creator is 
the consequence of human behavior, both in this world and the next.  The 
Qur’ān mentions this in several verses, such as: 

sπ ¨Ζ ß™  tΒ ô‰ s% $uΖ ù=y™ö‘ r& š� n=ö6s%  ÏΒ $oΨ Î=ß™ •‘ ( Ÿωuρ ß‰ Åg rB $oΨ ÏK ¨ΨÝ¡Ï9 ¸ξƒÈθøtrB 

"[That is Our] established way for those We had sent before you 
of Our messengers; and you will not find in Our way any 
alteration." 117 

sπ ¨Ζ ß™ «!$# †Îû šÏ%©!$# (# öθn=yz ÏΒ ã≅ö6s% (  s9 uρ y‰ Åg rB Ïπ̈Ζ Ý¡Ï9 «!$# WξƒÏ‰ ö7s? 

"[This is] the established way of Allāh with those who passed on 
before; and you will not find in the way of Allāh any change."118 

 According to this eternal law, all nations that did not accept the invitation 
to worship Allāh and persisted in evil and unbelief were destroyed at a time 
decreed by Him.  So when a divine message was sent to past communities and 
people continued to oppose truth and spread corruption after ample warning, the 
means of their destruction was activated.  The Qur’ān states that this 
consequence is inevitable and cannot be altered or delayed.  It is a grave 
warning to the rebellious unbelievers of the Prophet's time and to those of all 
times to come. 

··· Āyah 56 ··· 

$tΒ uρ�ã≅Å™ ö�çΡ�t Î=y™ö�ßϑø9 $#��ωÎ)�tÎ*Åe³u; ãΒ�tÍ‘ É‹Ψ ãΒuρ�4�ãΑ Ï‰≈ pgä†uρ�tÏ%©!$#�(#ρã�x/Ÿ2�È≅ÏÜ≈ t6ø9 $$Î/�(#θàÒÏmô‰ ã‹Ï9�ÏµÎ/�¨, ptø: $#�(�
(#ÿρ ä‹sƒªB $# uρ�ÉL≈ tƒ# u�!$tΒ uρ�(#ρâ‘ É‹Ρé&�#Yρ â“ èδ�∩∈∉∪��

And We send not the messengers except as bringers of good tidings and 
warners.  And those who disbelieve dispute by [using] falsehood to [attempt 
to] invalidate thereby the truth and have taken My verses and that of which 
they are warned in ridicule. 

 With the creation of mankind, the Creator sent prophets and messengers 
periodically to every nation to teach His religion and invalidate deviant belief 
systems.  They invited the disbelievers in a variety of ways to believe in Allāh 
and abide by His laws and moral standards.  But throughout history, false beliefs 
and practices have become entrenched in societies and people have opposed true 
religion, defending popular customs, promoting their own wellbeing and 
                                                           
116Sūrah ash-Shūrā, 42:18. 
117Sūrah al-Isrā’, 17:77. 
118Sūrah al-Aúz¿b, 33:62.  See also:  15:10-13, 35:42-43, 40:85 and 48:23. 
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oppressing others.  It has always been in the interest of tyrants to prevent the 
positive influence of religion's morality. 

 The truth is clear, but its opponents resort to false arguments and 
doubletalk in an effort to refute it.  Societies based upon unbelief have resorted 
to a variety of methods to prevent the divinely revealed truth from spreading.  
They not only plotted to harm or kill the prophets of All āh but slandered and 
insulted them, attempting to discredit the message they conveyed.119  They 
exerted every effort to weaken the truth with their false arguments but could not 
accomplish that.  Even when demanding to see Allāh's miracles or His 
punishment, they did not wish to be convinced.  Their approach was dishonest, 
and their challenge was an evil one destined to end in ultimate loss.  For at a 
time decreed by Him, the Lord of creation will deal severely with those who 
have striven to lead others away from His straight path. 

··· Āyah 57 ··· 

ô tΒ uρ�ÞΟn=øßr&� £ϑÏΒ�t�Ïj. èŒ�ÏM≈ tƒ$t↔Î/�Ïµ În/ u‘�uÚt�ôãr'sù�$pκ÷] tã�z Å¤tΡ uρ�$tΒ�ôM tΒ£‰ s%�çν# y‰ tƒ�4�$̄Ρ Î)�$oΨ ù=yèy_�4’n? tã�öΝ ÎγÎ/θè=è%�ºπ ¨ΖÅ2 r&�

βr&�çνθßγs) ø/ tƒ�þ’Îû uρ�öΝ ÍκÍΞ# sŒ#u�#\�ø%uρ�(�βÎ) uρ�óΟßγããô‰ s?�’n<Î)�3“ y‰ßγø9 $#� n=sù�(#ÿρ ß‰ tFöκu‰�#̧Œ Î)�# Y‰ t/r&�∩∈∠∪��

And who is more unjust than one who is reminded of the verses of his Lord 
but turns away from them and forgets what his hands have put forth?  
Indeed, We have placed over their hearts coverings lest they understand it, 
and in their ears deafness.  And if you invite them to guidance – they will 
never be guided, then – ever. 

 The Qur’ān confirms that none exceeds the wickedness of those to whom 
All āh's message is conveyed but they ignore it, heedless of all the evil they have 
accumulated throughout their lives.  As a consequence of their hatred for truth, 
malicious intent and immoral conduct, Allāh covers and seals their hearts, 
preventing the light of His guidance from penetrating them.  In order for 
guidance to enter a heart, it must be open and receptive.  So when one 
deliberately closes his ears and his heart to Allāh's guidance, He covers them 
with darkness, depriving that person of guidance in consequence of his own 
choice.  Other verses confirm this, such as: 

zΝ tFyz ª!$# 4’n? tã öΝ ÎγÎ/θè=è% 4’n? tãuρ öΝÎγÏèôϑy™ ( #’n? tãuρ öΝÏδ Ì�≈ |Áö/ r& ×οuθ≈ t±Ïî ( öΝ ßγs9 uρ ë>#x‹tã ÒΟŠÏàtã 

"All āh has set a seal upon their hearts and upon their hearing, and 
over their vision is a veil.  And for them is a great punishment."120 

                                                           
119Today, the unbelieving world opposes believers in an essentially hostile, mocking and 

condescending manner, and those who struggle to keep the faith frequently become targets 
of demonization and ridicule. 

120Sūrah al-Baqarah, 2:7.  The "veil" is a covering preventing them from discerning guidance. 
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And Allāh informed His Prophet (�): 

Ν åκ÷] ÏΒ uρ  ¨Β ßìÏϑtGó¡o„ y7 ø‹s9 Î) ( $uΖ ù=yèy_uρ 4’n? tã öΝ ÍκÍ5θè=è% ºπ ¨Ζ Ï.r& βr& çνθßγs) ø/ tƒ þ’Îû uρ öΝ ÍκÍΞ# sŒ#u #\�ø%uρ 4 βÎ) uρ (# ÷ρt�tƒ 

¨≅à2 7π tƒ# u �ω (#θãΖ ÏΒ÷σ ãƒ $pκÍ5  
"And among them are those who listen to you, but We have 
placed over their hearts coverings, lest they understand it, and in 
their ears deafness.  And if they should see every sign, they will 
not believe in it."121 

 All āh has revealed that such people can never be guided, and this is the 
result of their arrogance and persistence in sin.  They will wage war against His 
religion and dominate the world for a brief moment, after which they will return 
to the eternal wrath of their Lord. 

··· Āyah 58 ··· 

y7 š/u‘ uρ�â‘θà/ tóø9$#�ρ èŒ�Ïπ yϑôm§�9 $#�(�öθs9�Ν èδä‹Åz#xσ ãƒ�$yϑÎ/�(#θç7|¡Ÿ2�Ÿ≅¤fyès9�ãΝ ßγs9�z># x‹yèø9$#�4�≅t/�Οßγ©9�Ó‰ Ïãöθ̈Β�©9�(#ρß‰ Åg s†�

 ÏΒ�Ïµ ÏΡρßŠ�WξÍ←öθtΒ�∩∈∇∪��

And your Lord is the Forgiving, full of mercy.  If He were to impose blame 
upon them for what they earned, He would have hastened for them the 
punishment.  Rather, for them is an appointment from which they will 
never find an escape. 

 The first sentence of this āyah is similar to the one which says: 

öθs9 uρ ä‹Åz#xσ ãƒ ª!$# }̈ $̈Ψ9 $# $yϑÎ/ (#θç7|¡Ÿ2 $tΒ š‚t�s? 4’n? tã $yδ Ì�ôγsß ÏΒ 7π −/ !#yŠ 

"And if All āh were to impose blame on the people for what they 
have earned, He would not leave upon it [i.e., the earth] any 
creature." 122 

But Allāh is ever Forgiving and Merciful, so if any of the wrongdoers should 
repent and reform before the end of their term on earth, they will find Him 
pleased and accepting of them.  Allāh does not punish people immediately but 
conceals their faults for a time and may guide some of them to belief and 
righteousness, knowing that there is goodness in their hearts.  He is benevolent 
and forbearing, giving them lifelong opportunities to turn back to Him in 
repentance. 

 The generous Lord offers the earth's gifts to everyone.  Atheists, hypocrites 
and idol worshippers can all enjoy benefits in this life, from the air they breathe 
                                                           
121Sūrah al-An‘ām, 6:25. 
122Sūrah FāÃir, 35:45. 
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and the water they drink to every form of wealth and luxury.  Allāh provides 
them with food, health, power and adornment.  He gives them goods and 
properties, homes and offspring.  And He permits them to possess and benefit 
from these gifts that they might turn to Him in appreciation and gratitude.  Yet, 
He knows that while some will eventually repent and be forgiven, many of them 
will remain wicked and undeserving of guidance. 

 People should not be deluded by the respite they are given on earth, for 
their term will inevitably come to an end.  There is a predetermined lifetime for 
every nation and every individual, and each is decreed by its Creator, who has 
said: 

$tΒ ß, Î7ó¡n@ ôÏΒ >π ¨Βé& $yγn=y_r& $tΒ uρ tβρ ã�Ï‚ø↔tFó¡o„ ∩⊆⊂∪ 

"No nation will precede its time [of termination], nor will they 
remain [thereafter]." 123 

 s9 uρ t�½jzxσ ãƒ ª!$# $²¡ø/tΡ # sŒ Î) u!% ỳ $yγè=y_r& 4 ª!$# uρ 7*eÎ7yz $yϑÎ/ tβθè=yϑ÷ès? ∩⊇⊇∪ 

"And never will All āh delay a soul when its time has come.  And 
All āh is Aware of what you do."124 

And He warned: 

Ÿωuρ ¨t |¡øts† tÏ%©!$# (# ÿρ ã�x/ x. $yϑ̄Ρ r& ’Í? ôϑçΡ öΝçλm; ×* öeyz öΝ ÍκÅ¦à/Ρ X{ 4 $yϑ̄Ρ Î) ’Í? ôϑçΡ öΝçλm; (# ÿρßŠ# yŠ ÷” zeÏ9 $VϑøO Î) 4 
öΝ çλm;uρ Ò>#x‹tã ×Îγ•Β  

"And let not those who disbelieve ever think that [because] We 
extend their time it is better for them.  We only extend it for them 
so that they may increase in sin, and for them is a humiliating 
punishment."125 

 All āh has also predetermined the time of compensation for those who deny 
the Account and the Judgement – an inescapable appointment.  The laws 
ordained by Allāh for His creation will not change, and He leaves no promise 
unfulfilled. 

··· Āyah 59 ··· 
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And those cities – We destroyed them when they wronged, and We made 
for their destruction an appointed time. 
                                                           
123Sūrah al-Mu’minūn, 23:43. 
124Sūrah al-Munāfiqūn, 63:11. 
125Sūrah Āli ‘Imr ān, 3:178. 
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 The earthquake, flood, internal strife or whatever disaster that will destroy 
a nation has been decreed by Allāh.  He has mentioned in the Qur’ān examples 
of civilizations that persecuted believers and were destroyed or replaced by 
others after an appointed period of time.  For example, the reign of terror that 
drove the believing youths to seek refuge in the cave did not last much more 
than 300 years. 

 The temporary existence of tyrannical regimes is part of the trial that Allāh 
creates for believers during their life on earth.  But oppressors will surely meet 
their punishment.  Every nation that opposes Allāh's religion and law will be 
granted an interval of existence, but it is brief in comparison to the eternal life 
where the balance of justice will be completely restored.  In this verse Allāh 
confirms that destruction has befallen all who opposed Him, a warning that 
people should beware of rejecting His greatest, most noble and final Messenger 
(�).  And His wrath and punishment should be feared. 

··· Āyah 60 ··· 
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And [mention] when Mūsā said to his boy [i.e., servant], "I will not cease 
[traveling] until I reach the junction of the two seas or continue for a long 
period." 

 Here begins the story of Prophet Mūsā and Khidhr.126  It is neither related 
nor alluded to anywhere else in the Qur’ān.  There is no mention in these verses 
of when or where this encounter took place, other than at "the junction of the 
two seas."  The sūrah does not mention the name of Khidhr127 or his position – 
whether he was a prophet, a scholar or a man favored by Allāh for deep faith 
and dedication to His cause.  These omissions are intended, as additional details 
would only serve to distract one from the essence of the story. 

 All āh had informed Mūsā (�) that there was a man who possessed more 
knowledge than he did, and if he wished to meet that man, he would have to 
travel until he reached the place where the two seas merged.  Mūsā expressed 
his determination to do so.  He promptly set out with his young servant128 to find 
the man more learned than himself, and he traveled with the firm resolve to 
pursue the effort no matter how long it might take to reach that destination.  
‘Abdullāh bin ‘Amr suggested that úuquban (for a long period) meant a length 
of eighty years; Mujāhid said seventy years; and Ibn ‘Abbās said the duration of 
a lifetime – all of them similar in meaning.  However, the emphasis of this verse 
is on the strength of Mūsā's determination rather than the period of time. 
                                                           
126In Arabic:  Khadhir or al-Khadhir.  The Prophet (�) said, "He was named thus because after 

he sat on a barren white ground, it became green with vegetation."  (Narrated by al-Bukhārī) 
127This has been determined from úadīths. 
128Joshua (Yūsha‘ bin Nūn), who is said to have succeeded Mūsā as leader of Banī Isrā’eel 

after his death. 
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··· Āyah 61 ··· 
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But when they reached the junction between them, they forgot their fish, 
and it took its course into the sea, slipping away. 

 All āh informed Prophet Mūsā that he would meet the learned man at a 
point in his journey where they would lose a fish they carried in a basket.  Ibn 
Katheer related:  "He had been commanded to carry a salted fish with him and 
told that when he lost the fish, it would be a sign he had reached the intended 
place.  So they set out and traveled until they reached the junction of the two 
seas, where there was a spring called ‘Ayn al-îayāh (the Spring of Life).  
Whenever its water touched something, it brought it to life.  They fell asleep 
there, and the fish felt some drops of that water and came back to life.129  It was 
in a basket with Yūsha‘, and it began to move and jumped out of the basket 
[moving] towards the sea.  Yūsha‘ awoke and the fish fell into the water and 
began to swim, making a channel in the water."  Mūsā was asleep when the fish 
miraculously escaped and made its way into the sea, but the boy had awakened 
in time to see it.  This was but a preview of the astonishing incidents to come. 

··· Āyah 62 ··· 
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So when they had passed beyond it, [Mūsā] said to his boy, "Bring us our 
morning meal.  We have certainly suffered in this, our journey, [much] 
fatigue."  

 To reach the intended meeting place, Mūsā and his young servant had 
traveled for some time.  That morning they continued on the journey, unaware 
of having passed their destination.  After they had walked a distance beyond the 
point where the fish had disappeared, Mūsā told his servant to take out their 
morning meal as the journey had become tiring and difficult.  When relating the 
story, the Messenger of Allāh (�) mentioned that Mūsā did not notice his 
exhaustion until after he had passed the point which Allāh had made known to 
him.130 

··· Āyahs 63-64 ··· 
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129Other commentators have said that it was water from the sea which brought the fish to life.  

In any case, it was a miraculous occurrence; and Allāh knows best. 
130Narrated by al-Bukhārī. 
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He said, "Did you see when we retired to the rock?  Indeed, I forgot [there] 
the fish.  And none made me forget it except Satan – that I should mention 
it.  And it took its course into the sea amazingly."  [M ūsā] said, "That is 
what we were seeking."  So they returned, following their footprints. 

 The moment Mūsā and his young servant thought about preparing their 
meal, they remembered the fish and realized that they had left it behind.  And 
they remembered that they forgot the fish at the rock where they had rested.  The 
servant boy realized his error and that Satan had caused him to forget about the 
fish and continue on a path that was no longer the right one.131  So they retraced 
their steps in order to return to the rock where the fish had disappeared. 

 While forgetting is attributed to both of them (in Āyah 61), some 
commentators state that it was in fact Yūsha‘ who forgot.  Others are of the 
opinion that they both forgot but that the boy showed good manners by 
attributing blame only to himself and to Satan.  Some scholars added the 
conclusion that as soon as a believer becomes conscious that he is following a 
wrong path (in his beliefs or actions), he should do the same, i.e., return to the 
correct one. 

··· Āyahs 65-66 ··· 
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And they found a servant from among Our servants to whom We had given 
mercy from Us and had taught him from Us a [certain] knowledge.  Mūsā 
said to him, "May I follow you on [the condition] that you teach me from 
what you have been taught of sound judgement?" 

 Upon returning to the rock where they had rested, they found Khidhr,132 the 
man to whom Allāh had granted mercy and knowledge directly from Himself.  
All āh had given him knowledge which He had not given to Mūsā, and He had 
given Mūsā knowledge which He had not given to Khidhr. 

 The scholars have differed about whether or not Khidhr was a prophet.  
Some say that it may be understood from particular verses that the mercy 
mentioned here is the mercy of prophethood and that the knowledge which came 
from Allāh was that of revelation (waúi).  Those who adopted this view base it 
on Khidhr's words in Āyah 82:  "And I did it not of my own accord."   They 
                                                           
131The fact that Satan may cause someone to forget (by All āh's permission) is mentioned in 

6:68 and 12:42.  Otherwise, how could he or anyone have forgotten such an amazing 
occurrence? 

132The fish's escape is now seen to be a clear sign pinpointing the exact location of the 
meeting.  When Mūsā and his servant retraced their steps, they found the learned man at 
that very spot.  Had they traveled on, they would undoubtedly have missed him. 
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assume that there is no way for the directives of Allāh to be known except 
through revelation from Him.  Another factor cited is that Mūsā asked to 
accompany him in order to acquire some of his knowledge. 

 However, it is also known that the bestowal of mercy and knowledge by 
All āh can be more general, in ways other than through prophethood.  The fact 
that something general exists does not necessarily imply that something more 
specific exists.  Scholars who deny that he was a prophet base their view on the 
words of Allāh in Āyah 65:  "And they found a servant from among Our 
servants…"  They conclude that he was no more than a servant of All āh in 
view of the fact that this is how the Qur’ān describes him; and Allāh knows 
best.133 

 Prophet Mūsā addressed the learned man in a respectful manner and made 
his request in clear and straightforward language.  He asked if he could be 
allowed to accompany Khidhr and spend time with him in order to learn 
something of that which Allāh had taught him.  The question is phrased in a 
modest way without coercion, the manner in which a seeker of knowledge 
addresses a scholar. 

··· Āyahs 67-68 ··· 
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He said, "Indeed, with me you will never be able to have patience.  And how 
can you have patience for what you do not encompass in knowledge?" 

 Khidhr replied that Mūsā would not be able to have patience with him.  He 
knew that Mūsā would witness things about which he had no understanding.  
People can usually deal with only the apparent aspects of things and tend to 
interpret them according to their own perspective.  Ibn Katheer explains 
Khidhr's reply as meaning:  You will not be able to accompany me when you 
see me doing what is contrary to your law because I have knowledge from Allāh 
that He has not taught you, although you have knowledge from Allāh that He 
has not taught me.  Each one of us has been charged by Allāh with matters 
which the other has not.  And how can you have patience with what you do not 
know?  I know that you will denounce me justifiably [from your own point of 
view], but you do not have knowledge of the hidden wisdom and benefit behind 
these particular matters as I have. 

 This was part of the knowledge Allāh had granted to Khidhr for a purpose 
intended by Him.  Mūsā had an impulsive nature, which is alluded to throughout 
the Qur’ān.  He could not be expected to be patient with the unusual deeds of 
Khidhr, despite the fact that he was a prophet and messenger chosen by Allāh. 
                                                           
133The view has also been expressed that Khidhr was an angel, exempted from the laws 

imposed by Allāh on human beings.  However, there is nothing to suggest this in the Sunnah. 
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 Patience results from comprehension of the benefit behind particular acts 
and occurrences.  Hence, Allāh commands people to act upon knowledge in 
dealing with the various circumstances and situations that confront them.  
People of knowledge are those who are capable of looking at matters from 
perspectives of which others are not aware. 

··· Āyahs 69-70 ··· 
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[Mūsā] said, "You will find me, if All āh wills, patient, and I will not disobey 
you in [any] order."  He said, "Then if you follow me, do not ask me about 
anything until I make to you about it mention [i.e., explanation]." 

 Mūsā was so eager to learn that he resolved to be patient and obedient.  But 
he placed the will of Allāh before his own resolve by saying "in shā Allāh."  
This is the proper manner, as Allāh reminded Prophet Muúammad (�) in Āyahs 
23 and 24. 

 Discipline and perseverance are the keys to obtaining knowledge, and a 
humble attitude is appropriate for the one who seeks it.  Because he was both 
modest and realistic, Mūsā attributed ability to the will of his Lord when 
declaring his intention to practice patience.  Khidhr informed Mūsā that in order 
to accompany him, he would have to comply with one condition:  that he not 
question him or initiate discussion on any matter until he himself had mentioned 
it.  This indicated that he would eventually explain to Mūsā the underlying 
wisdom of what he did at the appropriate time; therefore he should remain 
patient. 

··· Āyahs 71-73 ··· 
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So they set out, until when they had embarked on the ship, he [i.e., Khidhr] 
tore it open.  [Mūsā] said, "Have you torn it open to drown its people?134  
You have certainly done a grave thing."  [Khidhr] said, "Did I not say that 
with me you would never be able to have patience?"  [Mūsā] said, "Do not 
blame me for what I forgot and do not overwhelm me in my matter with 
difficulty." 
                                                           
134i.e., thereby allowing its people to drown.  The grammatical structure of this sentence in 

Arabic implies that this was the consequence, not the purpose, of his action. 
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 After they had agreed upon the stated condition, Mūsā and Khidhr set out 
on a journey, walking along the coast.  They were in need of a boat to carry 
them and waved to one that was passing near the shore.  The crew recognized 
Khidhr, and in honor of him took them on board free of charge.  Once they were 
at sea some distance from the shore, Khidhr got up and damaged the ship, 
tearing out one of its planks and then replacing it.  By all appearance, it was an 
act exposing the passengers to the risk of being drowned.  Why would anyone, 
let alone a learned and devout man, do such a thing? 

 Mūsā could not restrain himself from expressing his disapproval of this 
seemingly destructive act.  By so doing he confirmed the fact of his impatience 
due to inadequate knowledge.  Sayyid Qutb commented, "A human being may 
accept something when it is discussed in abstract terms, but when he deals with 
it in reality and perceives its consequence, his reaction may be totally different.  
Mūsā had been warned that he might find certain things unacceptable and yet 
resolved to remain patient.  However, when faced with a real situation, he lost 
that patience." 

 Admitting he had forgotten his promise, Mūsā requested that his mistake be 
overlooked.  From his words, "Do not overwhelm me in my matter with 
difficulty,"  it may be understood that he did not want his opportunity for 
learning to be terminated.  Khidhr accepted his apology, and they continued on 
their way. 

··· Āyahs 74-76 ··· 
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So they set out, until when they met a boy, he killed him.  [Mūsā] said, 
"Have you killed a pure soul for other than [having killed] a soul?  You 
have certainly done a deplorable thing."  [Khidhr] said, "Did I not tell you 
that with me you would never be able to have patience?"  [Mūsā] said, "If I 
should ask you about anything after this, then do not keep me as a 
companion.  You have obtained from me an excuse." 

 They set out once again, and upon finding a young boy, Khidhr killed him.  
This boy had been playing with other boys, and Khidhr deliberately singled him 
out.  When Mūsā saw this, he was shaken and denounced it with more passion 
than in the previous case.  The first incident had exposed the ship and its 
passengers to danger.  Now there was the purposeful murder of a boy with no 
apparent provocation or justification.  And considering his young age, he could 
not even be held accountable for misdeeds he may have committed.  Mūsā could 
not contain himself from condemnation of this apparently evil deed. 
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 Khidhr again reminded him, this time in stronger terms,135 that he was not 
capable of patience without understanding.  Mūsā had to acknowledge that he 
had broken his promise again despite the reminders.  When Khidhr reproached 
him a second time for his impatience, Mūsā could not have answered by 
accusing him of acting in an unlawful manner.  For he knew inwardly that there 
was a purpose to these actions, and it was for this reason that Allāh had brought 
him here.  Moreover, he could not reasonably have repeated the excuse of 
forgetfulness, and his regret made him apologetic to the point that he was unable 
to justify himself further. 

 Hence, Mūsā finally offered that he would accept dismissal in case he 
should commit the same error again.  Giving himself one final chance, he agreed 
that should he lose patience a third time, it would be reasonable to relieve 
Khidhr of the burden of his companionship.  In so doing he was to deprive 
himself of a prolonged relationship with the learned man – a difficult sacrifice. 

··· Āyahs 77-78 ··· 
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So they set out, until when they came to the people of a town, they asked its 
people for food, but they refused to offer them hospitality.  And they found 
therein a wall about to collapse, so he restored it.  [Mūsā] said, "If you 
wished, you could have taken for it a payment."  [Khidhr] said, "This is 
parting between me and you.  I will inform you of the interpretation of that 
about which you could not have patience." 

 They then traveled on until they arrived at a town whose people were most 
unfriendly.  They neither welcomed guests nor assisted those who were poor and 
hungry.  Khidhr and Mūsā requested something to eat after their long journey 
but the people refused, not showing even the most basic hospitality. 

 In that same town there was a wall which was on the point of collapsing.  
Khidhr repaired it with his own hands although the people offered him no 
reimbursement for his service.  Mūsā deemed this a great injustice and could not 
refrain from commenting once again, in further violation of his agreement.  This 
indicated that it was time for them to part company, for Allāh had willed that 
Mūsā should make this final stipulation. 

 Thereupon, Khidhr declared that the limit had been reached and that they 

                                                           
135Expressed in Arabic by the addition of laka, i.e., "Did I not say to you…?" 
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would part as Mūsā had consented.  Nonetheless, Khidhr agreed to explain to 
him his actions in order to correct the misunderstanding. 

 Khidhr's deeds had appeared to Mūsā to have no logical justification.  They 
could not have been understood without access to the wisdom dictating them.  
His explanation contains a warning that external appearance and internal reality 
may be quite different from one another, and that those who make judgments 
without comprehension of the realities will inevitably be mistaken in their 
conclusions. 

··· Āyah 79 ··· 

$̈Β r& èπoΨ‹Ï/ ¡¡9$# ôM tΡ%s3sù t Å3≈ |¡yϑÏ9 tβθè=yϑ÷ètƒ ’Îû Ì�óst7ø9 $# ‘NŠ u‘ r'sù ÷βr& $pκz:‹Ïãr& tβ% x. uρ Ν èδ u!# u‘ uρ Ô7 Î=̈Β ä‹è{ù'tƒ ¨≅ä. 
>π uΖŠÏ/y™ $Y7óÁxî ∩∠∪  

"As for the ship, it belonged to poor people working at sea.  So I intended to 
cause defect in it as there was after them a king who seized every [good] 
ship by force." 

 Oppressive regimes have plagued mankind since the beginning of human 
history.  At this particular time, a despotic king had been confiscating the 
properties of defenseless people, leaving them in hardship and destitution.136  
The ship's crew were hardworking men who just managed to earn enough for 
their daily provisions.  Khidhr wanted to prevent further difficulty for them, so 
he tore a plank from the boat to make it appear unsound and of no value to the 
king's agents.  By damaging the ship, Khidhr was benefiting the needy boatmen, 
since the king's men would not seize a defective one and they could fix it later 
on after the inspection was over. 

 The foresight and wisdom of Khidhr are evident in the way he damaged the 
ship so that it could easily be repaired and returned to service.  The slight 
damage the boat suffered was sufficient to save it from greater harm and the 
cruel injustice which was certain to take place without it.  Had it been 
seaworthy, the vessel would certainly have been confiscated by the tyrannical 
king, so causing the damage was in fact a kind and compassionate act. 

··· Āyahs 80-81 ··· 
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136As in monarchical and feudal regimes of the past, it is still common in the authoritarian 

regimes of today who seize property without justification, leaving people in anguish and 
financial adversity. 
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"And as for the boy, his parents were believers, and we feared that he 
would overburden them by transgression and disbelief.  So we intended that 
their Lord should substitute for them one better than him in purity and 
nearer to mercy." 

 Although his parents were believers, Khidhr knew of the young boy's 
potential for evil and corruption which was bound to become manifest as he 
grew older.  Allāh had given him certain knowledge that this boy was destined 
to become an unbeliever and would bring bitter grief to his parents.  He was 
obligated to take action in order to prevent the atrocities their son would have 
committed, causing them constant pain and torment.  Some commentators have 
offered an alternative explanation:  that had the boy lived, he might have led his 
parents, out of love for him, to condone or even follow his ways of unbelief and 
wickedness.  Thus, he would have been the cause of their torment in the Hellfire. 

 Ibn Katheer quoted Qatādah as saying, "His parents rejoiced when he was 
born, and they grieved for him when he was killed.  But if he had remained 
alive, he would have been the cause of their destruction.  So let a person be 
content with the decree of Allāh because for the believer, the decree of Allāh 
which he dislikes is better for him than the decree which he likes."  This is 
confirmed by Allāh's words: 
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"And perhaps you dislike a thing and it is good for you; and 
perhaps you love a thing and it is bad for you.  And Allāh knows, 
while you know not."137 

 All āh directed His righteous servant to take the life of the boy.138  He had 
informed Khidhr that He would replace that son with another whose soul would 
be pure and more merciful, one for whom the parents would feel greater 
compassion. 

··· Āyah 82 ··· 
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137Sūrah al-Baqarah, 2:216. 
138All āh did not will to eliminate the boy by any other means, such as an accident or illness.  

It was decreed to be done at the hand of Khidhr and witnessed by Prophet Mūsā. 
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"And as for the wall, it belonged to two orphan boys in the city, and there 
was beneath it a treasure for them, and their father had been righteous.  So 
your Lord intended that they reach maturity and extract their treasure, as 
a mercy from your Lord.  And I did it not of my own accord.  That is the 
interpretation of that about which you could not have patience." 

 The wall that was repaired by Khidhr belonged to two orphan boys living 
in the town, and beneath it some wealth had been buried by their father139 in 
order to protect it for them until they reached maturity.  Because he knew the 
father had been a righteous man, Khidhr perceived that the wall should be 
repaired in order to preserve that wealth for their future.  Had he not done so, the 
wall would have collapsed and exposed the treasure, and the young orphans 
would have lost it to the uncaring and greedy population. 

 Thus, Allāh allowed the righteous man's children to benefit from his piety 
while they remained in a state of weakness.  Their Lord willed to give the 
orphans time to grow up and recover their wealth once they had the ability to 
protect it and use it wisely.140  By the time the wall was likely to fall once again, 
it would be years later when the two boys were adults and could manage their 
own affairs.  In the meantime, they would continue to live in meager 
circumstances until they matured and gained wisdom. 

 Ibn ‘Abbās commented, "They were taken care of due to the righteousness 
of their father, although it is not stated that they themselves were righteous."  
And Ibn Katheer added, "This indicates that a righteous person's offspring will 
be taken care of and that the blessing of his worship will extend to them in this 
world as well as in the Hereafter, [which will be] through his intercession for 
them, raising their position to the highest levels of Paradise so that he may find 
joy in them.  This has been stated in the Qur’ān and related in the Sunnah." 

 Khidhr had now shown Mūsā the meaning of those deeds which he had not 
understood previously.  His nature is revealed in these few verses.  Allāh 
granted him strength, wisdom, superior knowledge, unique perception and 
upright character, making him an excellent example and outstanding teacher.  
He educated Mūsā and taught him to seek the purpose and wisdom behind every 
experience. 

 Khidhr affirmed that his actions were in no way the result of his own 
judgement.  It was Allāh, the Almighty, who had commanded him and imparted 
to him the necessary knowledge in each case; thus he concluded, "I did it not of 
my own accord."  The three incidents witnessed by Prophet Mūsā in support of 
the crew of the ship, the parents of the boy, and the two sons of the righteous 
                                                           
139Ibn Katheer quotes a statement that the father was a forefather seven generations back, but 

only Allāh knows the true fact. 
140Reparation of the wall indicates the obligation to protect the properties of children and 

weaker members of society.  Had the wall been left to collapse, the orphans' wealth would 
have been lost. 
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man were manifestations of Allāh's mercy, accomplished through His servant, 
Khidhr, by divine will and decree. 

 The story of Mūsā and Khidhr is also related in a úadīth from êaúeeú 
al-Bukhārī:141 

 Ubayy bin Ka‘b reported that Allāh's Messenger (�) said, "Mūsā, the 
prophet, once stood addressing Banī Isrā’eel.  He was asked, 'Who is most 
knowledgeable among the people?'  So he replied, 'I am most knowledgeable.'  
Allāh reproached him, as he did not attribute [the source of] knowledge to Him.  
Then He revealed to him:  'There is servant of Mine at the junction of the two 
seas who is more knowledgeable than you.'  Mūsā said, 'O my Lord, how can I 
find him?'  He was told, 'Carry a fish in a large basket, and when you lose it, he 
will be there.' 

 Mūsā set out accompanied by his servant boy, Yūsha‘ bin Nūn, and they 
carried a fish in a basket.  [They proceeded] until, when they arrived at a large 
rock, they laid their heads down and slept.  The fish slipped out of the basket 
and made its way into the sea; for Mūsā and his servant boy it was something 
amazing.  They traveled the rest of the night into the day, and when it was 
morning, Mūsā said to his servant boy:  'Bring us our morning meal.  We have 
certainly suffered in this journey of ours much fatigue.'  Mūsā did not feel any 
fatigue until he had gone beyond the place which had been indicated to him.  
The boy said to him, 'Did you see when we retired to the rock?  Indeed, I forgot 
the fish [there].'  Mūsā said:  'That was what we were seeking.'  So they 
returned, retracing their footsteps. 

 When they reached the rock, they found a man wrapped in a garment.  
Mūsā greeted him with peace and Khidhr said, 'So is it how the greeting is in 
your land?'  Mūsā said, 'I am Mūsā.'  He said, 'The Mūsā of Banī Isrā’eel?'  
Mūsā said, 'Yes.  May I follow you so that you teach me from what you have 
been taught of sound judgement?'  He replied, 'You will never be able to have 
patience with me.  O Mūsā, I have some of the knowledge from Allāh which He 
has taught me and you do not know, while you have some of the knowledge from 
Allāh which He has taught you and I do not know.'  Mūsā said, 'You will find 
me, in shā Allāh, patient, and I will not disobey you in any order.' 

 So they set out, walking along the seashore as they had no ship.  Then a 
ship passed near them, so they asked to be taken aboard.  Khidhr was known, so 
[the crew] took them on board without a fare.  A bird came and alighted on the 
edge of the ship and dipped its beak once or twice into the sea.  Khidhr said, 'O 
Mūsā, my knowledge and your knowledge do not diminish the knowledge of 
                                                           
141Sa‘eed bin Jubayr reported, "I said to Ibn ‘Abbās, 'Nawf al-Bakālī claims that Mūsā, the 

companion of al-Khidhr, was not the same Mūsā of the Children of Israel but another by 
the name of Mūsā.'  Ibn ‘Abbās said, 'The enemy of Allāh has lied.'"  Then he related this 
úadīth as proof. 



57 

Allāh any more than what this bird has taken on its beak from the sea.'  Then 
Khidhr went to one of the ships planks and pulled it out.  Mūsā said, 'A people 
took us on board without fare and you purposely tore a hole in their ship so its 
passengers will drown?!'  Khidhr replied, 'Did I not say that you would not be 
able to have patience with me?'  Mūsā said, 'Do not blame me for what I forgot 
and do not overwhelm me in my matter with difficulty.'  So the first [excuse] 
from Mūsā was forgetfulness. 

 Then they set out [once again].  They soon came upon a boy playing with 
other boys.  Khidhr took hold of the boy's head from the top and pulled it out 
[from his body] with his hand.  Mūsā said, 'Have you killed a pure soul for other 
than [having killed] a soul?!  You have certainly done a deplorable thing.'  
[Khidhr] said, 'Did I not tell you that you would never be able to have patience 
with me?' 

 Then they set out until, when they came to the people of a town, they asked 
its people for food, but they refused to offer them hospitality.  They found within 
it a wall about to collapse, and Khidhr repaired it with his hands.  Mūsā said, 'If 
you wished, you could have taken for it a wage.'  [Khidhr] said, 'This is parting 
between you and me.'"  The Prophet (�) then added:  "May Allāh have mercy on 
Mūsā.  We wish he had been patient so that more about them would have been 
related to us." 

 This úadīth was placed by Imām al-Bukhārī in a chapter of his collection 
called The Book of Knowledge.  Ibn îajar commented that his purpose was to 
encourage the pursuit of knowledge even if it should involve hardship.  The 
example of Prophet Mūsā (�), who did not hesitate to travel and humble 
himself in order to learn, is one of strong determination. 

 Four points may be ascertained from this story:  that knowledge is valuable, 
that human knowledge is nothing compared to the knowledge of Allāh, that one 
may find something objectionable not knowing the benefit behind it, and that 
patience, determination and humbleness are needed to succeed in life.  The three 
incidents in this narration have been said to correspond to three great trials faced 
by human beings in life:  injustice, death and financial issues.  And all of them 
require patience and strength of character. 

··· Āyahs 83-85 ··· 
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And they ask you about Dhul-Qarnayn.  Say, "I will recite to you about him 
an account."  Indeed, We established him upon the earth, and We gave him 
from everything a way [i.e., means].  So he followed a way. 
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 In answer to the second question posed by the polytheists as instructed by 
the Jews, the Qur’ān relates the story of the powerful Dhul-Qarnayn.142  Its text 
does not mention when he lived or from what land he originated.  This is a 
characteristic of most Qur’ānic narratives, whose purpose is not to provide 
historical facts but to convey the lessons that can be drawn from them.  What 
this sūrah contains in reference to Dhul-Qarnayn was revealed by Allāh to His 
Messenger (�).  There is no other authentic source which adds further 
information.143 

 Although his identity is not revealed,144 the Qur’ān illustrates that Dhul-
Qarnayn was a righteous believer and that his great political and military power 
was established on foundations of faith.  Therefore, Allāh provided him with the 
means by which to conquer much of the earth and rule with justice, granting him 
uncontested authority in his time.  He was given the facilities to develop 
civilization and benefit from the blessings Allāh makes available to mankind – 
those which can make earthly life stable and prosperous. 

 Dhul-Qarnayn was an intelligent, discerning and perceptive believer.  He 
chose the correct ways and means to achieve his worthy objectives, and his 
nation was upright and strong.  He had all that a ruler could wish for of armies, 
equipment, tools and machinery, as well as the support of peoples well satisfied 
with his rule of justice.  He held dominance over the east and the west; all 
populations and their leaders accepted and served him.  The Mighty and 
Majestic Lord had provided the means for all this – the resources and strategies 
necessary to defeat opponents, conquer vast regions of the earth, and humiliate 
enemies of Allāh.  "He followed a way"  has been explained as:  "He followed 
the routes and landmarks of the earth as a means to achieve his aims" and "He 
followed the methods and means" of success. 

··· Āyahs 86-88 ··· 
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142Sayyid QuÃb remarks that perhaps the divine purpose was to make the prophethood of 

Muúammad (�) even more evident, as if to say, "See how precisely he relates these 
untraceable events of the distant past; for it is Allāh, the All-Knowing, who informs him." 

143Once again it can be noted that commentaries on the Qur’ān often add various unconfirmed 
details to its stories; thus, they should be approached cautiously.  History is a product of 
humanity and is not free of imperfection, error and misrepresentation.  Referring to 
historical writings in order to explain accounts given in the Qur’ān is unreliable.  Because 
All āh guaranteed its preservation and protection against distortion, the Qur’ān itself is the 
final authority and the only accurate reference for historical accounts. 

144It is certain that he was not Alexander the Great, a Greek pagan who worshipped idols, 
because the Qur’ān speaks of him as one who believed in Allāh, the Resurrection and the 
Judgement. 
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Until, when he reached the setting of the sun [i.e., the west], he found it [as 
if] setting in a body of dark water,145 and he found near it a people.  We 
[i.e., Allāh] said, "O Dhul-Qarnayn, either you punish [them] or else adopt 
among them [a way of] goodness."  He said, "As for one who wrongs,146 we 
will punish him; then he will be returned to his Lord, and He will punish 
him with a terrible punishment.  But as for one who believes and does 
righteousness, he will have a reward of the best, and we [i.e., Dhul-
Qarnayn] will speak to him from our command with ease." 

 Dhul-Qarnayn followed the directives of his Lord and employed the 
appropriate means wherever he went.  He traveled to the westernmost land, 
where he found some inhabitants.  "The setting of the sun" refers to the 
western horizon behind which the sun seems to descend.  From the shore it 
appears as if it sets in the sea, so some commentators interpreted ‘ayn úami’ah 
(dark or murky water) as the Atlantic Ocean as it appears from the west coast of 
Africa.  Others maintained that it could be another body of water in reference to 
Asia, such as the Black Sea or the Mediterranean, but Allāh knows best. 

 Dhul-Qarnayn was given authority to either punish the people of conquered 
lands or treat them benevolently.  He declared a just policy in all the areas 
whose populations came under his authority.  His faith and moral character are 
apparent in the pronouncement that those who transgressed would not only be 
subject to punishment in this life, but unless they repented and became 
righteous, they would find the punishment of their Lord in the Hereafter far 
greater.  Conversely, righteous believers would not only have the best reward in 
the next life but would also be treated well by his administration.  Thus, he 
endeavored to make his command in line with the divine pattern of justice, and 
this is the framework of true Islamic government. 

··· Āyahs 89-91 ··· 
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Then he followed a way until, when he came to the rising of the sun [i.e., the 
east], he found it rising on a people for whom We had not made against it 
any shield.  Thus.147  And We had encompassed [all] that he had in knowledge. 
                                                           
145Another meaning may be "a spring of hot water." 
146Persists in disbelief and rebellion. 
147Such was the affair of Dhul-Qarnayn. 
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 He then marched eastward, again choosing the best means to achieve his 
objectives.  In the words of Ibn Katheer:  "Allāh is saying that Dhul-Qarnayn 
then took another route and traveled from the west to the east.  Whenever he 
came to a nation, he overpowered them, subdued them and invited them to 
All āh, the Mighty and Majestic.  If they obeyed him, [it was good]; otherwise, 
he would humble them and confiscate their wealth and possessions.  From each 
nation he utilized that which would enable his armies to fight the next one." 

 When he arrived at the eastern land beyond which the sun was seen to rise, 
he found a primitive people who had no protection against its heat, neither 
shelter nor shade.  No particular location is specified, but the land was obviously 
undeveloped, conceivably a desert without valleys or trees and where people 
lived in the open, directly exposed to the sun.  They had neither buildings nor 
adequate clothing with which to cover themselves.  Qatādah said, "It was 
mentioned to us that they were in a land where nothing grew, so when the sun 
rose, they would go into underground burrows until it had passed its zenith; then 
they would come out to go about their activities and make their living."  Ibn 
Jareer aÃ-$abarī added, "When the sun came up, they would go into their tunnels 
or into the sea." 

 All āh confirms His narrative with one word:  kadhālik, meaning "thus" or 
"that is how it was."  As Dhul-Qarnayn had already announced his policy of 
government, it is not repeated in this encounter, and no further action is 
mentioned.  It is understood that Dhul-Qarnayn left those people in peace out of 
mercy, that Allāh's knowledge encompassed everything concerning the situation, 
and that He appreciated the decision of Dhul-Qarnayn. 

 Mujāhid commented, "Allāh stated that He was acquainted with everything 
about him and his army even though those nations were various and their lands 
were independent of one another.  For nothing is hidden from Allāh on the earth, 
nor in the heaven." 

··· Āyahs 92-94 ··· 
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(#θä9$s%�# x‹≈tƒ�È ÷ tΡ ö�s) ø9$#�¨βÎ)�ylθã_ù'tƒ�ylθã_ù' tΒ uρ�tβρ ß‰ Å¡ø/ãΒ�’Îû�ÇÚ ö‘F{ $#�ö≅yγsù�ã≅ yèøg wΥ�y7 s9�% ¹` ö�yz�#’n? tã�βr&�Ÿ≅ yèøg rB�

$oΨ uΖ ÷� t/�öΝßγoΨ ÷� t/ uρ�#t‰ y™�∩⊆∪��

Then he followed a way until, when he reached [a pass] between two 
mountains, he found beside them a people who could hardly understand 
[his] speech.  They said, "O Dhul-Qarnayn, indeed Ya’j ūj and Ma’j ūj are 
[great] corrupters in the land.  So may we assign for you an expenditure 
that you might make between us and them a barrier?" 
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 Dhul-Qarnayn set out once again until he reached a pass between two 
mountain barriers.  There he encountered a people who could hardly understand 
what he said, perhaps indicating that they spoke a different language or one that 
was unusual.  Nevertheless, he or some members of his party apparently had 
knowledge of that language, as he was able to communicate with them. 

 The people conveyed to him that the tribes of Ya’jūj and Ma’jūj (Gog and 
Magog), who lived beyond the valley, would periodically enter and spread 
corruption in their land.  The scholars mention that these savages had ravaged 
large parts of central Asia, committing every kind of atrocity, and were 
threatening their populations as well.  From time to time they would attack from 
beyond the mountain barriers without provocation, destroying everything in 
their path.  The people of that region had suffered oppression and abuse at their 
hands and were incapable of adequate defense.  They realized that as well as 
being powerful and capable, Dhul-Qarnayn was ethical and upheld justice.  
Hence, they offered him payment in return for his assistance in erecting a barrier 
to prevent Ya’jūj and Ma’jūj from entry. 

 These ferocious tribes are mentioned twice in the Qur’ān:  in this verse of 
Sūrah al-Kahf and also in Sūrah al-Anbiyā’, where the approach of the Last Day 
is described: 

#_̈Lym # sŒ Î) ôM ysÏGèù ßlθã_ù'tƒ ßlθã_ù'tΒ uρ Ν èδuρ  ÏiΒ Èe≅ à2 5>y‰ tn šχθè=Å¡Ψ tƒ 

"Ultimately, when [the barrier of] Ya’j ūj and Ma’j ūj has been 
opened and they, from every elevation, will descend..." 148 

 And they have been mentioned in narrations by al-Bukhārī, Muslim and 
others as being among the descendants of Ādam from whom will be most of the 
inhabitants of the Hellfire.  When Allāh addressed him, saying, "O Adam, bring 
forth the company of the Fire," he asked, "What is the company of the Fire?"  
All āh said, "From every thousand, nine hundred and ninety-nine will be sent to 
the Fire and one to Paradise."  One úadīth continues, "At that time the child will 
become gray-haired, and every pregnant female will drop her load; and you will 
see people as intoxicated, while they are not intoxicated, but indeed the 
punishment of Allāh is severe."  The §aúābah found this extremely distressing, 
so the Prophet (�) said, "Accept good tidings.  Nine hundred and ninety-nine 
will be of Ya’jūj and Ma’jūj, and the one will be of you.  Indeed, there are two 
peoples who are not in a place but that they outnumber [those within] it:  Ya’jūj 
and Ma’jūj." 

 Dhul-Qarnayn was known as a just leader who prevented corruption and 
wickedness, so communities afflicted by internal difficulties or external pressures 
would seek his assistance.  This is an indication of the size and power of his 
nation.  The inhabitants of the region had exhausted all means available to them, 
                                                           
148Sūrah al-Anbiyā’, 21:96.  In a lengthy úadīth narrated by Muslim, it says, "And Allāh will 

send Ya’jūj and Ma’jūj, and they will come from every lofty place." 
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yet they were unable to repel the evil intruders.  Hence they were prepared to pay 
whatever they could collect for a solution to their problem, utilizing the strength 
of Dhul-Qarnayn's forces.  Possibly, he had teams of engineers and construction 
experts, or he himself might have been known for expertise in those fields. 

··· Āyahs 95-97 ··· 
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He said, "That in which my Lord has established me is better [than what 
you offer], but assist me with strength [i.e., manpower]; I will make 
between you and them a dam.  Bring me bars of iron" – until, when he had 
leveled [them] between the two mountain walls, he said, "Blow [with 
bellows]," until when he had made it [like] fire, he said, "Bring me, that I 
may pour over it molten copper."  So they [i.e., Ya’j ūj and Ma’j ūj] were 
unable to pass over it, nor were they able [to effect] in it any penetration. 

 Dhul-Qarnayn was aware of his obligation to protect and achieve security 
for the regions under his administration.  Following his declared policy of 
opposing evil and corruption, he responded to the people's request and declined 
to accept payment, asking nothing of them except assistance in terms of 
manpower.  Providing employment and a measure of responsibility to the local 
population undoubtedly served to strengthen their allegiance to the commander 
as well as fostering a relationship of mutual support, trust and respect.  It 
enabled those employed to learn useful aspects of technology and provided them 
with a role in their own defense. 

 Dhul-Qarnayn perceived that the best way to prevent the intrusion of Ya’jūj 
and Ma’jūj was to fill in and seal the passageway between the two mountain 
ranges.  This barrier needed to be made of the strongest materials, so the people 
were told to bring bars of iron.149  From the floor of the valley he had the iron 
pieces arranged as a broad structure completely filling its width; then they were 
stacked and fitted together until they reached the level of the mountain peaks.  
Once the wall was in place, its gaps were sealed by pouring red-hot, molten 
copper over the iron, welding the blocks together and preventing oxidation.150  
                                                           
149Iron has always been an essential component of bridges and dams, increasing the structure's 

strength and rigidity. 
150Sayyid QuÃb mentions that this method has recently been used in strengthening iron, 

reinforcing it by adding a measure of copper.  It is to this that Allāh guided Dhul-Qarnayn, 
recording the fact in His Book many centuries before it was discovered by human science.  
The Arabic word qitr, meaning "molten copper" can also be translated as "tar."  Dhul-Qarnayn 
may have poured tar over the structure as well, in order to prevent rusting. 
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The completed barrier was structurally sound, an unprecedented example of 
solid architecture and superior technology. 

 Thus, the passage through which Ya’jūj and Ma’jūj launched their attacks 
was completely sealed.  No force applied to such a structure could destroy or 
damage it, and the savage tribes were unable to scale or penetrate the barrier.151  
Dhul-Qarnayn had made the world safe from them for as long as Allāh should 
will, as stated in the following āyah. 

··· Āyah 98 ··· 
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[Dhul-Qarnayn] said, "This is a mercy from my Lord;  but when the 
promise of my Lord approaches, He will make it level, and ever is the 
promise of my Lord true." 

 The first thing announced by Dhul-Qarnayn after completing his project is 
that it was a manifestation of Allāh's mercy and that it was his Lord who enabled 
him to carry it out.  By publicly acknowledging and attributing his success to 
All āh, he set an example for the people, letting them know that nothing can be 
accomplished unless He wills it.  But Dhul-Qarnayn also warned that one day 
his Lord had promised to reduce that barrier to ruin, at which time Ya’jūj and 
Ma’jūj would be released into the world. 

 Two interpretations have been given by scholars concerning the time of 
that promise.  One is that destruction of the barrier may already have occurred 
when the Tatars swept across Asia, destroying its civilizations and ultimately, 
the Abbāsid Caliphate.  The other is that it refers to what will happen near the 
end of the world, related in the past tense as if it had already taken place.  This is 
similar in wording to descriptions in the Qur’ān of the Hereafter.  Accordingly, 
the emergence of these fierce tribes has been cited as one of the major signs 
preceding the final Hour.  As described in more than one sound úadīth, Ya’jūj 
and Ma’jūj have been relentlessly attempting to penetrate the barrier and will 
continue to do so until Allāh decrees their success. 

 Zaynab bint Jaúsh reported that the Messenger of Allāh (�) went out one 
day in a state of alarm with his face red, saying, "Lā ilāha ill-Allāh!  Woe to the 
Arabs from an evil which has approached!  Today an opening was made in the 
barrier of Ya’jūj and Ma’jūj like this," and he formed a ring with his thumb and 
index finger.  She said, "O Messenger of Allāh, will we be destroyed even 
though there are righteous people among us?"  He replied, "Yes, when 
wickedness increases."152 
                                                           
151Its location is presently unknown.  But given that All āh has mentioned it and that His 

Messenger (�) described this wall, it is incumbent upon Muslims to believe that it exists, 
as it is in the case of all matters stated in the Qur’ān and authentic Sunnah. 

152Al-Bukhārī and Muslim. 
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 With this verse ends the story of Dhul-Qarnayn, a remarkable yet inspiring 
example of a virtuous ruler who was granted power and vast resources.  
Although he led his forces over the land to distant regions of the earth, he never 
oppressed a people or acted arrogantly toward them.  Nor did he consider his 
conquest a means to exploit them and secure thereby a level of affluence for 
himself and his associates.  Rather, he upheld justice, assisted the weak and 
charged them nothing for his services.  He utilized the authority granted him by 
All āh for building secure communities where everyone might obtain his due.  
And he credited the results of his good work to the grace of his Lord and 
Creator, claiming none of it for himself. 

··· Āyahs 99-101 ··· 
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And We will leave them that day surging over each other, and [then] the 
Horn will be blown, and We will assemble them in [one] assembly.  And We 
will present Hell that Day to the disbelievers, on display – those whose eyes 
had been within a cover [removed] from My remembrance while they were 
not able to hear.153 

 On the day the barrier is destroyed, Ya’jūj and Ma’jūj will emerge, 
overwhelming the rest of mankind, surging among the people like waves, rising 
and dashing against them, causing civil strife, wars and genocides, destroying 
lives, wealth and property.  The words portray a movement of masses of people 
of all colors, races and nations.  Allāh will allow this to occur shortly before the 
onset of the Final Hour. 

 His Messenger (�) said, "They will dig their way out and emerge to attack 
the people.  They will [drink and] dry up the water, and the people will seek 
protection from them in their fortresses.  They will shoot their arrows into the 
sky, and they will come down with something like blood on them, so they will 
say, 'We have defeated the people of the earth and overcome the people of 
heaven.'  Then Allāh will send small creatures upon their necks which will kill 
them.  By Him in whose hand is my soul, the beasts of the earth will grow fat 
from their flesh and blood."154 

 This event is followed by the blowing of the Horn that signals the Hour of 
Resurrection.  The angel Isrāfeel will blow into it, as the Prophet (�) is reported 
to have said, "How can I find pleasure when the one with the Horn has put the 
Horn to his mouth and lowered his head, listening for the command to blow."  
                                                           
153i.e., they refused to listen to the truth. 
154Ibn Mājah – §aúeeú. 
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His companions fearfully asked, "What should we say?"  He replied, "Say, 
'îasbuna-Allāhu wa ni‘m al-wakeel; ‘ala-Allāhi tawakalnā.'" ("All āh is 
sufficient for us and the best disposer of affairs; we have relied upon Allāh.")155 

 Then all creatures will be gathered for the Judgement and will be shown the 
Hellfire, as mentioned in the Qur’ān: 

βÎ) uρ óΟä3ΖÏiΒ �ωÎ) $yδ ßŠ Í‘#uρ 4 tβ% x. 4’n? tã y7În/ u‘ $Vϑ÷Fym $wŠÅÒø)̈Β 

"And there is none of you except he will come to it.  This is upon 
your Lord an inevitability decreed." 156 

Everyone must view this terrifying scene so that those who are saved from it 
will be filled with gratitude and those who will enter it will be filled with dread 
and additional regret.  Allāh's Messenger (�) disclosed, "The Hellfire will be 
brought, being led from seventy thousand halters – at each one, seventy 
thousand angels pulling it."157 

 It will be shown at especially close range to those who had denied faith and 
refused to see or hear the truth.  The inhabitants of Hell will observe their 
destined abode directly before them and will perceive its torment before entering 
it, thereby intensifying their sorrow and distress.  But they will also realize that 
this is their just compensation for deliberately rejecting the truth and preferring 
to follow their own sinful desires. 

··· Āyah 102 ··· 
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Then do those who disbelieve think that they can take My servants instead 
of Me as allies?  Indeed, We have prepared Hell for the disbelievers as a 
lodging. 

 All āh strongly rebukes those who think they can be benefited by creations 
like themselves rather than their Creator.  They turn to others as helpers and 
protectors, forgetting that no person, means or treatment can assist them unless 
All āh has decreed it.  People call upon these false deities when in need and are 
grateful to them if Allāh has enabled them to benefit.  But in reality, everything 
that exists is within His grasp, and thus, every other being is helpless and 
dependent, lacking the power and means to help even its own self unless Allāh 
should will.  As He said in His Book: 

(#ρä‹sƒªB $# uρ ÏΒ Èβρ ßŠ «!$# Zπ yγÏ9# u öΝßγ̄=yè©9 šχρç* |ÇΖ ãƒ ∩∠⊆∪ Ÿω tβθãè‹ÏÜtGó¡tƒ öΝ èδ u*óÇnΣ öΝ èδuρ öΝ çλm; 

                                                           
155At-Tirmidhī – úasan. 
156Sūrah Maryam, 19:71. 
157Muslim. 
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Ó‰Ψã_ tβρ ç* |Øøt’Χ ∩∠∈∪  

"And they have taken for themselves gods other than Allāh that 
perhaps they would be helped.  They are not able to help them, 
and [moreover], they are soldiers in attendance for them."158 

 Belief in and dependence on worldly powers rather than the power of Allāh 
is a manifestation of major shirk.  Placing one's trust and hope in them will only 
result in disappointment in this life and devastation in the Hereafter.  Allāh said: 

ôΘ r& öΝ çλm; ×π yγÏ9# u Ν ßγãèoΨ ôϑs?  ÏiΒ $uΖ ÏΡρ ßŠ 4 Ÿω šχθãè‹ÏÜtFó¡o„ t�óÁtΡ öΝ ÎγÅ¡à/Ρr& Ÿωuρ Νèδ $̈Ζ ÏiΒ 
šχθç7ysóÁãƒ 

"Or have they gods that defend them other than Us?  They are 
not able to help [even] themselves, nor can they be protected from 
Us."159 

Do those unbelievers think that any creation will be able to give them help or 
grant them protection against the anger of Allāh? 

�ξx. 4 tβρ ã�à/ õ3u‹y™ öΝÍκÌEyŠ$t7ÏèÎ/ tβθçΡθä3tƒuρ öΝÍκöHn=tã # ƒ‰ÅÊ 

"No!  They will deny their worship of them and will  be opponents 
against them."160 

The ones they had so eagerly obeyed and worshipped in the world will be 
brought forward on the Day of Judgement as adversaries against them, 
disparaging their worshippers and disassociating themselves from them. 

 Hence, if one thinks he can be helped by lords other than Allāh, his trust 
will betray him and he will experience the result of his self-delusion – eternal 
suffering in the fire of Hell.  There will be no escape from this final abode, nor 
can he avoid it as he used to avoid Allāh's guidance. 

··· Āyahs 103-106 ··· 
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158i.e., the "gods" created by men must themselves be maintained and protected; otherwise 

they could not exist.  The Qur’ānic reference is Sūrah Yā Seen, 36:74-75. 
159Sūrah al-Anbiyā’, 21:43. 
160Sūrah Maryam, 19:82. 



67 

Say, [O Muúammad], "Shall we [believers] inform you of the greatest losers 
as to [their] deeds?  [They are] those whose effort is lost in worldly life, 
while they think that they are doing well in work."  Those are the ones who 
disbelieve in the verses of their Lord and in [their] meeting Him, so their 
deeds have become worthless; and We will not assign to them on the Day of 
Resurrection any weight [i.e., importance].  That is their recompense – Hell – 
for what they denied and [because] they took My signs and My messengers 
in ridicule. 

 These short verses sum up the theme of the sūrah.  The values and 
standards of materialistic societies are vastly different from those of Allāh, the 
Mighty and Majestic, and excessive pursuit of worldly benefits only diverts 
people from His guidance. 

 In Āyah 103, the Prophet (�) is instructed to pose the question of who will 
ultimately be the greatest failures and lose most in the Hereafter.  Āyah 104 then 
provides the answer:  They are the misguided people whose efforts are wasted 
during worldly life although they mistakenly believe they are doing well and 
that their works and achievements are of great value.  Ibn Katheer commented, 
"The āyah does not concern any group in particular; it was revealed in Makkah 
before the Qur’ān addressed the Jews and Christians and before the Khawārij 
and other deviant sects existed.  So it is general, referring to everyone who 
worships Allāh in a way that is not acceptable, thinking he is correct in doing so 
and that his deeds will be accepted.  But he is mistaken, and his deeds will be 
rejected." 

 Āyah 105 further describes the greatest losers:  they are people who refuse 
belief in their Lord's revelations and deny that they will ever meet Him.  Since 
they reject their Lord's guidance, He will look upon their lifetime of exertion as 
worthless.  And because they do not seek His acceptance, their ostensibly great 
accomplishments will have no value at all before Allāh.  Use of the Arabic word 
úabiÃat imparts the image of the grazing animal which has fed on poisonous 
plants causing its belly to bloat before its death.  At first glance one might 
assume it to be healthy and well-fed; such is the illusory appearance of the 
unbelievers' deeds.  They were done only for the world and remain confined to 
the world, while the world itself is an insignificant aspect of creation.  In the 
words of Allāh's Messenger (�), "If the world was worth any more to Allāh than 
the wing of a mosquito, He would not have given an unbeliever a sip of water 
from it."161 

 In similar verses Allāh said: 
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161At-Tirmidhī – §aúeeú. 
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"And those who disbelieved – their deeds are like a mirage in 
lowlands which a thirsty one thinks is water until, when he comes 
to it, he finds it is nothing but finds Allāh before him…" 162 

!$uΖ øΒ Ï‰ s%uρ 4’n<Î) $tΒ (#θè=Ïϑtã ôÏΒ 9≅yϑtã çµ≈oΨ ù=yèyfsù [ !$t6yδ # ·‘θèWΨ̈Β 

"And We will approach what they have done of deeds and make 
them as dust dispersed."163 

These verses speak of people who worked hard during their worldly lives, 
achieved fame, financial success and made significant material contributions to 
their societies.  They believed that what they were doing was good, unaware that 
deeds alone without faith will not save one from ruin, for their significance ends 
with the end of the world.  Abū Hurayrah reported that the Messenger of Allāh 
(�) said:  "A massive fat man will come on the Day of Resurrection not weighing 
in the estimation of Allāh as much as the wing of a mosquito.  Recite if you wish:  
'And We will not assign to them, on the Day of Resurrection, any 
weight.'"164  These words were explained by Ibn Katheer as meaning:  "We will 
not make their scales heavy because they contain no good." 

 There is no escape from the reality of the Hereafter.  Regardless of their 
renowned achievements and celebrated worldly successes, unbelievers will find 
that the fire of Hell is their only just compensation for having rejected the truth 
and disparaged Allāh's signs and His messengers.  Mockery is the tactic of 
conceited, ignorant people who attempt to conceal their own weaknesses and 
failures, for they have no valid evidence with which to support their empty 
arguments against truth. 

··· Āyahs 107-108 ··· 
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Indeed, those who have believed and done righteous deeds – they will have 
the Gardens of Paradise as a lodging, wherein they abide eternally.  They 
will not desire from it any transfer. 

 Those whose faith leads them to do the righteous deeds ordained by Allāh 
will have the Gardens of Paradise as their permanent accommodation.  Their 
trial is now over and the believers experience great joy, for not only have they 
been saved from the torments of Hell but they have been granted indescribable 
blessings by their Lord.  And the greatest of those blessings is His approval of 
them and His appearance before their very eyes in Paradise.  Al-Firdaus is the 
                                                           
162Sūrah an-Nūr, 24:39. 
163Sūrah al-Furqān, 25:23. 
164Al-Bukhārī and Muslim. 
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most central, highest and best part of Paradise.  The Messenger (�) said, "If you 
ask Allāh, ask Him for al-Firdaus, for it is the center of Paradise, the highest 
part of Paradise, above it is the Throne of the Most Merciful, and from it spring 
the rivers of Paradise."165 

 Human beings by nature become bored and dissatisfied with any state that 
continues unchanged during worldly life.  But the Creator will amend that nature 
in the Hereafter so that the inhabitants of Paradise will be completely content 
and pleased with their perfect state.  They will love their blissful abode and 
never want to leave it or alter anything therein, for there is nothing better in all 
creation than the Gardens of al-Firdaus. 

··· Āyah 109 ··· 
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Say, "If the sea were ink for [writing] the words of my Lord, the sea would 
be exhausted before the words of my Lord were exhausted, even if We 
brought the like of it in [continuous] supplement." 

 The Prophet (�) is told to declare to the people that if the entire ocean were 
ink in a pen recording the words of his Lord, it would be used up before the 
writing of his Lord's words was finished, even if similar oceans were added to it 
repeatedly.  The Qur’ān puts forward an image of the sea with all its vast 
expanse as if it were ink with which to write down the innumerable and 
inexhaustible words of Allāh. 

 Scholars have explained Allāh's words as being:  His unlimited knowledge, 
His wisdom, His signs and His evidences, or words describing His grandeur and 
other attributes, or praise of Him.  Ibn Katheer said:  "No one can estimate the 
magnitude of Allāh or praise Him as He deserves to be praised except All āh 
when He praises Himself.  Our Lord is as He says He is and greater than what 
we can say.  And the blessings of this world from its beginning to end in 
comparison to the blessings of the Hereafter are like a mustard seed compared to 
the capacity of the whole world." 

 All āh, the Exalted, perceives and controls everything that happens on the 
earth and throughout the universe, every point in space, every particle within 
every atom, and every thought that occurs to every human being.  He knows 
intimately each person who has ever lived, the genetic codes of the billions of 
people, animals and plants that ever existed and will yet exist, the state of each 
among the billions of stars within billions of galaxies – all the things about 
which man himself could never finish writing or speaking.  Allāh's knowledge 
                                                           
165Al-Bukhārī. 
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and ability has no boundaries.  Although the entire sea should be used for 
recording them and would run out, His words continue.  When another sea of 
similar volume is brought, it too is finished; yet All āh's words continue.  The 
Qur’ān suggests a continual replenishment, conveying the concept of infinity.  
In a similar āyah, All āh has said: 
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"And if whatever trees upon the earth were pens and the sea [was 
ink], replenished thereafter by seven [more] seas, the words of 
All āh would not be exhausted.  Indeed, Allāh is Exalted in Might 
and Wise."166 

 Sayyid QuÃb wrote, "In this example the sea represents human knowledge 
which people imagine to be great.  But vast and rich as the seas and oceans 
might be, they remain limited.  Allāh's words, on the other hand, represent His 
infinite knowledge for which people cannot set a limit.  Indeed they cannot obtain 
or record it all, let alone comprehend it."  Shaykh ‘Abdur-Raúmān as-Sa‘dī 
added, "These things [seas, trees, pens, ink, etc.] are created, and all created 
things have an end.  But the words of Allāh are of His attributes, which are not 
created and [hence] have no limit or end.  However great a capacity one might 
imagine, Allāh is greater than that.  And so are all of His attributes such as His 
knowledge, His wisdom, His ability and His mercy…" 

··· Āyah 110 ··· 
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Say, "I am only a man like you, to whom has been revealed that your god is 
one God.  So whoever would hope for the meeting with his Lord – let him 
do righteous work and not associate in the worship of his Lord anyone." 

 The sūrah ends as it began with the mention of prophethood and tawúeed.  
In this final verse the Messenger of Allāh (�) is instructed to state that while he 
receives revelation from Allāh, he is not at all divine or superhuman but is of the 
same physical nature as other men.  He is to declare that he is no more than a 
human being who follows the guidance he receives from his Lord, that he is 
taught through the revelation whatever Allāh should will and then he teaches it 
to others, and that he has no power or ability except what has been given him by 
All āh.  This was confirmation to those who denied him that what he recited of 
                                                           
166Sūrah Luqmān, 31:27. 
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the Qur’ān was indeed a revelation from Allāh; otherwise, how could he have 
informed them about a§úāb al-kahf and Dhul-Qarnayn?  And why was he unable 
to inform them at the time he had initially promised? 

 The Messenger (�) is instructed as well to mention the most important fact 
revealed to him:  that Allāh is the one and only single, indivisible and 
incomparable God.  There is but one Lord for the entire universe; He is its 
Creator, Sustainer and Disposer of affairs.  He is All āh, who has no equal.  
Nothing can challenge His authority or oppose His will, and therefore nothing 
other than Him is worthy of worship – no object, person or creation of any kind.  
This is the essence of the message sent to mankind through every one of the 
prophets.  Allāh stated in the Qur’ān: 
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"And We certainly sent into every nation a messenger, [saying], 
'Worship All āh and avoid false gods.'"167 

And each of His messengers was ordered to say: 
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"O people, worship Allāh; you have no deity other than Him."168 

 In conclusion, the Messenger of Allāh (�) is ordered to advise believers 
who wish to obtain their Lord's acceptance and reward in the Hereafter to do 
righteous deeds169 without committing any form of shirk.170  For this is the only 
means by which to earn the approval and appreciation of Allāh.  Ibn Katheer 
explained:  "So whoever would hope for the meeting with his Lord"  means:  
[hopes for] His reward; and "let him do righteous work" means:  that which is 
in accordance with the laws of Allāh. 

 These final words of the sūrah are cited by scholars as clear evidence that a 
person's deeds will not be acceptable to Allāh unless they fulfill two basic 
conditions: 

 1. Sincerity of intention towards Allāh, which means that one's words and 
actions, both outward and inward, are intended for the acceptance of Allāh and 
nothing else.  The deed must be done for Him alone, to seek His pleasure and 
prevent His anger.  Even ordinary daily tasks become acts of worship when 
performed with this in mind.  Integrity and precision in every deed is required 
by Allāh and rewarded by Him. 
                                                           
167Or false objects of worship, expressed by the word Ãāghūt.  The Qur’ānic quotation is 

Sūrah an-Naúl, 16:36. 
1687:59, 7:65, 7:73, 7:85, 11:50, 11:61, 11:84, 23:23 and 23:32. 
169Righteous deeds are those ordained in the Islāmic Sharī‘ah. 
170Literally, "partnership" or "sharing."  Islāmically, it means considering any created thing or 

being as having divine attributes or abilities similar to those belonging to Allāh. 
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 2. Correctness – The deed must be one that is in accordance with the 
directives Allāh has given, i.e., lawful according to His ordained religion and 
done correctly in reference to the Qur’ān and the Sunnah of His Messenger (�), 
without neglecting any obligation or introducing any new form of worship. 

 An action carried out according to misguided customs, unlawful 
innovations or personal preferences can be faulted in both these categories.  The 
two essential conditions are important concepts of tawúeed, the application of 
which protects one from falling into the sin of shirk.  Major shirk is any form of 
polytheism, and it concerns the obedience and worship of other beings beside or 
instead of Allāh.  The Qur’ān states: 
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"Indeed, All āh does not forgive association with Him, but He 
forgives what is less than that for whom He wills."171 

 The Messenger of Allāh (�) warned additionally against minor shirk.  This 
is not usually evident to others because it involves acts of worship ordained by 
All āh.  But rather than being done only for the acceptance of Allāh, they are 
performed seeking a worldly benefit (such as praise or admiration) as well.172  
The Prophet said, "The thing I fear most for you is minor shirk, [which is] 
showing off.  Allāh will say on the Day of Resurrection when people are 
compensated for their deeds, 'Go to those for whom you were showing off in the 
world and see if you will find with them any reward.'"173 

 In another úadīth the Prophet (�) disclosed that Allāh, the Exalted, says:  "I 
am the most self-sufficient of partners, needing no partnership; so if one does a 
deed for Me and for another [simultaneously], then I am disassociated from it, 
and it is [only] for the [other] partner."174 

 Sūrah al-Kahf concludes by providing the key to salvation and success in 
the Hereafter.  Remaining steadfast on the foundation of tawúeed is the essential 
factor, and it is the practical implementation by every Muslim of his words, lā 
ilāha ill-Allāh.  The Messenger of Allāh (�) remained in Makkah for thirteen 
years inviting everyone to tawúeed and warning against shirk.  Makkan 
revelations, among them Sūrah al-Kahf, were focused on establishing sound 
faith based upon tawúeed, and once it had become firm within the hearts of 
Muslim people, religious obligations began to be revealed. 

���	
وا	��� � رب ا	�

                                                           
171Sūrah an-Nisā’, 4:48 and 4:116. 
172When the same deed is done purely for a worldly benefit rather than Allāh, it becomes an 

act of hypocrisy (nifāq). 
173Aúmad – §aúeeú. 
174Aúmad, Muslim and Ibn Mājah – §aúeeú. 
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