


All rights reserved. No part of this publication may be reproducednstated, stored in a retrieval
system or transmitted in any form or by any meaeteetronic, mechanical, photocopying, recording
or otherwise — without written permission from DAbul-Qasim. This includes the scanning,
uploading and distribution of its contents via théernet. Individuals who purchase a licensed
electronic file online are limited to downloading he file for personal, noncommercial use only,
and are not allowed to copy or forward it elsewhere Non-compliance with these stipulations is
illegal and punishable by law.

© DAR ABUL-QASIM / SAHEEH INTERNATIONAL, 2011
In print since 2010

King Fahd National Library Cataloging-in-Publication Data

Surah al-Kahf
Surah al-Kahf / Saheeh International - Jeddah
118 p., 14 x 21 cm (original hard copy edition)
ISBN 978-9960-887-44-9

1 - Quran - Commentaries | - Title
227.6dc Legal Deposit no. 1431 /3841
DAR ABUL-QASIM
PO Box 6156

Jeddah 21442, Saudi Arabia

Telephone (966-2) 671-4793
Fax (966-2) 672-5523

email: abulgasimbooks@hotmail.com
www.abulgasimbooks.com

THIS BOOK HAS BEEN PRODUCED IN COLLABORATION WITH
SAHEEH INTERNATIONAL™
Professional ‘Editing and Typesetting of Islamic Literature

www.saheehinternational.com




Table of Contents

g oTo 18 o 1 o] o ISP PPPPPPPR i
BACKGIOUNG ....ueiiiiiiiiii e eenn e e e e I
AYAN L e ————— ettt ——————————————_ 1
AYANS 2-3 oo e aaaaa 1
AYANS 4-5 e 2
AYAN B oo ——— e r e 2
AYAN 7 e —————— e e e e n— 3
AYAN 8 o —————— e r e 5
AYAN O e ————— e r 5
AYAN 10 e ———— e e eeraaaa 6
AYANS 11-12 ..ottt e eenree e 7
AYAN L3 i ———————— e ettt n e eaeaaaes 7
AYAN 14 o —————— e 8
AYAN 15 o ———— e eaaaaa 9
F N Y= | T G PP 10
AYAN L7 e ——————— ettt 11
AYAN 18 i ———————— e rr e aaaa—a 12
AYANS 19-20 ..o et 13
AYAN 21 o —————————— e e 14
AYAN 22 e 16
AYANS 2324 ..ot 17
AYANS 2526 ...t eene e 18
AYAN 27 e ————————— et 19
AYAN 28 .. ———— e 20
AYANS 29-31 ..o e e e 22
AYANS 32-34 ..o e 23
AYAN 35 i ————————— e 24
AYAN 36 ..o ————— et 25
AYANS B7-38 ..o e e 26
AYANS 39-41L ..ooiiiii e e 27
AYAN 42 oo ————— e 28
AYANS 43-44 ..o e s 29
AYAN 45 o ———— e r e e aaaa—_ 30



AVAN A oot eemen ettt ettt et eeeer e 33
AYANS 50-51 ..ooiiiiiiiiiie it eeenaaea s 35
AYANS 52-53 ...t et 37
AYAN B4 oottt eememe ettt ettt ettt ettt ee 38
AYAN 55 oottt eemen ettt ettt ettt reeeee et eeee 40
AYAN 56 ... e aaaa—a 42
AYAN D7 e ——————— e aaaaaa 43
AYAN 58 oottt eememe ettt ettt ettt ettt ee 44
AYAN 5 oottt eemen ettt ettt et e ettt reeeer e 45
AYAN B0 .. m————— e anrr e e e e aaaaaa 46
AYAN BL .. ——— e e eaaaaa 47
AYAN B2 oottt e ettt ettt ettt ettt rneeen e ee 47
AYANS B3-B4 ..ottt ettt eneee e 47
AYANS B5-66 ....oocoiiriiiiiiiiiei et e e e e enaaea s 48
AYANS B7-68 ...ttt 49
AYANS B9-T0 ..ottt et e et e e e e e e enraea s 50
F L2 £< TP 50
AYANS TA-T6 ..ot eeenaaea s 51
AYANS TT-T8 ..ot et 52
F Nz A TP TR 53
AVANS 8081 .ot eeeee et e ettt ettt n s eneeeere e 53
AYAN 82 . —————— e 54
AYANS 8385 ..ot e e e enraea s 57
AYANS BB-88 ...ttt eeeee ettt ettt ettt eeeeeee e 58
AYANS 89-91 ...ooiiiiiiiii et 59
AYANS 92-94 ..o e 60
AYANS 95-97 ..ot e s e e enraea s 62
AVAN 98 oottt eemen ettt ettt ettt eeeee et 63
AYANS 99-101 ..oiiiiiiiii i 64
AYAN 102 .ot e e, 65
AYANS 103106 ..ot eeeeeeees e eeeeeeeee e e eeseeee e e eeeeeneneee 66
AYANS 107-108 ......ovviiiiiiiiiie et eeteeeee et e e e e e e etee e e e et e e e enneeeans 68
AYAN 109 ..o e e e 69
AYAN 110 oo e e e 70



Surah al-Kahf

Introduction

Sirah al-Kahfwas revealed in Makkah and takes its name fdgah no. 9
in which the word &l-kahf" (the cave) occurs. It is one of figgrahs' which
begins withal-kamdulillzh (all praise is due to Alh) and has been described by
the scholars as a source of guiding principledrucsive ethics and a foundation
for sound belief. Theazrah'sdistinguishing feature is its historic narrativesnt
down by the Lord of mankind to establish truth dadcorrect beliefs. Adh
affirmed to His Messengety):
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"And that which We have inspired to you of the Book]i.e., the
Qur' an] is the truth." 2

The first verses of theirah state the purpose of the Qam’s revelation.
They are followed by the stories afhab al-kahf(the companions of the cave)
and the owner of two gardens, then a brief referdncthe story of Adam and
Iblees, the account of Prophetisd with Khidhr, and the narrative about Dhul-
Qarnayn. Thesizrah ends with a conclusion containing warning, resssce
and instruction. There is emphasis throughoutasvkeedand denunciation of
those who make claims without knowledge or evidence

Allah's Messenger#) encouraged learning and reciting portions of this
siurah to keep believers safe from one of the major drigeceding the Last
Hour. He said,Whoever memorizes the first ten versesiadlsal-Kahf will be
protected from the Daj)." Another narration mentions the same for ten verses
at the end ofsirah al-Kahf? Appropriately, thesirah's narratives deal with the
kinds of fitnah (trials, temptations and deceptions) that will egpwith the
coming of the Dajjl near the end of time.

There are several other souhadiths concerning benefits of reciting or
readingSirah al-Kahfduring the day or the eve of Jumu‘ah (Friday)eylimclude:

"Whoever recitesifah al-Kahf on the eve of Jumu‘ah will have a light
extending between himself and the Ancient House fhe Ka‘bah]'*

"Whoever recitesifah al-Kahf on the day of Jumu‘ah will have a
light shining from him from that Friday to the n&xt

The others beingl-Fatikah, al-Anam, Saba’andFarir.
’Sirah Farir, 35:31.

Both were narrated by Muslim.

“*Narrated by ad-Brimi — saheéh.

°Narrated by al-Bkim and al-Bayiad — saheéh.



So thesiarah may be read or recited during the night beforether day of
Jumu‘ah. The eve of Jumu‘ah starts from sunsetlwrsday, and the day of
Jumu‘ah ends at sunset. So the time for recitingxiends from sunset of
Thursday to sunset of Friday.

The Prophet's recommendations to memorize anteréus siurah weekly
are an indication of its importance. Among theso#s he recommended
recitingal-Kahfis that it contains several reminders of the enthe world. At
a time near the Last Hour, systems of unbelief taisehood will become
widespread and menacing, but believers are asshatdruth and justice will
ultimately prevail.

Background

Sirah al-Kahfwas revealed in the fifth year of prophethoodopto the
Hijrah. Although the pagans of Makkah had constantly badiculing,
threatening and spreading false propaganda aghm$&tropheti), the numbers
of his followers were continuing to increase. Aistpoint in time, leaders of the
Quraysh had also begun to adopt various methogerskcution and economic
pressure in a serious effort to put an end to tieev" religion which they saw as
a threat to their long-established authority anelspge within and beyond the
Arabian Peninsula.

A substantial number of Muslims had sought refugeAbyssinia, and
those who remained in Makkah were being subjectev&n greater difficulties.
Along with the Prophet and his family, Muslim bekes were forcibly confined
to the area of Shi‘b AbTalib, where a complete social and economic boycott
was applied against them for nearly three yearsonXafter the boycott was
lifted, Khadjah, the Prophet's wife, and Alalib, the uncle whose personal
influence had been a protecting shield, both passedy. Thereafter, the
persecution of Muslims increased to a critical degrSirah al-Kahfwas sent
down by Alkh, the Most Merciful, bringing comfort and encougagent to the
oppressed believefs.

TheSeerali of Ibn Ishaq contains the following report by lbn ‘Abs: The
Quraysh sent an-Nadlin alHarith and ‘Ugbah bin AbMu‘ayt to the Jewish
scholars in Mathalf with the instruction: "Ask them about Mammad:;

describe him to them and tell them what he sayBeyTare people of the first
scripture, and they have knowledge about the pitsplkich we do not have."

®girah al-Kahfalso provides comfort to Muslims of the preserg adio are experiencing a
relentless war on I&n and whose faith in Adh is being severely tested. It assures them
that the long period of immorality, falsehood, dat@n, oppression and massacre will
eventually and ultimately give way to the triumghrath and justice.

"Biography of the Prophet).

8nown then as Yathrib.



So they journeyed until they reached Meh and asked the Jewish
scholars about the Messenger of aAll (&), describing to them the issue
concerning him and some of what he had said, addvmu are people of the
Torah, and we have come to you to inform us aboeintan among us." They
said, "Ask him about three things which we willltgbu, and if he can inform
you of them, then he is a prophet who was sentraiise, he is a man who
fabricates speech and you can decide what to dohum. Ask him about the
affair of some youths from early times, for indedltkirs was a strange story.
And ask him about the news of a man who travelad, aéaching the eastern
and western regions of the earth. And ask him atheusoul — what it is. If he
can answer you, then he is a prophet, so follow amd if not, he is a man who
fabricates speech, so do with him whatever youisee

An-Nadlr and ‘Ugbah returned to the Quraysh and said, &0pfe of
Quraysh, we have brought you the means of decisioithe matter between
yourselves and Miammad. The Jewish scholars told us to ask himtahoee
things," and they related them. So the leaderd weethe Messenger of Alh
(#) and said, "O Mbammad, inform us,"” and they asked him what they had
been told. The Messenger of #il (&) expected that his Lord would reveal the
answers they sought, so he replied, "I will telluyabout what you asked
tomorrow" but did not add Ifi sha” Allah." Then they left him.

The Messenger of Alh (&) remained for fifteen nights during which time
Allah revealed to him nothing about it, nor did Jibre@ine to him. Talk was
spreading among the people of Makkah. They saildlhdmmad promised us
the next day and today is the fifteenth day, whiéehas not told us anything
about what we asked him." The Messenger oifA{l) was saddened that the
revelation had been withheld from him and was dssted by what the people of
Makkah were saying.

Then Jibreel came to him from Al with Sirah al-Kahf,which expressed
disapproval of his sorrow regarding them and predithe information they had
requested about the youths and the man who travaf@ad And [Jibreel
conveyed] Alih's words:
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"And they ask you about the soul. Say, 'The soukiof the affair of
my Lord, and you, [mankind], have not been given oknowledge
except a little."®

Sirah al-Kahf was revealed in response to the questions posethdy
polytheists of Makkah to Prophet Mammad £) which were meant to be a test
of whether or not he actually had knowledge ofgsiminseen. While the third
guestion was answered concisely in a siagkeh of Sirah al-Isra’, the first two

Sirah al-Isra’, 17:85.



concerned the history of the Jews and Christiart iawolved certain facts
which were generally unknown in th#ijaz at that time. AHlh provided
detailed answers to them in such a way as to digdiee opponents' claims as
well as conveying the message that before longQihean would expose and
correct all the falsehoods that had spread amoag|@e&lue to the corruption of
previous scriptures.

Narratives about past nations provide lessonsgaimtbhnce in a variety of
ways. The story oéshab al-kahfdeals with the struggle of believers and their
sacrifice of worldly comforts in order to safegudheir ‘ageedahand practice
the religion ordained by Alh. It points out that those young men who sought
refuge in the cave believed in the same doctrinewheed which was being
imparted by Prophet Miammad £) and that their condition was quite similar
to that of the oppressed Muslims in Makkah. Irs tstiory the disbelievers are
presented with evidence of the Hereafter and wathadAllah, the Almighty,
easily has power to restore life, even after mamg lyears of lifelessness. In
addition, the Messenger of Al (&) is instructed not to compromise with the
persecutors, and the disbelieving chiefs are adwss to be deceived by the
transitory life they enjoyed in this world but tmok beyond it to the permanent
benefits of the Hereafter.

Similarly, the additional account of ida and Khidln served to give
comfort and instruction to the Muslims. They amumseled therein to keep
faith in the wisdom behind the divine will even whiés rationale is unapparent
to them. There is also reference to unassuminguwznmodesty and patience
when seeking knowledge.

The same is true of the story of Dhul-Qarnayn.lated in answer to the
demand of the disbelievers, it points out to thegant questioners that unlike
themselves, Dhul-Qarnayn, while being an impressiuéer, a powerful
conqueror and a possessor of vast resources, wag/saljust, modest and
obedient to his Creator. And whereas he had sdece@ constructing the most
durable barrier possible, he acknowledged thabuict only protect the people
from their enemies as long as #llshould will.

These narratives are used in the @urto illustrate that truth and
righteousness are not related to wealth, positrauthority but only to what has
been commanded by AH. And three additional examples are includedhm t
siarah with the same objective. First is that of theyatoself-deluded owner of
the two gardens and in contrast, his companion se/ipoide and self-respect lay
in his relationship with his Lord. Second, the pamary nature of worldly life is
represented by the brief existence of plant lifel@sert land after a rain. And
third, the arrogant refusal of Iblees to obeyalllis what caused him to be
expelled from His mercy and deprived of all benefit



Ayah 1
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[All] praise is [due] to Allah, who has sent down upon His Servant
[Mu hammad] the Book and has not made therein any deviae ™

Allah, the Exalted, begins by praising Himself for ceying the Quin
through His chosen Messenger) (in order to benefit humanity. The Book of
Allah, His greatest favor to mankind, is in itself siént reason for praising
Him, and while He praises Himself in the most perfeay as befitting His
majesty'’ believers are reminded to be thankful to Him al.we

However, praise is a concept more comprehensiga tiratitude for a
specific blessing. It additionally includes recidigm of the Creator's perfect
attributes, and thus is due to Him at all times ander all circumstances. In
Arabic, addition of the definite article impartsetimeaning of "all praise" and
"all kinds of praise." And in reality, Adh, the Mighty and Majestic, is the only
being worthy to praise Himself.

The sirah's opening statement also establishes the unambigardision-
contradictory nature of the Q&n and declares that it is free from all obscurities
and internal contradictions. The implication iattkhis is no longer true of the
previously revealed divine scriptures, since ovweetthey had been corrupted
by man. As promised within it the final Book of Alih remains to this day
exactly as it was revealed to Prophethdonmad #£) and will remain so until
the end of time.

Ayahs 2-3
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[He has made it] straight, to warn of severe punisiment from Him and to
give good tidings to the believers who do righteouseeds that they will have
a good reward, remaining therein forever.
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Further emphasis is given to the straight, unged, direct and upright
nature of the final revelation, and its purposehien clarified. Three basic
functions of the Quén are mentioned. First, straightening and comectvhat

1% iterally, "crookedness," meaning diversion andidéen from the truth or from the straight
path.

The Propheti#) concluded a supplication by sayingjcannot adequately praise You; You
are as You have praised YourselfNarrated by Muslim)

12Refer to 15:9.



had been altered in previous scriptures. Secomdning those who reject its
truth and prefer instead to cling to remnants otéhdivine scriptures which are
mixed with the writings of men. For they do sojomut of attachment to
revered traditions and acceptance among their psppllisregarding the
evidences presented to them byaAllin the Qurin. "Severe punishment"”
includes the calamities of this world as well asmtent of the Hellfire. And
third, giving good tidings of great reward to thelibvers who do righteous
deeds in obedience to their Creator. That rewsrdoi less than the blissful
gardens of Paradise, in which they will dwell ety

Ayahs 4-5
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And to warn those who say, "Alah has taken a son." They have no
knowledge of it, nor had their fathers. Grave ishe word that comes out of
their mouths; they speak not except a lie.

The Quran was also sent down to warn all those who claiat &llah has
taken for Himself a soff. This verse is an undeniable rejection of Christia
claims about Propheisa (Jesusi®) and states that lack of knowledge is what
has led people to accept and pass on that falsedmmeration after generation.
They have no evidence of what they claim; and almslig they could not have
had evidence or knowledge of something which istima.

Ibn Ishaq was of the opinion thawvalad means "child" rather than "son"
and that thezyah was referring to the pagan Arabs who worshipeceBngs
"daughters of Adh." Commentators have suggested that in eitheg, dase
blasphemy uttered by them is a form of disbeliefclwhhas been given separate
mention in thisszrah due to its particularly improper and offensive unat—
over and beyond its untruth.

Ayah 6
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Then perhaps you would destroy yourself through gef over them, [O
Muhammadl], if they do not believe in this message, [dhout of sorrow.

The Messenger of Alh (&) was deeply saddened over the refusal of his
people to accept Islam. It is indicated to himehtrat this should not be the

3An even more distasteful claim made by some Christiis the one mentioned in 37:152
that He {) had "begotten” a son.



case. For their generous Lord had granted thenthall desired of worldly
blessings: properties, wealth and children, yey thersisted in ingratitude by
worshipping other than Him. And while there weoeme who would respond
favorably to the message of the Qur’ there were many others whose internal
corruption was such that they could not be reachéibse would respond with
negative obstinacy and arrogant opposition to tauith reform, and such people
are undeserving of sympathy. While containing iatlgecriticism, thazyah also
served to comfort the Prophet)(and reassure him that he had not fallen short
in his duty. As stated throughout the Qut’ he was responsible only for
conveying the message, while its implementatiothesduty of those who have
heard it or known of it.

Similarly, believers are reminded that it is@NIwho grants faith to whom
He wills according to that person's moral fiber atiitude toward His revealed
message. And like the Messenger),( believers are only responsible for
inviting people to religion in the best manner poles After that the outcome
must be understood as emanating from the absolgtiom and justice of Adh.

Ayah 7
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Indeed, We have made that which is on the earth adoment for it that We
may test them [as to] which of them is best in deed

In the words of Prophet Miammad #€): "The world is beautiful and
green"'* Allah willed that every attractive and enjoyable thiogy the earth
would be for human beings a means by which He thsts in order to make
known which of them are best in deeds and condlradeed, circumstances of
ease and prosperity can be the most subtle andullifof tests when taken for
granted. The trials of the present life servednficm for every soul at the time
of Judgment the justice of the destinyahllhas decreed for it. For the Creator
does not place anyone in Paradise or Hell on ad¢ooluwhat He knew about
him before his birth. Rather, every individualgsen a chance to prove to
himself what he deserves in relation to the fred daliberate decisions and
actions taken by him during the life on earth. Andhe Shari‘ah of Islam,
accountability is in direct proportion to ability.

Some may be aware of this truth but disregardet t the fact that they are
deeply involved in worldly affairs and do not wighthink about death or consider
the restoration of moral balance in the Hereaftéowever, Aleh has warned:
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“Narrated by eTabaéni — saheéh.
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"Do the people think that they will be left to say: 'We believe,’
and they will not be tried? But We have certainlytried those
before them, and Alah will surely make evident those who are
truthful, and He will surely make evident the liars."" *°

And He described Himself as:
552301 5l 583 Sie (01501 S5k Byl SuadT GlE sl
"The one who created death and life to test you [a®] which of

you is best in deed; and He is the Exalted in Mightthe
Forgiving." *°

So it is most unwise to be misled by the tempopdeasures of this life. In
fact, believers must expect this world to beconweaasingly attractive with an
increase in tests and trials as the end of timeaagpes.” On the other hand,
one may rest assured that the apparent prosperdya#fluence enjoyed by
unbelievers, criminals and enemies of Islam isaway a sign that their Lord is
pleased with them. On the contrary, their tesbfisa more subtle nature,
unrecognized by them in their heedlessrigssLack of gratitude for the
countless blessings bestowed on them is, in efidemnial of their Creator,
Provider and Sustainer.

The prophets and messengers were the most setestdd of mankind and
suffered the most hardships. But because He ltwed, Allkh enabled them to
earn great rewards through those additional ditiest Al-Hasan al-Bst1 said,
"Do not dislike the trials that befall you or thesasters that happen to you, for
there may be something you hate but it leads to galvation, and there may be
something you love but it leads to your destruction

Because the world is green and beautiful it desepeople, but those who
enjoy its pleasures cannot carry them into the higstthere they will find only
the account of their deeds and the results of thsir

°girah al-‘Ankahit, 29:2-3.

'°Sirah al-Mulk, 67:2.

"Nowhere is its attraction more intense than in mhedern scientific and technological
developments which have brought tremendous chamgdbe way man lives, travels,
communicates, etc. The primary reasons behindsaéfaf religion are almost always
excessive, blind attachment to the worldly life datse pride in what one regards as his
own achievements. The overwhelming majority of hnity has already been seduced by
the dunyz and infected with the materialism and moral cotinrpthat result from leaving
the path of Alih.

¥t has been pointed out that trials of hardship paderty often have a greater measure of
success as one remains attached tahAllhile in need of help and tends to forget Himeonc
all is well.



Ayah 8

And indeed, We will make that which is upon it [inb] a barren ground.

The present world was not created to be an etembade and will
eventually come to an edd. And since this life is but a test, Al will in time
reduce everything on the earth to parched dusidiall to its temporary and
worthless nature. And even before that time, whienéle should will, Alih
can do away with all the treasured things that na@ple forget His existence,
leaving them helpless and destitute.

Hence, thesirah's narratives serve to bring attention to some ofttlads
of worldly life and the proper way to deal with the The youths who sought
refuge in the cave were facing a test of theigrefi. They found it necessary to
sacrifice something of this world in order to act@esternal happiness. The
owner of the two gardens was tested by means ofttwaad children. His
failure in that test and the advice of his companmaicate what the appropriate
conduct should have been. Propheishas tested with the gift of knowledge.
His initial error led him to seek the company oeamore knowledgeable than
himself and to understand that things are not adwas/they seem. And Dhul-
Qarnayn was tested by being granted great power amfiority. He
demonstrated the high degree of morality expecyedlkah from those in such
positions.

Ayah 9
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Or have you thought that the companions of the cavand the inscription®
were, among Our signs, a wonder?

The Prophet#) was reminded that the story afhab al-kahfis but one of
the many wonders of Alh, although not the most amazing of them. In fast,
Ibn Katheer has pointed out, the creation of thavees and the earth, the
subjugation of the sun and moon, and the evidemqresided to Prophet
Muhammad #£) are all greater signs of Alt's ability than this particular
occurrence. However, as stated previously, itnekged for a purpose.

YIbn ‘Abbas explained that everything on the earth will bped out and destroyed. Mhijd
and Qaidah added, "[It will be] a plain with no trees omor vegetation.”

“’Several among theahabah andtabi‘een were of the opinion thatr-Rageenreferred to a
valley near Jerusalem or a mountain, while othetgbed it was a stone tablet or a book.
The view preferred by Ibn Katheer and most oth&pkgs is that it is something inscribed,
possibly the scripture that was in possessionef/tuths.

5



There were some youths of an earlier fimeho had faith in Aih and
preserved it by withdrawing from the ungodly wotthdit had declared war upon
them and their religious way of life. The persecsitof those youths had
oppressed them as the disbelievers of Quraysh ang to their own Muslim
citizens. Those young men survived by holding tastheir divine scriptures
and removing themselves from the corrupted enviemtroffitnah. Guided by
Allah, they embarked upon hijrah to escape the pressure of a hostile
disbelieving establishment.

Ayah 10
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[Mention] when the youths retreated to the cave angaid, "Our Lord, grant
us from Yourself mercy and prepare for us from ouraffair right guidance."

Times offitnah and hardship serve to distinguish true believennfothers.
The believing youths preferred to leave their hgnfesilies, friends, pleasures
and comforts rather than compromise their faitheyl'sought refuge in a distant,
secluded cave from the oppressive system of govamhmhich would not allow
them to express their views, speak the truth dtdrpeople to the path of Ah.*
There they were free to address their Lord, supfdiand worship Him.

The young men invoked their Lord and relied on Hanguidance in this
most difficult situation. Everyone is dependenbmipAllah at every moment,
and no one can achieve anything through his owortefir ability unless his
Lord should will it. In addition to physical effisr du‘aa’ (supplication) is a
means by which to seek the assistance athAlthe Almighty, to draw near to
Him and obtain His mercy. The youths sought torcome their weakness
through His power, their vulnerability through Hisrotection, and their
deprivation through His mercy.

The"mercy" requested in thenlu‘aa’ has been explained by commentators
as concealment from the enemies searching for th@&ms was undoubtedly
their most immediate need; yet their Lord was vesliare of all the problems
that would surely face them sooner or latéRight guidance" is that which
leads to the best outcome. The Messenger ahAik) would often supplicate
for the best outcome in all affairs.

“IHistorians place the period of this event as sametifter the prophethood d&i (peace be
upon him). It should be noted that what is knowoud the inhabitants of the cave has been
mentioned in thissirah. Nothing has come down to us in any sousadith from the
Prophet £). Most of the names, places and other detaigsl & various commentators are
taken from Jewish and Christian sources, which araypay not be accurate.

“How many Muslims today would wish to be like theugfts in this story; on the other hand,
how many would readily reduce or cease the praaticéheir religion in order to be
accepted in a godless world.



Ayahs 11-12

<
T ~ B I //; . z

,:‘/ - \/75 s> 774 17 -1 = Fi 1 e (7 7 — . ’J-, T/T// /9//7
5 W (gax T o) G Alad) S piiay @;}\J.x.pwu.@ﬁ\dr@gbl;&uﬂs

So We cast [a cover of sleep] over their ears withithe cave for a number of
years. Then We awakened them that We might show wdh of the two
factions was most precise in calculating what [exi¢] they had remained in
time.

When the youths supplicated to #ll after taking refuge in the cave, He
covered them with His mercy and put them to sleepaflong period of time,
disabling their hearing to prevent them from awahkgA® Thus, they were
spared oppression, injustice, persecution and eedral abuse.

After several generations the oppressive regirm fwhich they had fled
was replaced by others who believed inaAlland hence, the danger for them
had passed. Alh then revived the sleeping youths as a sign tg#duple of
that time, as well as to make evident the trutthtse of them who differed over
the period they had remained in the cave.

Ayah 13
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We will relate to you, [O Muhammad], their story in truth. Indeed, they
were youths who believed in their Lord, and We inceased them in
guidance.

After the introductory summary of previous versédlah (%) begins
narration of the story in more detail. Facts pnéseé by AlBh in the Quran are
precise truth, and His narration is undeniablyadbeect one by which all other
information may be judged for accuracy. The youththis story are cited by
Allah as examples for others who endure religious pete#. For every step a
believer takes toward defense and preservatiorrubh tand upright conduct
results in a divine response which increases hik &nd ability to resist the
pressures and demands of his opponents.

This verse is one of the many throughout the Luim which Allah, the
Exalted, affirms the cause and effect relationshdt,only with reference to the
physical universe, but also pertaining to inteactbetween Himself and His
servants. Through His prophets and messenget) @) imparts information,

%During sleep all the senses become oblivious toothiside world except for hearing. For
this reason one may be awakened by sounds suchoiceaor alarm.

7



evidences and right guidance. Some among theieatspdeny or ignore His
message, and some accept and follow it. Thosecldse their eyes to it are left
to what they have chosen and thus are not guidade whose who apply the
guidance they receive and confirm their belief tiglo obedience and worship
are strengthened in faith and granted further guada As Alkh said:
A58 145155 (s 23] AT Gl
"And those who follow guidance, He increases themmiguidance
and gives them their taqva." %

Such was the case of the believing youths who webecome known aashab
al-kahf.

Allah mentions here that they were young men. |bn &atlcommented:
"Youths are more receptive of truth and more prtonguidance than elders who
have become overbearing and absorbed in a relgfiéalsehood. That is why
most of those who responded to ahlland His Messengers] were young
people, whereas most elders of the Quraysh remaitiadhed to their religion
and did not accept Islam except for a few."

Ayah 14
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And We bound [i.e., made firm] their hearts when tley stood up and said,
"Our Lord is the Lord of the heavens and the earth. Never will we invoke
besides Him any deity. We would have certainly sjen, then, an excessive
transgression."

The young believers were in a vulnerable positibnt they took a
courageous stand. They perceived that any acaptaishirk would result in
the destruction of their faith, so they steadfastlyisted it. In appreciation of
their effort and in answer to their supplicationl]aA (4) strengthened their
hearts with patience, determination and willpower.

"They stood up" decisively and firmly fortawheed and were not
intimidated by the threats against them. Whilen®iofshirkexist in every age,
people often have difficulty recognizing thém. These youths had become

‘girah Muhammad, 47:17. Tagwi has been defined as righteousness, piety, fear or
consciousness of Alh, and care to avoid His displeasure.

“For example, very few recognize thkirk of the modern secular state when it declares its
authority and laws to be supreme, or shiérk of obedience to customs, political ideologies
or one's own inclinations instead of obedience HlahA Muslims are required to distance
themselves frorshirkin all its forms.



aware that their society was committing acts ofanshirk by worshipping and
invoking manmade deiti€§. They declared outright that they would never call
upon any other than Alh, adding that to do so would be clear ingratitadd
sinful transgression against their Creator, thedlafrthe worlds.

Supplication is among the most important formsvofship and is evidence
of belief in the power and ability of the one wapgled. The Prophets) said:
"It is du‘aa’ [supplication] which is worship?” Because He controls the
universe and whatever it contains, 2hllalone is the source of all benefit and
harm. That is why His Messenge¥)(instructed, When you ask, ask 4H; and
when you seek help, seek it fromzll*® This is what was done by the young
men, so their Lord aided and protected them whew were confronted by their
tyrannical ruler and his establishment.

Ayah 15
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These, our people, have taken besides Him deities8Vhy do they not bring
for [worship of] them a clear evidence? And who isnore unjust than one
who invents about Alkh a lie.

Commentators have stated that most likely, thengomen did not know
one another until Allh brought them together after He had implantech faat
their hearts. Once they became conscious thagbrdneers and sacrifices being
offered to idols should only be directed to ahl| their Creator and Sustainer,
they withdrew from the public gatherings and refuteparticipate in those acts
of shirk. Instead, each of them retired to the shade aftartd tree, and upon
realization that they had all come to that spottifie same reason, they became
brothers in faith.

The young men began to gather at a particularepi@aavorship Alih, but
the polytheistic people found out and reported thieir king, who ordered them
to appear before him. When asked about their fiselibey spoke the truth and
invited him to Aleh with the words of this verseiThese, our people, have
taken besides Him deities. Why do they not bringof [worship of] them a
clear evidence? And who is more unjust than one vehinvents about Alkh
alie."

*Followers of other religions have violated this extpoftawkeedby praying to other than
Allah. And there are people who try to justify the@ivacations to idols or "saints" with the
excuse that they intercede for them withaAll The Qurin emphasizes throughout that
such practices are totally unacceptable.

2’Ahmad, Al Dawad and at-Tirmidn— sakeeh.

2Ahmad and at-Tirmidh- sa/eeh.



The youths reasoned that sintesvieedis established by logical proofs,
none could be more misguided and unreasonableahmerson who fabricates
such untruths as the claim that#Zilhas partners, that He accepts the worship of
idols, or that they can act as intercessors. They rejected their people's
custom of idol worship because they were not gmey reasonable justification
for it. The Quran declaresshirk to be great injustice because it is based
completely on falsehood.

Ayah 16
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[The youths said to one another], "And when you ha® withdrawn from

them and that which they worship other than Alkh, retreat to the cave.
Your Lord will spread for you of His mercy and will prepare for you from

your affair facility."

It is related that when they invited the king tkmowledge and worship
Allah, he angrily refused and threatened them with doesequences unless
they returned to their former religion. He thewg#hem a brief period to think
the matter over, and this was a mercy fromallfor during that time they
managed to escape.

Once they had disconnected from their societytsuption andshirk and
departed, Alih directed the young believers to take refuge @age, promising
to extend His mercy to them and expand it, to restheir difficulties and give
them comfort and ease. Alil enabled them to escape and then concealed them
in the cave so that the king and his agents woatdind any trace of them or
any information. lbn Katheer added, "In the sanag vAllah concealed Prophet
Muhammad #£) and his companion, AbBakr, when they took cover in the cave
of Thawr at the beginning of théiijrah. It is prescribed during times of trial and
persecution for one who fears for his religion $oape from his persecutors."

Al-Qurtubr explains Alkh's words,'retreat to the cave" by saying, "This
is an order fohijrah or for isolating oneself from society during tinefssevere
fitnah... People's circumstances differ; some may havetdm@ina to reside in
caves, but for others seclusion in the home is dessanding. Some of those
who had fought in the battle of Badr confined thelwss to their houses after
the murder of ‘Uthrain and did not come out except to their graves. fReuhaps
someone with a measure of strength could contioué/¢ among the people
and bear their abuse while detaching his heart gppbsing them privately.
And Allah is the protector and grantor of success."

2 Assuming it is possible.
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At times of extreme opposition by the authoritieseligious practices and
values, it can be prudent for believers to distaihegnselves in order to meet
with less hostility and gain greater opportunities personal development,
increasing in knowledge and engaging in benefigvakk. Otherwise, the
Messenger of Allh (&) has said, The believer who mixes with the people and is
patient with their abuse is better than the beliew#ao does not mix with the
people and is not patient with their abug.

Ayah 17
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And [had you been present], you would see the sunhen it rose, inclining

away from their cave on the right, and when it setpassing away from them
on the left, while they were [laying] within an op@ space thereof. That was
from the signs of Allah. He whom Allah guides is the [rightly] guided, but

he whom He sends astray — never will you find forim a protecting guide.

The prolonged slumber of the young men was an agazgn from Alkh
for those whom He willed to be guided. They layaigpacious area inside the
cave which allowed air to circulate and where the's heat could not cause
damage to their bodies. #m Malik mentioned the observation of lbn ‘Afid
that the sun entered the cave without touching fHemf it had touched them,
it would have burned their bodies and clothes.

The Quranic description of this scene is of utmost precisioonveying
that rays of the sun entered the mouth of the ¢gvearly morning and late
afternoon, but not while it was directly overhea8everal early scholars noted
that this indicates the cave's opening was to tréhn Ibn Katheer explained,
"If the entrance of the cave had faced east, ngthould have entered it near
sunset, and if it had faced ti@blah [i.e., south], nothing could have entered it
after sunrise or before sunset, and the shade wmiltiave slanted to the right
or the left. If it had faced west, nothing couldvl entered it at the time of
sunrise until after the sun had passed its zemiéimd would then have remained
until sunset. AHlh, the Exalted, informed us of this and intendedt tive
understand and contemplate it. But He did notuglihe location of this cave or
in which country on earth it was. If there hadrbaay religious benefit in that,
Allah and His Messengeg] would have directed us to it."

"That was from the signs of Allah." Among His signs was that He
guided the youths to this cave in order to keemthéve for a specific purpose,
and He caused the sunlight and air to enter it det@rmined measure for the

%Ahmad and at-Tirmidh- sa/eeh.
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preservation of their bodies. It was evidencehefrtLord's plan and of His care
for them, and a sign of response to their suppdinatfor mercy and guidance.
For this reason the verse concludéste whom All ah guides is the [rightly]
guided,"” for there is no way to attain true guidance exéeph Him. "But he
whom He sends astray — never will you find for hima protecting guide"
because there is none who can overturn His detAdeah should withhold His
guidance. Thus, from among all of their peoplesthfew believers were the
ones who were guided by their Lord.

It should not be forgotten that Al has given human beings a measure of
free will to make decisions and act upon them, Wwhaentails for them
responsibility and accountability. So when the '@uisays,'He guides whom
He wills and sends astray whom He wills3* it means that Aflh has willed to
guide those (such as the believing youths) who seekaccept His guidance.
This is evident in His promise:

"Those who strive in Our way, We shall guide themda Our paths."*?

Similarly, Allah leaves those who refuse His guidance to their olgice and
deals with them accordingly in absolute justice.or Fexample, He said
concerning the Children of Israel who had abuseglret Misa:

sl ST 15T 585 LS
"And when they deviated, Allah caused their hearts to deviate *
The Creator has thus willed to allow His servaatsatilize the freedom He gave
them and act according to their own preferenchgeeito follow His guidance or

neglect it; and this is their test in life. Thengiple of cause and effect is
evident once again in both instances: in shoni@nd long-term results.

Ayah 18
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And you would think them awake, while they were aglep. And We turned
them to the right and to the left, while their dogstretched his forelegs at the
entrance. If you had looked at them, you would haa/turned from them in

flight and been filled by them with terror.

3l5ee 14:4, 16:93 and 74:31. #lleaves or sends astray only those who choosgect His
guidance.

*’Sirah al-‘Ankabit, 29:69.

$5irah as-Saff, 61:5.
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Although they were sound asleep, they appearetet@awake as their
bodies turned from left to right and from right l&ft — an eerie scen. Ibn
‘Abbas remarked, "If they had not turned periodicallye tearth would have
consumed them."

Their guard dog lay at the mouth of the cave \igHorelegs outstretched.
Ibn Katheer commented, "The dog was included iir thlessing, so he slept as
they slept in that condition. This is the benefit keeping company with
righteous people, so this dog was mentioned aloitly tkem and was given
status as well." Al-Quubi said, "The dog followed them and became attached
to them; therefore Adh mentioned him along with them. This holds good
tidings for those whose deeds are less than tbhawpanions, for by being in the
company of the righteous, they obtain the samesivigs; and the Propheg)
informed us that a person will be in the Hereaiftith those he loves®™

The verse mentions that their appearance wadyiegi If any intruder
had come across the inhabitants of the cave in skate, eyes open yet
uncommunicative, seemingly awake yet strangely abab in form and
movement, he could not possibly have approached.ttieather, he would have
raced to escape from that place out of shock agitfr In His vast wisdom and
mercy, their Lord had cast this disturbing appeagampon the youths to prevent
any hand from touching them before the term Heekxtcame to an end.

Ayahs 19-20
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And similarly, *® We awakened them that they might question one anoér.
Said a speaker from among them, "How long have yotemained [here]?"
They said, "We have remained a day or part of a day They said, "Your
Lord is most knowing of how long you remained. Seend one of you with this
silver coinage of yours to the city and let him ldoto which is the purest food
and bring you provision from it; and let him be cauious. And let no one be
aware of you. Indeed, if they come to know of youhey will stone you or
return you to their religion. And never would you succeed, then — ever."

%*The turning of their bodies is thought by some awehbeen caused by a principle known as
phototropism, or natural attraction to sunlightt Aliah knows best.

*In ahadth narrated by al-Bukdrt and Muslim.

By the will of Allah, just as He had put them to sleep.
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In the course of time, Alh awakened them from their slumber, and they
were just as they had been before, having lostimptbf their youth, health or
physical features. They began to question eaddr @hout what had happened
to them. The verse relates their discussion &®wolong they had remained in
the cave. Some of the youths reckoned the timg $pent asleep therein to
have been onlya day or part of a day" because they had entered it at the
beginning of day and awakened at the end of a dathers expressed doubt
about it, saying their Lord knew best about thetendf

But now there was the more pressing matter ofrfipdood. They decided
to send one of their number with some silver cemghe town to search for the
best food available. They advised him to exeraiseost vigilance and caution
in order to avoid bringing attention to themselvies, they assumed that their
enemies were still eager to capture them. Andidtt happened, the people
would surely resort to a policy of abuse and indiation to force them back to
the polytheistic way of life. In that case theylkbnot be successful in this
world or in the next.

“They will stone you" describes a form of state terrorism practiced again
nonconformists — either compliance or torment with third alternative. A
threat of this kind was issued to the three messsnmentioned irGirah Ya
Seenwho were warned:

£ 1. du }{{////,}{/ﬁ,//, }/:’f -
"If you do not desist, we will stone you and you Wi be afflicted by

a painful punishment from us."*®

It can be understood literally as a prolonged aamdfpl process of being stoned
to death, but is symbolic of every form of agongitorture, the only escape
from which is to comply with the demands of ongipr@ssors.

Thus, the young men awoke to find themselves huragrd fearful,
unaware that years had passed and times had chahgedhe city they knew
had been altered by succeeding generations anththatle of tyranny had been
replaced by one of faith and justice.

Ayah 21
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3'This indicates that when something is uncertair simould say,Allahu a‘lant’ (literally,
"All ah is most knowing"), for He alone knows that whislunknown to man.
*®Sirah Ya Seen36:18.
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And similarly, We caused them to be found that theyjwho found them]
would know that the promise of Allah is truth and that of the Hour there is
no doubt. [That was] when they® disputed among themselves about their
affair and [then] said, "Construct over them a structure; their Lord is most
knowing about them." Said those who prevailed intie matter, "We will
surely take [for ourselves] upon them a masjid.*

Several early commentators mentioned that whiegneral population of
the city had now accepted belief in #ll there were some who doubted the
matter of resurrectioh. Therefore, Alih revivedashab al-kahfand allowed
them to be discovered as a sign of evidence. Digaitention to their amazing
condition convinced people of the divine abilityr&store life and of the truth of
Allah's promise to do so in the Hereafter.

Commentators relate that the youth who was sebtiyahem something to
eat disguised himself and walked at a distance ftoenmain road until he
reached the city. Many generations had come and,@m he did not recognize
anything familiar to him and did not know any oétpeople. Confused, he said
to himself, "The town | left yesterday was not litkes, so | had best hasten to
leave." He went to a man who was selling food gade him all the coins he
had in exchange for whatever they would buy. Wihenman saw the coins, he
did not recognize their inscription. He showednthi® his neighbor, and they
were passed around while people were saying, "Bsrha has discovered a
treasure." They began asking him about himsetbmfwhere he obtained this
money and where he came from. He replied, "I aamfthis town; | was here
last evening." Assuming him mad, they took hinthteir ruler, who questioned
him until he told them of how he and his companibad taken refuge in a cave.
At length they perceived it had occurred many agge and were greatly
amazed.

The king and his people accompanied the young tm#éime cave. Nearing
it he told them, "Let me enter first to inform mgrapanions.” One version of
the story states that he entered the cave andpdiasgd. Another maintains that
the people entered after him and met the otherhgoutThe king greeted and
embraced them, for he was a believer. They rajoatehat and spoke pleasant
words to him. Then they bade him farewell and mretd to their beds, where
Allah took their souls. However, we have no accuramwedge of this, and
Allah knows best.

The Quran itself relates no more than the incident follogvitheir death.
The astonished citizens were gathered outside tee, cdiscussing the
miraculous occurrence and how those extraordinayng men should be

%9The people of the city.

“%.e., we will make this site a place of worshipheTterm tnasjid" is not restricted to a mosque.
It literally means a place sljid (prostration) or worship in general.

“The time of the Resurrectioal{Qiyamal is often called "the Hour."
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honored and remembered. Some suggested buildisigueture to seal the
mouth of the cave, making it a grave for them aeal/ing them as they were.
But the dominant faction insisted that a memor&lkcbnstructed over them and
taken as a place of worsHip.

There are those who make use of this statemeniport a false claim that
it is permissible to build anasjid over a grave. However, the fact thatahll
guoted the influential people of that time as sgyimey would take the site as a
place of worship does not in any way imply that &pgroved of it. Rather, it
merely makes clear that the more powerful groupowen their will upon the
others® Indeed, the Messenger of #il () deplored this practice, saying,
"May Allzh curse the Jews and Christians, for they haventagke graves of
their prophets as places of worshifi. And he said, Those before you used to
take the graves of their prophets and righteous aeplaces of worship. Do

not take graves as places of worship; | forbid fromn that"*°

Ayah 22

b 8 o7 28 /})‘//

fl Ty shs u.,au [.N;,:;K’“;LL I SRRy ;@MKM\)MQ,J

£ 87o -

WY}‘J.G_E |KY|NJJLQ.J)L9JVJ&Y|ML: MH“;}J&H“L—L:"

They [i.e., people] will say there were three, théourth of them being their
dog; and they will say there were five, the sixth fothem being their dog —
guessing at the unseen; and they will say there weeseven, and the eighth of
them was their dog. Say, [O Mhammad], "My Lord is most knowing of
their number. None knows them except a few. So dwt argue about them
except with an obvious argumerif and do not inquire about them among
[the speculators] from anyone."

Allah (%) discloses here that in later times attempts wdoddmade by
people to divert attention from the essence of #wnt to such nonessential
matters as the number of youths in the cave. dhtyethere is no advantage in

“?This is further evidence that the oppressive eistaiient which persecuted believers had
been replaced by one that worshippedill

“Even if one assumes that this practice could haen lallowed before the prophethood of
Muhammad #), it is clearly not permissible after it since Bmphatically forbade and
condemned it.

“Al-Bukhart and Muslim. A’ishah commented, "He was warning against doingtviney
had done. Had it not been for that, the gravédhefRrophet#) would have been made to
stand out, but he feared it being taken as a gha®rship."

“Muslim.

“.e., one from the Quah. An alternative meaning can be "a superficiguarent,” i.e., a
brief and simple one, in order not to waste time.
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knowing how many they were, and that is why thepRed (&) was instructed
not to get involved in such discussions or seekrmbtion from those who
merely speculate without adequate knowledge. lath&er added that he)
was told not to give more than a brief reply sitloere is no great benefit in its
knowledge.

Their number is thought to be seven from the fhett the first two
possibilities were made unlikely by the wor@giessing at the unseen® At
the third, the Qu&n remains silent, leading scholars to assumedbieect, but
Allah knows best. The Messenget) (himself was told to say no more than,
"My Lord is most knowing of their number,” which is undoubtedly the most
accurate answer. Only Al knows the truth of the matter; therefore, a Musli
should not allow himself to be distracted by irvaliet debates and unimportant
issues. Alih has ordered:

e cay 3l G Glass N

"And do not pursue that of which you have no knowldge."*®

Instead, one should focus his attention and memigy on what is beneficial:
understanding the substance of events and thenkdsarned from them, as
well as the proper response based upon divine goeda

Among the points to be considered regarding tltewa ofaskab al-kahf
are the following:
+ Ignorant people are easily led by others to conshmitk
+ Allah guides whom He wills, and they are those who wodhe guided
¢+ Allah supports those who adhere to truth and rely tion
+ Allah is not bound by the physical laws of the univevb&ch He created

Ayahs 23-24
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And never say of anything, "Indeed, | will do thattomorrow," except [when
adding], "If All ah wills." And remember your Lord *° when you forget [it]

and say, "Perhaps my Lord will guide me to what isnearer than this to
right conduct.”

When the Quraysh presentedahls Messengers) with the three questions
from the Jewish rabbis of Mathh, they demanded that he answer them in order

“The literal meaning ofajman bil-ghaybis throwing stones at an unseen target. It is not
expected that it would be hit, and if it was, itabe purely by coincidence.

“8girah al-Isra’, 17:36.

“90r "mention your Lord" by saying, in sh’ Allgh."

17



to confirm his claim of prophethood. He respondeat he would provide the
answers the next day, but neglected to saysta’ Allah" ("If All ah wills").
Consequently, he was kept waiting for the replyuacomfortably long period of
two weeks, after which the revelation was finaligmght by the angel Jibreel.

The verses contain a reminder to the Propkgt énd through him to all
people, that nothing can occur unless their Lordukh will it. For every
movement, indeed, every breath taken by a livingdé dependent upon the
will of All ah, and the human eye cannot see a single instentha future, so
everything beyond the present remains an unceytéintTherefore, it is only
correct and appropriate before the Creator of rmahto attribute any future act
or occurrence to His will by sayingln'shz’ Allah."

Finally, allowing for occasions of human forgetfess, Alih (4) directed
His Prophet and every Muslim, if he should forge¢ taddition of Ih sh?’
Allah," to bring his Lord to mind and ask Him for guidancéhe word tdhkur"
may be interpreted as either "remember" or "meuntiocBcholars explained the
latter as meaning that one should saysh?’ Allah" upon remembering. Ibn
Katheer adds that because forgetfulness is caugethlyan, the mention of
Allah is a remedy which drives him away. Indeed, thetgealing for the heart
in the remembrance and mention ofaAll

The instruction to say,Perhaps my Lord will guide me to what is
nearer than this to right conduct" may be in reference to the aforementioned
error of failing to mention the will of Adlh, or it can be general in meaning.
Thus, some scholars gave the explanation that vals&ed about any matter
about which one is uncertain, he should askalAllsupplicating Him and
requesting His guidance to that which is most airaed prudent.

Ayahs 25-26
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And they remained in their cave for three hundred yars and exceeded by
nine>* Say, "Allah is most knowing of how long they remained. He &
[knowledge of] the unseen [aspects] of the heaveasd the earth. How
seeing is He and how hearing! They have not besglélim any protector,
and He shares not His legislation with anyone."

**This does not mean that one should not plan ahmatdywhen doing so, the divine will
should be taken into account with knowledge tha¢ thutcome of every intent is
predestined. A similar instruction imparted in tQer'an through the Prophets] was:
"Say, 'Nothing will happen to us except what Alih has decreed for us.'"(9:51)

*li.e., 309 lunar years.
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The story ofashab al-kahfcomes to a close with reminders of the precise
and all-encompassing knowledge of #hl] His awareness of every matter, His
complete sovereignty His and unshared authority aeltereation. One of these
reminders is in His specification of the exact pdrof time the youths spent in
the cave in conjunction with the statement thatlé@e has accurate knowledge
of the hidden realities of the heavens and earth.

Up to this point there has been no indication hed tength of time the
believers remained asleep in the cave. This vptde an end to pointless
speculation by stating the term to be three hundretnine year¥ Allah alone
has correct knowledge of that period; hence, Higlagion of this number
cannot be disputed.

The words"absir bihi wa asmi‘* have two grammatically correct
meanings: The more commonly cited one is an exclamatioprafse: "How
seeing He is and how hearing," indicating tha@lAlsees and hears everything
perfectly and precisely. The second is a commartie Prophet#): "Make it
seen [i.e., understood by the people] and heardhidwy]."

The conclusion of the verse states that He hapantmers or associates.
Allah is the only manager of time, space and all isetisions, and the known
and unknown aspects of all things. Thus, peopie hveo true guardian apart
from Allah, and He designates to no one a share in Hisldégis, sovereignty
or supreme authority.

Ayah 27
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And recite,>* [O Muhammad], what has been revealed to you of the Book o

your Lord. There is no changer of His words, and aver will you find in
other than Him a refuge.

The Prophet#) is now ordered to recite, adhere to and teacht wha
been revealed to him of his Lord's scripture, the’'ap. Several commentators
have considered this verse to be a conclusiondcattount ofskab al-kahf,
meaning that in spite of all else that might bexted concerning those events,
the Book of Alkh is the final statement on the matter, and itas subject to

*’Some scholars, such as Ibn Katheer, were of theiapihat the 300 years is mentioned
according to the solar calendar and the additiominé is to correspond with the lunar
calendar. Others have disagreed, pointing outtti@aArabs, in whose language the Qar’
was revealed, had no association with the sol@ndalr and mention of it would have been
irrelevant. Their view is that the period stateaswnerely 300 + 9 lunar years.

>3Among the linguistic miracles of the Q&' is that on occasion, two or more meanings may
be expressed simultaneously using the same words.

>*An additional meaning is "follow," i.e., abide by.
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alteration. Others held that the verse was reddaleesponse to the demands of
the Quraysh that the Prophet)(change some verses of the @arivhich they
considered objectionable. The reply to this was tto one may change what
Allah has revealed. lbn JareefTabar tied the two parts of the verse together,
as one might say, "Unless you convey the messagewfLord, you will find
no refuge from Him." Alh knows best, and He is the only refuge for mankind

Ayah 28
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And keep yourself patient [by being] with those whaall upon their Lord in

the morning and the evening, seeking His countenaec And let not your
eyes pass beyond them, desiring adornments of themdly life, and do not
obey one whose heart We have made heedless of Oemembrance and
who follows his desire and whose affair is ever [[meglect®

The Prophet#) is instructed to keep company with those servah#slah
who show constant patience, humility and righteessnn character, who have
upright conduct and remain faithful to Al and His Messengeg]. The verse
is said to have been revealed after influentiatléea of the Quraysh proposed
that the Prophet4) convene an assembly for them alone and not a@hewpoor
people who had accepted Islam to sit with themcaBiee he was eager that they
accept Islam, it occurred to him that it might kvantageous to make this
concession. Thereupon, &l sent down His prohibition preceded by a
command to remain contented with the company ofesa believers. On a
similar occasion Allh revealed:
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"And do not send away those who call upon their Lod morning
and afternoon, seeking His countenance>®

Such verses reflect values and principles whiehdadoligatory upon every
Muslim and contain sound instruction for all. Té&ean be no divisions in Islam
based on wealth, class, lineage, race or natignalihe Messenger of Alh (i)
warned that anyone who had in his heart an atomightvof pride would not
enter Paradise. Then he addd@ride is the prevention of right and looking
down upon people’

>>0Or "in excess," exceeding the limits of &il Both meanings are valid.
*°girah al-An‘am, 6:52.
>"Muslim and at-Tirmidh
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Believers benefit from this directive as well, &noim associating with one
another and interacting, for they remind, advise k@&arn from their brothers in
faith.>® Allah has stated:
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"The believing men and women are allies of one anloér. They
enjoin what is right and forbid what is wrong, estdlish prayer
and give zalah and obey Alih and His Messenger.™

The atmosphere of compassion which binds a Muslonhis brothers
everywhere requires that they share their hopesaéftictions and protect one
another from every kind of evil, including that sad by themselves. The
Messenger#) explained: A Muslim is the brother of a Muslim. He neither
wrongs him nor gives him up. Whoever is concewdt the need of his
brother — Allh is concerned with his need. And whoever relievéduslim
from distress — Adih will relieve him of a distress on the Day of Resttion.
And whoever covers the fault of a Muslim -@ANvill cover his fault on the Day
of Resurrectiont®®

And as the Prophets) was ordered, believers, too, ought not to seek th
company of those who exhibit sinfulness, greedygance or spitefulness, and
those who support opposition to Islam in orderucspe vain worldly objectives.
To forget the eternal life of the Hereafter is avg error. The Quih reminds:
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"The life of this world is not but amusement and dversion. But
the home of the Hereafter is best for those who fedAll ah].
will you not reason?"*

The description of someone whose heart is heedledswvho follows his
desire has been attributed in soma#seersto specific individuals or to the
disbelievers of Quraysh. However, the prohibitafrobedience to such people
Is a general one, inclusive of all who make demacdstrary to Islamic
Shar'ah.®> They are of two categories in relation to theieds, both of which
are depicted by the wordiruz: those who are negligent and fall short in their

duties and those who commit excess in sin, trassgrg the limits set by Adh.

*%In modern times they find comfort and strengthémpany with one another whenatsl is
being criticized by adversaries throughout the diorl

*°girah at-Tawbah9:71.

®OAl-Bukhart and Muslim.

®l5irah al-An‘am, 6:32. Another meaning is: "those who avoid [vgdoing]."

®2Sufficient as evidence is the well-knowadith, "There is no obedience to a created being
in disobedience of the CreatorAhmad and at-Tirmidi- saseéh.
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Ayahs 29-31
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And say, "The truth is from your Lord, so whoever wills — let him believe;
and whoever wills — let him disbelieve." Indeed, W have prepared for the
wrongdoers a fire whose walls will surround them. And if they call for
relief, they will be relieved with water like murky oil, which scalds [their]
faces. Wretched is the drink, and evil is the restg place. Indeed, those
who have believed and done righteous deeds — inde&tle will not allow to
be lost the reward of any who did well in deeds. Hose will have gardens of
perpetual residence; beneath them rivers will flow. They will be adorned
therein with bracelets of gold and will wear greergarments of fine silk and
brocade, reclining therein on adorned couches. Ertlent is the reward, and
good is the resting place.

The Quran upholds freedom of choice in the matter of purguruth or
falsehood® The rational mind is the basis for religious w@sgibility and
accountability, and acceptance of right guidanceuph free will is what makes
human beings worthy of their Creator's approval weard. The Quan states:
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“There is no compulsion in [accepting] religion. The truth has
been made distinct from falsehood.*

The duty of the prophets ceased with delivery ofal# message to their
peoples. Now that prophethood has ended, thagailiin rests upon the entire
Muslim ummah. Prophet Mbhammad #£) said, '‘Convey from me, even if only
oneayah!'® After that, it is the responsibility of those ttressage has reached
to accept the truth, adhere to it and pass it athers.

Nonetheless, when people choose to reject tradly, should be prepared to
face the consequences of their choice. When camgaagainst Islam, its

%t has never been permitted to compel people terdstim by the use of weapons or any
other means. Muslims are expected to invite norslivhis to the truth of I1am with words
of wisdom, sound arguments and a pleasant manner.

®4girah al-Bagarah,2:256.

®Ahmad and al-Bukiri.
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scholars and sincere believers persist, the enenaies been informed of the
punishment that awaits them. On the other handsethwhose conduct is
righteous despite the evil surrounding them arerasisof their Lord's reward in
full. The vivid Quranic descriptions of both the Hellfire and Paradiseve to
produce fear of wrongdoing in conjunction with desto earn the eternal
pleasures of the next life. The option is opendweery person to take the path
he wishes, and the destination at the end of easlbhen made clear by none
but the Lord Himself.

Ayahs 32-34
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And present to them an example of two men: We grdad to one of them
two gardens of grapevines, and We bordered them witpalm trees and
placed between them [fields of] crops. Each of thevo gardens produced its
fruit and did not fall short thereof in anything. And We caused to gush
forth within them a river. And he had fruit, so he said to his companion
while he was conversing with him, "l am greater tha you in wealth and
mightier in [numbers of] men."

Allah now commands the Prophei)(to relate a story that forcefully warns
against excessive concern with worldly life. FRocan corrupt the heart to such
an extent thatluny: replaces Alih as its main focus. This was true of the
wealthy owner of two gardens who was confident teatvas superior to his less
affluent companion. The corrupt elite often braaslv themselves into believing
they have more rights than others and that theuldimave control of power in
their societie$§®

When the Prophet&) warned that no one who had in his heart an atom's
weight of pride would enter Paradise, he qualifiedy saying, Pride is the
prevention of right and looking down upon pedpfe. And he said, It is
sufficient evil for a person to look down on histher Muslim'® He meant
that the evil of this sin is sufficient to earn feomeone a reputation for bad
character and punishment in the Hellfire. The ystof the two gardens
demonstrates how a facade of superficial religioxeoh with inflated pride will
be dealt with sooner or later by afll, the Exalted.

®In modern times they lead important groups and takerol of the media, business, politics,
education, and even the administration and managteofieeligious institutions.

®Narrated by Muslim and at-Tirmidh

®Narrated by Muslim.
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The"fruit" possessed by the prosperous man has been ingerpoathean
the crop or produce of his gardens but may alstyappwealth in general, i.e.,
the fruit of his labor or investment. In the cauref discussion with his
companion, he begins to boast with self-importahes he is superior in terms
of possessions, properties, servants and chifdren.

One afflicted with such a disease bears an irmespte attitude toward
others; he sees them as undeserving of his atterticcimple kindness, or even
some of their basic rights. Among those he dis]die cannot bring himself to
visit one who is ill, comfort one who is troubleat, congratulate one who has
been blessed with a favor — except out of hypocrisgye will not concern
himself with their needs, oppose injustice to themgive them their rights; in
fact, he does not even perceive that they havésriih

Ayah 35
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And he entered his garden while he was unjust to fiself”™" He said, "I do
not think that this will perish — ever."

Absorbed in self-deception, the prosperous maeredthis garden with an
attitude of arrogance, disbelief and denial of mivjustice. Alih (4) described
it as injustice to himself, for the wrongdoer subgenone but his own soul to the
anger of his Lord and punishment in the life to eom

Worldly success and material wealth tend to dethdse of little faith and
make them overconfident and egotistical. Theydothe power of Allh, take
no notice of His signs, and disregard all warninygany are ungrateful because
they consider the assets bestowed on them to beuthef their own efforts or
merit, making them a source of pride and prestigersy their contemporaries.
But it is Allah who is the true owner of all that exists, andle/kle tests certain
people with hardships, He tests others by givingnthextensive wealth and
resources.

The rich man, corrupted by his wealth, had loattowith reality and was
living in a world of fantasy. His faith in Alh had essentially become a
traditional belief of no substance. He had loktahsciousness of his Lord as
the Supreme Being who gives life and wealth andtake them away whenever
He wills. Intoxicated by his own importance, heetg a statement of unbelief...

®Qamdah commented, "This is the aspiration of the wicketo have much wealth and a
great entourage."Tafseer Ibn Kathegr

“People often pass judgments on others accordimhat is apparent to them, and criticism
can turn into scorn or ridicule. Many fall intoetlerror of imitating their associates in this
respect and thus expose themselves to their Lardjer. Unfortunately, this is the case
with many who take pride in their knowledge, theark or their position of leadership.

j.e., proud and ungrateful to AH.
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Ayah 36
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"And | do not think the Hour will occur. And even if | should be brought
back to my Lord, | will surely find better than thi s as a return."

His lack of understanding and weakness of faitAllah had left him with
a distorted picture of himself and the world arohimd. Obsession with this life
and its many attractions led him to declddmd | do not think the Hour will
occur," expressing disbelief in the Hereafter. Thenfasmceding to a remote
possibility, he added that if there should in faeta return to Allh, he would
expect to find there something even better than vgldly assets and
advantages.

Although he still recognized Alh as his Lord theoretically, he had
effectively turned away from Him in reality. Theternal shell of religion
without its vital internal core of morality couldon protect him from
materialistic corruption. Thus, his wealth led himrevere himself and his
property rather than Alh, and he lost all consciousness of the Last Dalytla@
Judgement to come. He allowed himself to be deceby his vast estate of
gardens with rivers flowing through them and by tirehards and fruits he
possessed, imagining that all this would never ctoren end. Subsequently, a
further corruption afflicted his soul — the beltbht he was so exclusive that he
would always be favored by his Lord. This he tdok granted without
evidence; the line of reasoning was merely thatvbald not have obtained so
many worldly blessings unless he had been favoyealliah.

The Quran describes a similar attitude among the disbelgegéQuraysh:
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"Have you seen he who disbelieved in Our verses arsaid, 'l will
surely be given wealth and children?'""

These descriptions serve as a warning to all thds® believe they will enter
Paradise without having obeyed the commands ahAtonsidering themselves
for some reason exempted from accountabffity.

3 e., in the next life. The Quinic quotation isSirah Maryam,19:77.

"*This type of self-deception is evident in peopleovelay they believe in Alh although they
have no fear of Him, always citing His mercy whilsregarding His justice, refusing to
worship Him as He ordained while claiming to lovemHand declaring that their hearts are
pure.
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Ayahs 37-38
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His companion said to him while he was conversingith him, "Have you
disbelieved in Him who created you from dust and tan from a sperm-drop
and then proportioned you [as] a man? But as for m, He is Alah, my
Lord, and | do not associate with my Lord anyone."

His companion answered the man's arrogant clayndusing attention
on the humble origin of all human beings and therthe remarkable process of
developmental creation as proof of the divine powed ability. He reminded
him that his attitude was one indicative of disékli For while many people
consider themselves righteous, they behave in waydrary to divinely
revealed moral values.

Indeed, the test of those whom #lhas favored in this world is bound
with responsibility. Only a believer will feel hie before Alih and
acknowledge that whatever he has of possessiotaligance, abilities and
opportunities are provided on lease to him from llosd, to be used in ways
pleasing to Him. He perceives that the gratitude tb Alah is best shown by
sharing his blessings with those less fortunate.

The assertion by the wealthy man that he was &/ower his companion
implied that the latter was somehow inferior, ahdttit was for this reason he
had been left by his Creator without wealth andpprty. But then again, no
one should be so unjust as to blame his Lord feretonomic injustices people
might suffer. On the contrary, Ah has ordered that the affluent must share a
minimal portion of their wealth with the needy teeperve a balance in society
and stated that they will be called to account pmdished in the Hereafter for
failure to do so.

The poorer of the two men, who was the more nobteem in the sight of
Allah, declared that he could not consider anyone aaldéq his most exalted
Lord. He openly acknowledged that his existenakthr existence of all things
was due to none but the all-powerful Creator, Woo& is worthy of devotion.

Throughout thesizrah, Allah brings attention to the fact that the majority of
people ascribe partners to Him, while cautioningimasft this greatest of the
major sins. Associationskirk) means to consider anyone, anything or any
concept equal to Adh, or to have a purpose in life other than the piacee of
Allah and act accordingly. The Qam’ has warned that while Al may forgive
all other sins, He will not forgivshirk.”*

"Refer to 4:48 and 4:116.
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Ayahs 39-41
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And why did you, when you entered your garden, nosay, "What Allah
willed [has occurred]; there is no power except irAllah"? Although you
see me less than you in wealth and children, it malye that my Lord will
give me [something] better than your garden and wilsend upon it a
[disastrous] penalty from the sky, and it will becone a slippery ground, or
its water will become sunken [into the earth], soqu would never be able to
seek it.

The poorer man was also wise enough to discardalse argument that
poverty is something disgraceful. Instead, he gavaluable instruction to the
rich: that whenever they are pleased with an aptishhment or material
possession, they should saWld' sha Allah, la quwwata illa bilzh." ("What
Allah willed has occurred; there is no power excephwfitlah.”) This is a
significant way of acknowledging that Al is the Supreme Being and that
nothing can happen unless He wills it. The Messerj Allah (&) taught
something similar; he saidShall | not direct you to one of the doors of
Paradise? It isLa hawla wa & quwwata il billah." ("There is no might and

no power except with Agh.")"

The believer reminded the arrogant man thaimAdlives wealth and power
to whomever He wills in order to test the condudhe rich as well as the poor,
and that He is also able to remove wealth and paiany time and to change
any situation. Wealth is at times a temporary bemganted by Alkh, the
Exalted; He can make a poor person rich or annéithe wealth of a rich
person instantly according to His plan. Therefasag should never take
blessings for granted.

All things exist and continue to exist owing tolaW's will. The arrogant
man was told to consider how his Lord and Provaterld rightfully and easily
deal with his conceit and ingratitude by removihg source of his pride through
an occurrence of nature.

The "penalty” (hushin) has been explained as a calamity sent down as
punishment for evildoing. It might be an intensarning wind that leaves nothing
but soft slippery dust. Or it might be a forcefdgstructive rain that would
ravage the garden and uproot its plants and tiegegang only slippery mud.

>Ahmad and at-Tirmidih- sakeéh.
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The believer also cautioned that those flourislgagdens could easily be
reduced to a land without vegetation, arid and odgpctive, if the springs and
rivers which irrigated them ceased to flow on thartleés surface. The
disappearance of water into the earth would suredgan the end of every kind
of life. And if that should be the will of Alh, who could ever restore what He
had taken away?

Suddenly, the Quih replaces the scene of affluence and prosperity wi
one of devastation and destruction...

Ayah 42
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And his fruits were encompassed [by ruin], so he lgan to turn his hands
about [in dismay] over what he had spent on it, wie it had collapsed upon
its trellises, and said, "Oh, | wish | had not assoiated with my Lord
anyone.""”

Transgression, oppression and heedlessness aescatiboth individual
and collective calamities, as All has stated in the Qan:
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"And whatever strikes you of disaster, it is for what your hands
have earned; and He pardons much.®

It came to pass that the rich man's propertiese wiiterly destroyed as
punishment for his disbelief and ingratitude toaAll Struck by affliction, the
owner of the gardens saw the truth of what he heghliold and realized his
mistake. Only then did he acknowledge his sinragdet it; but it was too late.

This story teaches a valuable lesson — those vadmsigder themselves
permanent holders of power and authority in thel lean instantly be made to
realize their vulnerability by the will of Ah. At such moments they perceive
that they can neither help themselves nor anyse el

The warning is directed to mankind in general 8hdlims in particular:
to beware of committing a similar error, allowingaterial possessions and
worldly matters to replace Alh in their hearts. The Quan states that such
people are penalized for committing this kind sbfirk by being deprived of
Allah's guidance:

®As stated in 67:30.

""He attributed his prosperity to himself rather thar\llah and disbelieved in the account of
the Hereafter.

8girah ash-Shra, 42:30.
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"Have you seen he who has taken as his god his [oidesire, and
Allah has sent him astray due to knowleddé and has set a seal
upon his hearing and his heart and put over his vien a veil? So
who can guide him after Alth? Then will you not be reminded?®°

And it warns of the consequence:
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"Do not make [as equal] with Allah another deity and [thereby]
become reproached and forsaken®

Did the once proud transgressor regret his acshiok and wrongdoing or
merely the loss of his property? The expresset Wiat he had not associated
anyone (i.e., himself) with his Lord suggests thatthaps he repented as a result
of this difficult lesson. However, truth of the tt&a is known only to Ailh, and
it is He who will judge with absolute justice.

Ayahs 43-44
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And there was for him no company to aid him other han Allah, nor could
he defend himself. There, the authority is [complely] for All ah, the True
Reality. He is best in reward and best in outcome.

Those who put their trust in something other tiAdiah feel confused,
deserted and hopeless in the face of misfortund. sukh times they lose
confidence in themselves and find no support froosé they once revered in
place of Aleh. This is true of the worldly life and even mase of the
Hereafter. The wordhuralika can refer to both, meaning "at such a time" (as
when people are rendered helpless by an overwhglevant) or "there" i.e., at
the time and place of Judgement. In either casenwAllah has decided to
punish someone, none can assist him to escapedhalty, for all authority
belongs to Alih, the True Reality.

“This may refer to Allh's knowledge of that person and of his preferefiocehis own
inclinations or to that person's knowledge of tiught while he refuses it.

8girah al-Jathiyah, 45:23.

8lgirah al-Isra’, 17:22.
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The Quran reminds that not only is Alh able to restore justice by
punishment of those who deserve it, but for thesking compensation, He is
also the best to grant adequate reward and a pigasitcome. This prompts
believers to work for the eternal benefits of theeréafter rather than
concentrating excessively on the transitory ondkisfworld.

Ayah 45
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And present to them the example of the life of thisvorld, [its being] like
rain which We send down from the sky, and the vegation of the earth
mingles with it®* and [then] it becomes dry remnants, scattered by #h
winds. And Allah is ever, over all things, Perfect in Ability.

Life on earth is similar to the gardens that weestroyed in the previous
story. Allah tells His Messenget) to convey to the people that the life of this
world can be compared to that of plant life on setleland. Seeds absorb water
from a brief rain, and they soon sprout and becgmeen, fresh and bright.
Then just as quickly, the vegetation wilts, driesl aisintegrates to become
stubble blown about by the wind. The brief phaskegrowth and decline are
described in brief words to further emphasize threcept. A second portrayal is
that of a rain producing floods which engulf andtdey the green plant life
even before its natural death. Either way, thamgta serves to illustrate the
brevity of worldly existence and that none of in@ns indefinitely. All things,
including the wealth of the wealthy, will perishdne time, and it is Adh alone
who remains to inherit the earfth. Bearing in mind the reality of worldly life
helps significantly to protect one against tir@ah of wealth and children.

Ayah 46
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Wealth and children are [but] adornment of the worldly life. But the
enduring good deeds are better in the sight of youkord for reward and
better for [one's] hope.

If the majority of people should pin their hopes wealth and children,
believers can expect something far better that resdoeyond the count of time —
the result of their good deeds, which their Lord kept for them in the eternal life.

8Absorbs it, growing lush and thick.
8As mentioned in 19:40.
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The aspect of permanence is emphasized imyhb'swording, foral-baqiyat
as-salihat means literally, "the enduring things: good deedsbn ‘Abbas,
‘Uthman bin ‘Affan, Sa‘eed bin Jubayr and others of 8aaf (the scholars
among our pious predecessors) explained that emplgood deeds are good
words, such asubian Allgh, al-hamdu lillzh, Iz ilaha ill-Allah, Allahu akbar, &
hawla wa & quwwata illz billah, astaghfirullzh and askingolessings and peace
for the Messenger of Alh (&). Ibn ‘Abbas and others also added, "The five
daily prayers, fastingiajj, sadagah,freeing slavesjihad, maintaining ties of
kinship, and [generally] all other good deeds." #& world becomes
increasingly corrupted, believers need to striveeimain constant in worship,
righteous conduct and good works.

The same wordsal-baqgiyat as-salihat) are found indyah 76 of Sirah
Maryam. Both verses concern those who might be deludedwbyldly
provisions. Possessions and offspring may bes ldelornment, but they are
without benefit in themselves; only when they beeoanmeans to earn the
Lord's approval are they of any true value.

There are countless pleasures desired by menigrifig, the greatest of
them being wealth and children. #il has referred to them here as adornment
(zeenal, something which enhances life and decorats® itp speak. Although
they are lawful to obtain and enjoy, these blessigigould not be taken as a
source of self-importance and false pride. In dywh, Allah puts such worldly
advantages into perspective according to the sdadeernity. For whileeenah
serves an ornamental function, it does not incrédasaevorth or the goodness of
the one it adorns. In fact, it is often used toczal a fault.

Some scholars have pointed out that the distinctitade here is not
between those who seek the world and those whauneeoit. Rather, it is a
difference between those who pin their hopes dntioe the world without
thought of the Hereafter and those who seek thedfesoth. The permanent
benefit of righteous deeds presented alongsidéethporary benefit of wealth,
children and the life of the world in general shihat there need not be conflict
between worldly and spiritual success. The twonBof blessing are evaluated
only by their degree of worth and not contrasted@sosites.

Islam does not instruct people to forsake or raxarsion to worldly life in
order to achieve success in the Hereafter, notleagwo levels of existence

independent of one another. #lstated in the Quah:
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"And among the people is he who says, 'Our Lord, ge us in this
world," and he will have in the Hereafter no share. But among
them is he who says, 'Our Lord, give us in this wadd [that which

IS] good and in the Hereafter [that which is] goodand protect us
from the punishment of the Fire." Those will havea share of what
they have earned, and Alih is swift in account."®*

And the Prophet#) would supplicate: O Allzh, our Lord, give us in this world
[that which is] good and in the Hereafter [that whiis] good and protect us
from the punishment of the Fit&

A believer, therefore, does not renounce the wbdt aspires to what is
good and beneficial therein. He aims for succedsoth worlds while keeping
in mind that the benefits of this world are transiand those of the Hereafter are
eternal. What is more, worldly benefits can bedusesely as a means to obtain
eternal ones.

Ayahs 47-48

L lw T

;L:u,a ; TCSJJJJL‘;"M( s

e

Lﬂ-@k—%& ‘Wﬁj ‘*\.\}l e 5 r—‘%—é—b@}i

R

2 - £

wﬁﬁ&;uu,j;c; /o;ajupuwu}:ébﬁ

And [warn of] the Day when We will remove the mounains and you will see
the earth exposed, and We will gather them and nokeave behind from
them anyone. And they will be presented before you.ord in rows, [and

He will say], "You have certainly come to Us just a We created you the
first time. But you claimed that We would never m&e for you an
appointment.”

Ll'“\l

Just as there is a fixed term for the existencewvefy living creature and
every inanimate thing, there is also a fixed teon the universe, the end of
which will bring on its demise. But Alh, the Exalted, has promised that it will
be followed by a new creation. So while the Laaybneans an end to the earth
and the entire universe, it is not a final end marks the beginning of the
Hereafter. It is constant consciousness of thimieg event that assists
believers as they struggle with the tests andstoélwvorldly life.

Now Allah speaks of the Day whea-baqiyat as-salikat, the enduring
good deeds, will have their full significance. Hiescribes some aspects of the
Last Day and the gathering of mankind for the Jutg®, something from
which no one can escape. The earth is now flatane, a place where nothing
can be hidden. There are no features that anyameecognize — neither hills
nor valleys, buildings nor trees. Everyone credteth the beginning until the
end of the world has been gathered on this nevi @atihout exception.

#girah al-Bagarah,2:200-202.
8Al-Bukhari and Muslim.
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All the people from countless generations aredinp and reminded that
this is the re-creation and return to their Creatbrch they had been promised,
although most of them had denied that it would damperf?

Many people imagine that life on earth will coni# that death is mere
nonexistence, and that the Judgement is a myth.is Was true of the
disbelievers who openly challenged and ridiculed toncept at the time of
Prophet Mhammad £). The Quran replied:
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"The disbelievers claim that they will never be rearrected. Say,
'Yes, [on the contrary], by my Lord. You shall cetainly be

resurrected; then you will be informed of what youhave done.
And that is easy for Allah." ®’

"Do they not see that Alah, who created the heavens and earth

and was not incapable of their creation, is able tgive life to the
dead?"®

Everyone, including those who denied the Resuoectvill be brought to
face their Lord's judgment in a state as helplesbey were when newly born.

Ayah 49
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And the record [of deeds] will be placed [open], ah you will see the

criminals fearful of that within it, and they will say, "Oh, woe to us! What

is this book that leaves nothing small or great expt that it has enumerated

it?"  And they will find what they did present [before them]. And your
Lord does injustice to no one.

To the surprise and dismay of the evildoers whaedbthe account of the
Hereafter, the register containing all their deedal$ be laid open, and those

®Here, the language changes from a description @mdress, making the reader or listener a
part of the scene.

8'Sirah at-Taglabun,64:7.

8girah al-Aqaf, 46:33. See also 19:67, 21:104, 29:19-20, 30:@813 50:15 and 56:62.
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guilty of sinful conduct in pursuit of wealth, powestatus, lust or worldly
pleasures will be filled with dread and horror dtatvthey see before them.
They will find every one of their actions, wordsytantions and thoughts
recorded, enumerated, confirmed and preserveddnréhord. Not the least
thing will have been left out of it, and long fottgn details will be exposed.
All ah reiterates this fact throughout the Quriith such words as:
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"On the Day every soul will find what it has done 6 good present
[before it] and what it has done of evil.." ®

;‘{/,«
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"Man will be informed that Day of what he sent ahea and what
he kept back."
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"The Day when secrets will be put on trial."®*

Every secret is now exposed and every sin commigtedw there before them,
and they find themselves trapped and terrified withchance to appeal or to
escape. They can only acknowledge tha@lAlvill be completely just in His

judgement of thert?

One might think that some of his evil and dishoraets will be forgotten
over time, but it is not the case with the Creandrpose knowledge encompasses
all times and events. In fact, it is so completd absolute that He is not in need
of records. But they are kept and presented tb @atividual at the time of
Judgement as undeniable proof to that person of iddnad earned and justly
deserves.

Moreover, Alkh has disclosed:
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"And We place the scales of justice for the Day dResurrection, so
no soul will be treated unjustly at all."®

And He said:
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8girah Ali ‘Imr an, 3:30.

5irah al-Qiyamah, 75:13.

%5irah a-Tariq, 86:9.

%2And while none will be punished unjustly, many beérs will be forgiven.
%3girah al-Anbiy’, 21:47.
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“Indeed All ah does not do injustice [even] as much as an atom's
weight..."

Jabir bin ‘Abdullah reported: "I was told of sadith that a man had heard
from the Prophet#), so | bought a camel, saddled it and traveled armonth
until | reached ash-Sm and found ‘Abdullah bin Unays. | said to the
gatekeeper, 'Tell himabir is at the door.' He said, 'lbn ‘Abdahi?’ | said, 'Yes.'
He came out, pulling down his garment; he embranedand | embraced him.
Then | said, 'l was told you narratedaxdith that you heard from the Messenger
of Allah (&) about legal retribution, and | was afraid thatuyar | might die
before | could hear it." He said, 'l heard the $&eger of Alih (&) say, ‘Allah
will gather the people on the Day of Resurrecti@ked, uncircumcised and
having nothing with them. Then He will call thenthwa voice that will be
heard by those distant, just as it will be heard thpse near: 'l am the
Sovereign, | am the Judge. No one of the peoptetifshall enter Hell while
he is owed a right by one of the people of Paradis# | take it from him, and
no one of the people of Paradise shall enter Pa@avhile he is owed a right by
one of the people of Hell until | take it from hi#reven if only a slap! We
asked, 'How [can it be], when we come beforeallbarefooted, naked,
uncircumcised and having nothing with us?' He ,salth hsasamt and

sayyiat."®

The Messenger of Alh (&) also said, All rights will be returned to their
owners on the Day of Resurrection — [so much teagn the hornless sheep will
take retribution from the horned oh®.

Ayahs 50-51
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And [mention] when We said to the angels, "Prostrag to Adam," and they
prostrated, except for Iblees. He was of the jinand departed” from the
command of his Lord. Then will you take him and hé descendants as allies
other than Me while they are enemies to you? Wrehed it is for the
wrongdoers as an exchange. | did not make them wigss to the creation of

%girah an-Nist', 4:40.

%;.e., accounts will be settled by the exchangeanfgand bad deeds. Narrated Hymfad —
sahed.

®Narrated by Muslim.

°The verbfasagameans departed, left or went beyond the limit, alhutles to disobedience.
The same word is used in Arabic to describe a éaierging from its blossom or a mouse
emerging from its hole to cause damage.
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the heavens and the earth or to the creation of timeselves, and | would not
have taken the misguiders as assistants.

Allah (%) briefly reminds mankind that Iblees (Satan), wiejused
obedience to Him and vowed to mislead any he caifldhe human race,
continues to use his offspring as agents to sethw® at every opportunity.
Anotherayahwarns:

o g 4 ° 2 P ° - /f Cg/ ,‘.f;/}d/ 2~ /9{»{
rfl 2] D 195 S a1 00 L) 1506 30040 5ae 7S (b1 )
"Indeed, Satan is an enemy to you; so take him asnanemy. He
only invites his party to be among the companionsfdhe Blaze."®

The verse of thisirah states that Iblees was from amongjthe. He was
not himself an ang&! but merely was present among them at the timellah/s
command; and then he refused to comply out of pradel conceit.
Commentators mention that Iblees resembled the lsanigg his apparent
devotion and worship so he was included in the egigrbut then his true nature
betrayed him and he disobeyed the command of hrsl looit of envy and
resentment.

Al-Hasan al-Bst1 commented, "Iblees was never one of the angetn ev
for an instant. He is the father of tfian, just asAdam is the father of
mankind." Iblees rebelled and disobeyedallwhile it is impossible for an
angel to disobey Him given that angels were cretiesrve Alih and have no
desires or will of their own. Thgnn, however, were granted a free will to
choose and act as they prefer, similar to humans.

And among the attributes of angels is that theyewsreated from light,
while thejinn were created from smokeless fire. This was stayeithe Prophet
() in an authenti¢adth.!® It is also mentioned in the Qan that Iblees was
created from firé’" indicating that he was of thjjmn. However, the strongest
evidence is in the clear statement in this verse.

Those Makkans and others who allowed Satan to tleewh to denial of
Allah's Messenger#) and rebellion against their all-powerful Creathd so
because they supposed, like the wealthy ownereofjirden, that the favors of
wealth, status and authority in this life would ereland that they would never
be held accountable. To them, like the unbelieeéravery generation, death

%girah Farir, 35:6.

%As alleged in unauthentic reports based on Jewaisttes [sra’eeliyyat).

1%Narrated by Muslim, Amad, al-Bayiacf and IbnHibban.

%%This is what Iblees himself declared whenahllasked him the reason for his refusal to
prostrate tcAdam. He said:"l am better than him. You created me from fire, and
created him from clay." (7:12 and 38:76) Iblees had become rebelliousobenvy and
assumed an air of superiority. His arrogance waset merely on an attribute of his
creation in which he himself had no role; thuse#s became the first racist.
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was an obvious reality; but it was seen as theoémae's existence on earth and
nothing more. It is not difficult for Iblees andshassistants to persuade such
people to "get the most out of life" by any medasful or unlawful, using the
slogan, "You live only once."

It is obviously not in one's best interest to thkeenemy as an ally. Al
has mentioned in the Qarn that the devils who do the work of Iblees may be
either from among thgnn or from mankind® Though an agent of Iblees will
initially appear to someone as a friend and suppo#s soon as his follower
falls into difficulties, he will abandon him. Thuke Quran directs believers to
befriend other believers and to avoid associatiith #those who mislead others
and encourage disobedience of their Lord.

The all-powerful Creator reproaches those who himatishly allowed
devils to delude them into associating others \dtm. For it is He alone who
creates and manages all things, having no neegbaiftaer, associate, advisor or
intermediary. ldols and other creations worshippganen had no share in any
of that. They could not have witnessed the creatibthe heavens and earth
simply because they did not exist at the time efrthreation. In fact, they did
not witness the creation of anything, not even taues. Alih instructed His
Messenger#) to challenge all such polytheists:
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"Say, [O Muhammad], 'Invoke those you claim [as deities] beside
Allah." They do not possess an atom's weight [of aliilj in the
heavens or on the earth, and they do not have there any

partnership [with Him], nor is there for Him from a mong them
any assistant."®®

Allah, the Mighty and Majestic, is not in need of ang@m anything of His
creation. He is all-powerful and competent to agplish whatever He wills
alone. And further, because He has denied andgedfany association with
those who use their influence to misguide humatitgy are surely unworthy to
be followed by men.

Ayahs 52-53
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102Refer to 6:112 and 114:6.
103g7rah Saba’,34:22.

37



And [warn of] the Day when He will say, "Call My 'partners' whom you
claimed," and they will invoke them, but they will not respond to them.
And We will put between them [a valley of] destruabn. And the criminals
will see the Fire and will be certain that they areto fall therein. And they
will not find from it a way out.

Allah warns of that Day in which He will challenge exate who had
committedshirk to call upon those beings they once imagined amba share
in His divinity to assist them and save them froamishment; but they will not
respond. Indeed, they could not have aided thezn ewuring the worldly life,
and now their assistance is all the more impossibleFor the ones they
considered as partners (comparable withalll are but creations like
themselves, unable to act unless their Lord sheilld And now He has placed
an unbridgeable gulf of devastation, horror andenyivetween the worshippers
and those that they had worshipped beside Himste&ad of Him — an abyss of
fire.

As they see the Hellfire being dragged forth byesgy thousand reins,
each pulled by seventy thousand and®lst will intensify their fear. The
anticipation of torment is in itself a torment. Awy observe with their own
eyes what awaits them, they know for certain thay tare bound to descend into
it. Filled with horror and dread of that inevitablate, they see no way of
escape.

Ayah 54
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And We have certainly diversified in this Qur'an for the people from every
[kind of] example; but man has ever been, most ofrgthing, [prone to]
dispute.

Allah (#) mentions the comprehensive nature of His finaklaion — that
He provided therein clear details of important er&tso that men would not
deviate from the truth or the path of guidance. cHeveyed in the Quih every
means for the acquisition of beneficial knowledgading to the avoidance of
harm and attainment of eternal happiness. It aositiacts, illustrations and
explanations of a variety of subjects, addressimg rneeds and concerns of
diverse peoples during their existence in this diofThe Creator's message has
been delivered in extensive and varied contextghvbomplete and confirm one
another and are proof of its divine origin. SimifaAll ah said:

= z 2 - w AW -0 - -
- - 4 R ATy z° 5 Z oo 77 — (17 (-1%-
. -~ . 3 " .
MLSNJWJ) deiwﬁ%g'ﬁ_‘gj‘*/‘_w u‘}.:j
Z

1%Refer also to 6:94.
1%°As mentioned in @adith narrated by Muslim.
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"And We have sent down to you the Book as clarifidégon for all
things and as guidance and mercy and good tidingsorf the
Muslims." 1%

But blind attachment to tradition, obstinacy, pridand other human
failings causes many men to reject reason and &mthto remain persistently
argumentative. The worgadal conveys the impression of disputing in a
contentious manner with stubborn adherence to omeisposition and disregard
for truth and reason. It is often a means of shgvaff — argument merely for
the sake of argument.

This tendency may surface unconsciously at tirmesn among the best of
people. ‘Ai bin Abi Talib related that one night the Messenger ofalAl()
came to see him anditimah as they were going to bed. He said, "Are you
going to pray [at night]?" ‘Alsaid, "I answered, 'O Messenger ofaAll our
souls are in the hand of AH. If He wills to awaken us, He will awaken ublé
left when | said that without answering me. Thenha was walking away, |
heard him slap his thigh and sagut man has ever been, most of anything,
[prone to] dispute."*’

Differences of opinion are inevitable among hurbamgs on account of
their differences in intelligence, comprehensiorsight, analytic capacity and
education in particular fields of knowledge. Andiilg this verse points out
humanity's argumentative nature, the criticism bee® a directive to overcome
that nature through discipline. When parties oleserorrect standards and
appropriate ethics in expressing and managing tiféferences, there can be
positive results®

Despite their divergence in views, the early saf®lavoidedadal and
accepted from one another what was based on ewddhevas seen as a source
of benefit which contributed to the development Isfamic jurisprudence,
confirmed the relevance of Islam to changing cirstances, and maintained
public welfare. It was later on that differencexédme a source of disunity and
internal strife among the ignorant, wasting muchhaf energy and potential of
the ummahand causing people to become occupied with mattedeserving
the attention afforded them.

Believers are instructed to use reason and goodnema when
disagreements arise and when inviting people tb.trdllah has said:

1%%57rah an-Nail, 16:89.

19%Ahmad, al-Bukhri and Muslim. Ibn Taymiyyah commented that thésith is evidence
that attributing one's own negligence to destingoisiething blameworthy.

198t when the norms of ethical regulation are natesied, disagreements degenerate into
disputes and schisms and become an evil negatree.foUnfortunately, many Muslims
today have lost sight of Bhic ethics in dealing with their differences, aiation that calls
for both admonition and education.
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"And not equal are the good deed and the bad. Repégevil] by
that which is better; and thereupon, the one whom &tween you

and him is enmity [will become] as though he was aevoted
friend." 1%°
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“Invite to the way of your Lord with wisdom and good
instruction, and argue with them in a way that is lest."**

Allah's Messenger) himself was instructed:
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"Say, 'This is my way; | invite to Allah with insight — | and those
who follow me.""**

The early scholars of thismmah,following the precedent of th&kabah
and tabi‘een, adhered steadfastly to Islamic norms of behavioring
argumentation, and each was prepared to listemtivitdy to the other side.
They exerted every effort to investigate an issneesely and objectively with
respect for the other opinion, and were willingcnsider the evidences and
arguments of those who disagreed with their owhis Tould leave no option
but to either accept the other point of view oeoftronger evidences.

Ayah 55
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And nothing has prevented the people from believingvhen guidance came
to them and from asking forgiveness of their Lord gcept that there [must]

befall them the [accustomed] precedent of the formmepeoples or that the

punishment should come [directly] before them.

This is the situation of those people who denledttuth brought by Adh's
prophets and messengers and persisted in unbéiefKatheer said, "Adlh is
telling us about the rebellion of the disbelievarsancient times and in more

1%57rah Fugsilat, 41:34.
1057rah an-Natl, 16:125.
Mgirah Yasuf,12:108.
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recent times — how they rejected the obvious tewtén when they witnessed
clear signs and proofs. What stopped them frorovehg it was only their
demand to set eyes on the punishment of whichwlezg being warned."

When Alkh's messengers invited earlier nations to faithrandality, they
encountered all manner of denial and rejectionsti@ate and arrogant, most of
the people would not repent or reform but insteaatkad and ridiculed the
prophets. They would challenge them to produceptiméshment they had been
warned of, showing that they had no fear ofalAlland considered it highly
unlikely that He would ever punish them. They confed their prophets with
such words as:
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"So bring us what you have promised us, if you shdd be of the
truthful." **2

o

"So cause to fall upon us fragments of the sky, 'you should be of
the truthful." **3
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“o

"Bring us the punishment of Allah, if you should be of the
truthful." ***

Similarly, the disbelievers of Quraysh sarcasticallpplicated:
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"O All ah, if this is indeed the truth from You, then rain down
upon us stones from the sky or bring us a painful pnishment."**°

Such people were certainly deserving of punishpfensuch expressions are
those of confrontation by contemptuous unbelievdrs.contrast, fear of their
Lord's anger and certainty of His power to puniabses people of faith to plead
continually for His forgiveness and mercy. almentions this fact in the Qan:
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Y25irah al-A‘raf, 7:70;Sirah Hid, 11:32 andSirah al-Ahgaf, 46:22.
"357rah ash-Shu‘ad’, 26:187.

Hi5irah al-‘Ankahit, 29:29.

H3girah al-Anfil, 8:32.
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"Those who do not believe in it call for its immedate onset, but
those who believe are fearful of it and know thattiis the truth." 1*°

Among the natural laws of cause and effect estlabtl by the Creator is
the consequence of human behavior, both in thiddwand the next. The
Qur’an mentions this in several verses, such as:
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“[That is Our] established way for those We had seinbefore you
of Our messengers; and you will not find in Our wayany
alteration." '
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“[This is] the established way of Alkh with those who passed on
before; and you will not find in the way of Allah any change.**®

According to this eternal law, all nations thad diot accept the invitation
to worship Aleh and persisted in evil and unbelief were destroged time
decreed by Him. So when a divine message wastegrast communities and
people continued to oppose truth and spread caoruptter ample warning, the
means of their destruction was activated. The #Durstates that this
consequence is inevitable and cannot be alteredetayed. It is a grave
warning to the rebellious unbelievers of the Préghigme and to those of all
times to come.

Ayah 56
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And We send not the messengers except as bringers gnod tidings and
warners. And those who disbelieve dispute by [usy) falsehood to [attempt
to] invalidate thereby the truth and have taken Myverses and that of which
they are warned in ridicule.

With the creation of mankind, the Creator sentppeis and messengers
periodically to every nation to teach His religiand invalidate deviant belief
systems. They invited the disbelievers in a varadtways to believe in Adh
and abide by His laws and moral standards. Boutinout history, false beliefs
and practices have become entrenched in societtepeople have opposed true
religion, defending popular customs, promoting rthewn wellbeing and

1e5irah ash-Shra, 42:18.
Ysirah al-Ist@’, 17:77.
1857rah al-Ahzab, 33:62. See also: 15:10-13, 35:42-43, 40:85 @A
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oppressing others. It has always been in thedastesf tyrants to prevent the
positive influence of religion's morality.

The truth is clear, but its opponents resort ttsefaarguments and
doubletalk in an effort to refute it. Societiessed upon unbelief have resorted
to a variety of methods to prevent the divinelyeaed truth from spreading.
They not only plotted to harm or kill the prophetsAllah but slandered and
insulted them, attempting to discredit the messdgy conveyed™® They
exerted every effort to weaken the truth with tHailse arguments but could not
accomplish that. Even when demanding to seehAll miracles or His
punishment, they did not wish to be convinced. iTapproach was dishonest,
and their challenge was an evil one destined toiendtimate loss. For at a
time decreed by Him, the Lord of creation will dealverely with those who
have striven to lead others away from His strapgib.

Ayah 57
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And who is more unjust than one who is reminded othe verses of his Lord

but turns away from them and forgets what his handshave put forth?

Indeed, We have placed over their hearts coveringest they understand it,

and in their ears deafness. And if you invite themto guidance — they will
never be guided, then — ever.

The Quran confirms that none exceeds the wickedness oktbhmsvhom
Allah's message is conveyed but they ignore it, hezdlesll the evil they have
accumulated throughout their lives. As a consegeeri their hatred for truth,
malicious intent and immoral conduct, &il covers and seals their hearts,
preventing the light of His guidance from penetrgtithem. In order for
guidance to enter a heart, it must be open andptigee So when one
deliberately closes his ears and his heart tahAlguidance, He covers them
with darkness, depriving that person of guidance&onsequence of his own
choice. Other verses confirm this, such as:
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"All ah has set a seal upon their hearts and upon theiraring, and

over their vision is a veil. And for them is a grat punishment."*?°

19Today, the unbelieving world opposes believers rineasentially hostile, mocking and
condescending manner, and those who struggle o tkeefaith frequently become targets
of demonization and ridicule.

1257rah al-Bagarah,2:7. The "veil" is a covering preventing themrfrdiscerning guidance.
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And Allah informed His Prophet):
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"And among them are those who listen to you, but Wehave
placed over their hearts coverings, lest they undstand it, and in

their ears deafness. And if they should see evesygn, they will
not believe in it."**

Allah has revealed that such people can never be guadeldthis is the
result of their arrogance and persistence in Simey will wage war against His
religion and dominate the world for a brief momaeafter which they will return
to the eternal wrath of their Lord.

Ayah 58
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And your Lord is the Forgiving, full of mercy. If He were to impose blame
upon them for what they earned, He would have hasted for them the
punishment. Rather, for them is an appointment fron which they will

never find an escape.

The first sentence of thigyahis similar to the one which says:
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"And if All ah were to impose blame on the people for what they
have earned, He would not leave upon it [i.e., thearth] any
creature."'*

But Allah is ever Forgiving and Merciful, so if any of thongdoers should
repent and reform before the end of their term arthe they will find Him
pleased and accepting of them. aAlldoes not punish people immediately but
conceals their faults for a time and may guide sahé¢hem to belief and
righteousness, knowing that there is goodnessem tearts. He is benevolent
and forbearing, giving them lifelong opportunitigs turn back to Him in
repentance.

The generous Lord offers the earth's gifts toywee. Atheists, hypocrites
and idol worshippers can all enjoy benefits in thes from the air they breathe

12lgirah al-An‘am, 6:25.
1225irah Farir, 35:45.

44



and the water they drink to every form of wealtid dmxury. Allah provides
them with food, health, power and adornment. Heegithem goods and
properties, homes and offspring. And He permitstho possess and benefit
from these gifts that they might turn to Him in appation and gratitude. Yet,
He knows that while some will eventually repent &#edforgiven, many of them
will remain wicked and undeserving of guidance.

People should not be deluded by the respite theygeaven on earth, for
their term will inevitably come to an end. Theseai predetermined lifetime for
every nation and every individual, and each is eledrby its Creator, who has
said:
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"No nation will precede its time [of termination], nor will they
remain [thereafter]." **°
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"And never will All ah delay a soul when its time has come. And
All ah is Aware of what you do."**

And He warned:
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"And let not those who disbelieve ever think that pecause] We

extend their time it is better for them. We only &tend it for them

so that they may increase in sin, and for them is aGumiliating
punishment."'*

Allah has also predetermined the time of compensatiothbse who deny
the Account and the Judgement — an inescapableirap@mt. The laws
ordained by Alih for His creation will not change, and He leavespnomise
unfulfilled.

Ayah 59
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And those cities — We destroyed them when they wrged, and We made
for their destruction an appointed time.

123g7rah al-Mu’'minin, 23:43.
257rah al-Munifigin, 63:11.
125girah Ali ‘Imr an, 3:178.
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The earthquake, flood, internal strife or whateshsaster that will destroy
a nation has been decreed byaAll He has mentioned in the Qam’examples
of civilizations that persecuted believers and weestroyed or replaced by
others after an appointed period of time. For edamthe reign of terror that
drove the believing youths to seek refuge in theeadid not last much more
than 300 years.

The temporary existence of tyrannical regimesaid pf the trial that Alh
creates for believers during their life on earBut oppressors will surely meet
their punishment. Every nation that opposeslAd religion and law will be
granted an interval of existence, but it is briefcomparison to the eternal life
where the balance of justice will be completelytoesd. In this verse Alh
confirms that destruction has befallen all who aggab Him, a warning that
people should beware of rejecting His greatest,tmoble and final Messenger
(#). And His wrath and punishment should be feared.
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And [mention] when Miusa said to his boy [i.e., servant], "I will not cease
[traveling] until | reach the junction of the two seas or continue for a long
period."

Here begins the story of Prophetiéd and Khidin.**® It is neither related
nor alluded to anywhere else in the @uar’ There is no mention in these verses
of when or where this encounter took place, othantat'the junction of the
two seas." Thesirah does not mention the name of Khitfi or his position-
whether he was a prophet, a scholar or a man fdvoyeAllah for deep faith
and dedication to His cause. These omissionsngéeaded, as additional details
would only serve to distract one from the esselffickeostory.

Allah had informed Msa (x&) that there was a man who possessed more
knowledge than he did, and if he wished to meet than, he would have to
travel until he reached the place where the twe seerged. Msa expressed
his determination to do so. He promptly set ouhwis young servafft to find
the man more learned than himself, and he traveitd the firm resolve to
pursue the effort no matter how long it might tdakereach that destination.
‘Abdullah bin ‘Amr suggested tha@tuquban(for a long period) meant a length
of eighty years; Mdjhid said seventy years; and Ibn ‘Asbsaid the duration of
a lifetime — all of them similar in meaning. Hovegythe emphasis of this verse
Is on the strength of &a's determination rather than the period of time.

129n Arabic: Khadir or al-Khadlir. The Propheti) said, "He was named thus because after
he sat on a barren white ground, it became greénwergetation.” (Narrated by al-Buiki)

127This has been determined frdmdiths.

12830shua (¥isha* bin Nin), who is said to have succeededsMas leader of Bansra'eel
after his death.
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Ayah 61
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But when they reached the junction between them, #y forgot their fish,
and it took its course into the sea, slipping away.

[l

Allah informed Prophet Mka that he would meet the learned man at a
point in his journey where they would lose a fibkyt carried in a basket. Ibn
Katheer related: "He had been commanded to casaltad fish with him and
told that when he lost the fish, it would be a signhad reached the intended
place. So they set out and traveled until theghred the junction of the two
seas, where there was a spring called ‘Ayaah (the Spring of Life).
Whenever its water touched something, it broughb itife. They fell asleep
there, and the fish felt some drops of that watter @ame back to lif&° It was
in a basket with ¥sha’‘, and it began to move and jumped out of thekdia
[moving] towards the sea. i¢ha‘’ awoke and the fish fell into the water and
began to swim, making a channel in the water.tisdMvas asleep when the fish
miraculously escaped and made its way into thelsgathe boy had awakened
in time to see it. This was but a preview of te®aishing incidents to come.

Ayah 62
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So when they had passed beyond it, [ti4a] said to his boy, "Bring us our
morning meal. We have certainly suffered in this,our journey, [much]
fatigue."”

To reach the intended meeting placegsMand his young servant had
traveled for some time. That morning they contthoa the journey, unaware
of having passed their destination. After they hatked a distance beyond the
point where the fish had disappearedisMtold his servant to take out their
morning meal as the journey had become tiring afiidwt. When relating the
story, the Messenger of AH (%) mentioned that Msa did not notice his
exhalléjostion until after he had passed the point hviAitah had made known to
him.

Ayahs 63-64
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12%0ther commentators have said that it was water fiwrsea which brought the fish to life.
In any case, it was a miraculous occurrence; atthAnows best.
130Narrated by al-Bukiri.
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He said, "Did you see when we retired to the rockdndeed, | forgot [there]
the fish. And none made me forget it except Satanthat | should mention
it. And it took its course into the sea amazingly. [M asa] said, "That is
what we were seeking." So they returned, followingheir footprints.

The moment Msa and his young servant thought about preparing thei
meal, they remembered the fish and realized treat thad left it behind. And
they remembered that they forgot the fish at tlo& kohere they had rested. The
servant boy realized his error and that Satan lhadex] him to forget about the
fish and continue on a path that was no longerigie one™" So they retraced
their steps in order to return to the rock wheeeftbh had disappeared.

While forgetting is attributed to both of them (iyah 61), some
commentators state that it was in fadiska' who forgot. Others are of the
opinion that they both forgot but that the boy skdwgood manners by
attributing blame only to himself and to Satan. m8oscholars added the
conclusion that as soon as a believer becomes iooissthat he is following a
wrong path (in his beliefs or actions), he shoubdtlile same, i.e., return to the
correct one.

Ayahs 65-66
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And they found a servant from among Our servants tavhom We had given
mercy from Us and had taught him from Us a [certaifh knowledge. Misa
said to him, "May | follow you on [the condition] that you teach me from
what you have been taught of sound judgement?"

Upon returning to the rock where they had redtesly found Khidin,** the
man to whom Alh had granted mercy and knowledge directly from s$dith
Allah had given him knowledge which He had not giveigsa, and He had
given Misa knowledge which He had not given to Khidh

The scholars have differed about whether or nodkthwas a prophet.
Some say that it may be understood from particuknses that the mercy
mentioned here is the mercy of prophethood andttigaknowledge which came
from Allah was that of revelationmMgki). Those who adopted this view base it

on Khidh's words indyah 82: "And | did it not of my own accord." They

13'The fact that Satan may cause someone to forgeflfair's permission) is mentioned in
6:68 and 12:42. Otherwise, how could he or anyleaee forgotten such an amazing
occurrence?

132The fish's escape is now seen to be a clear sigpojsiting the exact location of the
meeting. When Msa and his servant retraced their steps, they fobeddgarned man at
that very spot. Had they traveled on, they wouldaubtedly have missed him.
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assume that there is no way for the directives bfibAto be known except
through revelation from Him. Another factor citesl that Misa asked to
accompany him in order to acquire some of his kedgé.

However, it is also known that the bestowal of egeand knowledge by
Allah can be more general, in ways other than throughhethood. The fact
that something general exists does not necessarply that something more
specific exists. Scholars who deny that he waophet base their view on the
words of Alkh in Ayah 65: "And they found a servant from among Our
servants..." They conclude that he was no more than a servagiiah in
view of the fact that this is how the Qam’ describes him; and Ah knows
best™*?

Prophet Misa addressed the learned man in a respectful mamaemade

his request in clear and straightforward languad¢e asked if he could be
allowed to accompany Khidhand spend time with him in order to learn
something of that which Alh had taught him. The question is phrased in a
modest way without coercion, the manner in whiclsegker of knowledge
addresses a scholar.

Ayahs 67-68
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He said, "Indeed, with me you will never be able tdvave patience. And how
can you have patience for what you do not encompassknowledge?"

Khidhr replied that Misa would not be able to have patience with him. He
knew that Misa would witness things about which he had no undadshg.
People can usually deal with only the apparent cspef things and tend to
interpret them according to their own perspectivébn Katheer explains
Khidhr's reply as meaning: You will not be able to anpany me when you
see me doing what is contrary to your law because/é knowledge from Adh
that He has not taught you, although you have kedg¢ from Alih that He
has not taught me. Each one of us has been chésgédlah with matters
which the other has not. And how can you haveepa@ with what you do not
know? | know that you will denounce me justifialjfyfom your own point of
view], but you do not have knowledge of the hiddesdom and benefit behind
these particular matters as | have.

This was part of the knowledge #l had granted to KhidHor a purpose
intended by Him. Nsa had an impulsive nature, which is alluded to tigtoaut
the Quran. He could not be expected to be patient withuhesual deeds of
Khidhr, despite the fact that he was a prophet and mgssehosen by Adh.

133The view has also been expressed that Khidas an angel, exempted from the laws
imposed by Alih on human beings. However, there is nothing ¢gsst this in the Sunnah.
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Patience results from comprehension of the bebefitind particular acts
and occurrences. Hence, #ll commands people to act upon knowledge in
dealing with the various circumstances and sitmatiohat confront them.
People of knowledge are those who are capable aiig at matters from
perspectives of which others are not aware.

Ayahs 69-70
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[Musa] said, "You will find me, if All ah wills, patient, and | will not disobey
you in [any] order." He said, "Then if you follow me, do not ask me about
anything until I make to you about it mention [i.e, explanation]."

Misa was so eager to learn that he resolved to benpatrel obedient. But
he placed the will of Allh before his own resolve by saying "shz Allah."
This is the proper manner, as #lreminded Prophet Miammad #) in Ayahs
23 and 24.

Discipline and perseverance are the keys to abtaiknowledge, and a
humble attitude is appropriate for the one who sdaek Because he was both
modest and realistic, d4a attributed ability to the will of his Lord when
declaring his intention to practice patience. Kinishformed Misa that in order
to accompany him, he would have to comply with cpadition: that he not
guestion him or initiate discussion on any mattail lne himself had mentioned
it. This indicated that he would eventually expldad Masa the underlying
wisdom of what he did at the appropriate time; ¢f@me he should remain
patient.

Ayahs 71-73
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So they set out, until when they had embarked on &ship, he [i.e., Khidl]
tore it open. [Miisd] said, "Have you torn it open to drown its people®*
You have certainly done a grave thing." [Khidlr] said, "Did | not say that
with me you would never be able to have patience?[Musa] said, "Do not
blame me for what | forgot and do not overwhelm man my matter with
difficulty."

134 e., thereby allowing its people to drown. Thargmatical structure of this sentence in
Arabic implies that this was the consequence, mpurpose, of his action.
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After they had agreed upon the stated conditionisaMind Khidhr set out
on a journey, walking along the coast. They wereneed of a boat to carry
them and waved to one that was passing near the.shthe crew recognized
Khidhr, and in honor of him took them on board free lndrge. Once they were
at sea some distance from the shore, Khigbt up and damaged the ship,
tearing out one of its planks and then replacing8y all appearance, it was an
act exposing the passengers to the risk of beiogred. Why would anyone,
let alone a learned and devout man, do such azhing

Misa could not restrain himself from expressing hisag@oval of this
seemingly destructive act. By so doing he confdrttee fact of his impatience
due to inadequate knowledge. Sayyid Qutb commefifethuman being may
accept something when it is discussed in absteasts, but when he deals with
it in reality and perceives its consequence, hagtren may be totally different.
Misa had been warned that he might find certain thimgacceptable and yet
resolved to remain patient. However, when faceith @ireal situation, he lost
that patience."

Admitting he had forgotten his promisei# requested that his mistake be
overlooked. From his word$Po not overwhelm me in my matter with
difficulty,” it may be understood that he did not want his dpdy for
learning to be terminated. Khidhccepted his apology, and they continued on
their way.

Ayahs 74-76
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So they set out, until when they met a boy, he kdtl him. [Muasa] said,
"Have you killed a pure soul for other than [having killed] a soul? You
have certainly done a deplorable thing." [Khidhr] said, "Did | not tell you
that with me you would never be able to have patiee?" [Musa] said, "If |
should ask you about anything after this, then do ot keep me as a
companion. You have obtained from me an excuse."

They set out once again, and upon finding a ydwomg Khidhr killed him.
This boy had been playing with other boys, and Khikliberately singled him
out. When Misa saw this, he was shaken and denounced it with passion
than in the previous case. The first incident lexgosed the ship and its
passengers to danger. Now there was the purpasefider of a boy with no
apparent provocation or justification. And considg his young age, he could
not even be held accountable for misdeeds he magy d@mmitted. Nsa could
not contain himself from condemnation of this agpdy evil deed.
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Khidhr again reminded him, this time in stronger teffishat he was not
capable of patience without understandingisMhad to acknowledge that he
had broken his promise again despite the remind@&bken Khidin reproached
him a second time for his impatience,u$d could not have answered by
accusing him of acting in an unlawful manner. Rerknew inwardly that there
was a purpose to these actions, and it was foré¢aison that Aih had brought
him here. Moreover, he could not reasonably hapmeated the excuse of
forgetfulness, and his regret made him apologettbé point that he was unable
to justify himself further.

Hence, Misa finally offered that he would accept dismissaldase he
should commit the same error again. Giving himse# final chance, he agreed
that should he lose patience a third time, it wob&l reasonable to relieve
Khidhr of the burden of his companionship. In so domegwas to deprive
himself of a prolonged relationship with the leatmean — a difficult sacrifice.

Ayahs 77-78
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So they set out, until when they came to the peoptd a town, they asked its
people for food, but they refused to offer them hastality. And they found
therein a wall about to collapse, so he restored.it [Musa] said, "If you
wished, you could have taken for it a payment." [Kidhr] said, "This is
parting between me and you. | will inform you of he interpretation of that
about which you could not have patience."

They then traveled on until they arrived at a tomhose people were most
unfriendly. They neither welcomed guests nor &sgithose who were poor and
hungry. Khidln and Misa requested something to eat after their long journe
but the people refused, not showing even the mast ihospitality.

In that same town there was a wall which was @pbint of collapsing.
Khidhr repaired it with his own hands although the peopffered him no
reimbursement for his service. i deemed this a great injustice and could not
refrain from commenting once again, in further &tan of his agreement. This
indicated that it was time for them to part compaiay Allah had willed that
Misa should make this final stipulation.

Thereupon, Khidhdeclared that the limit had been reached andthest

13%Expressed in Arabic by the additionlaka, i.e., "Did | not sayto you..?"

52



would part as Nsa had consented. Nonetheless, Khhidlgreed to explain to
him his actions in order to correct the misunderditag.

Khidhr's deeds had appeared tag®to have no logical justification. They
could not have been understood without accesseavtedom dictating them.
His explanation contains a warning that extern@eapance and internal reality
may be quite different from one another, and thasé who make judgments
without comprehension of the realities will inewaha be mistaken in their
conclusions.

Ayah 79
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"As for the ship, it belonged to poor people workimg at sea. So | intended to
cause defect in it as there was after them a kinghe seized every [good]
ship by force."

Oppressive regimes have plagued mankind sincddgening of human
history. At this particular time, a despotic kimgd been confiscating the
properties of defenseless people, leaving themaimidhip and destitutiof°
The ship's crew were hardworking men who just madag earn enough for
their daily provisions. Khidhwanted to prevent further difficulty for them, so
he tore a plank from the boat to make it appeaoung and of no value to the
king's agents. By damaging the ship, Khidlas benefiting the needy boatmen,
since the king's men would not seize a defective amd they could fix it later
on after the inspection was over.

The foresight and wisdom of Khidlare evident in the way he damaged the
ship so that it could easily be repaired and retdrto service. The slight
damage the boat suffered was sufficient to sa¥eoimh greater harm and the
cruel injustice which was certain to take placehwmitt it. Had it been
seaworthy, the vessel would certainly have beerismated by the tyrannical
king, so causing the damage was in fact a kindcantpbassionate act.

Ayahs 80-81
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13%As in monarchical and feudal regimes of the pass btill common in the authoritarian
regimes of today who seize property without juséifion, leaving people in anguish and
financial adversity.
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"And as for the boy, his parents were believers, ah we feared that he
would overburden them by transgression and disbelfe So we intended that
their Lord should substitute for them one better tran him in purity and
nearer to mercy."

Although his parents were believers, Khidknew of the young boy's
potential for evil and corruption which was bourad decome manifest as he
grew older. Alih had given him certain knowledge that this boy westined
to become an unbeliever and would bring bitter fgieehis parents. He was
obligated to take action in order to prevent thedaties their son would have
committed, causing them constant pain and torm&aoime commentators have
offered an alternative explanation: that had the lived, he might have led his
parents, out of love for him, to condone or evdioto his ways of unbelief and
wickedness. Thus, he would have been the caubeiotorment in the Hellfire.

Ibn Katheer quoted Qatah as saying, "His parents rejoiced when he was
born, and they grieved for him when he was killeéBut if he had remained
alive, he would have been the cause of their destru So let a person be
content with the decree of Al because for the believer, the decree ofitAll
which he dislikes is better for him than the decwdech he likes." This is
confirmed by Alkh's words:
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"And perhaps you dislike a thing and it is good foryou; and
perhaps you love a thing and it is bad for you. Ad Allah knows,
while you know not."**’

Allah directed His righteous servant to take the lif¢he boy:*®* He had
informed Khidhr that He would replace that son with another whsimsd would
be pure and more merciful, one for whom the paremsild feel greater
compassion.

Ayah 82
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13’5irah al-Bagarah,2:216.
13811 ah did not will to eliminate the boy by any otherams, such as an accident or illness.
It was decreed to be done at the hand of Khédtd witnessed by Prophetisi.
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"And as for the wall, it belonged to two orphan bo in the city, and there
was beneath it a treasure for them, and their fathehad been righteous. So
your Lord intended that they reach maturity and extract their treasure, as
a mercy from your Lord. And I did it not of my own accord. That is the
interpretation of that about which you could not hase patience."

The wall that was repaired by Khidhelonged to two orphan boys living
in the town, and beneath it some wealth had beeiedby their fathér® in
order to protect it for them until they reached unidy. Because he knew the
father had been a righteous man, Kihigilerceived that the wall should be
repaired in order to preserve that wealth for thewre. Had he not done so, the
wall would have collapsed and exposed the treasamd,the young orphans
would have lost it to the uncaring and greedy paipaih.

Thus, Aleh allowed the righteous man's children to benedibf his piety
while they remained in a state of weakness. Thend willed to give the
orphans time to grow up and recover their wealtbeotiney had the ability to
protect it and use it wisefy® By the time the wall was likely to fall once agai
it would be years later when the two boys were tadaihd could manage their
own affairs. In the meantime, they would continte live in meager
circumstances until they matured and gained wisdom.

Ibn ‘Abbas commented, "They were taken care of due to figeousness
of their father, although it is not stated thatythbemselves were righteous."
And Ibn Katheer added, "This indicates that a eght person's offspring will
be taken care of and that the blessing of his wonsfil extend to them in this
world as well as in the Hereafter, [which will béfough his intercession for
them, raising their position to the highest lew#i$aradise so that he may find
joy in them. This has been stated in the @uend related in the Sunnah.”

Khidhr had now shown hka the meaning of those deeds which he had not
understood previously. His nature is revealed hiesé few verses. Al
granted him strength, wisdom, superior knowledgeique perception and
upright character, making him an excellent exanaid outstanding teacher.
He educated Ma and taught him to seek the purpose and wisdommbedvery
experience.

Khidhr affirmed that his actions were in no way the hesdi his own
judgement. It was Adh, the Almighty, who had commanded him and imparted
to him the necessary knowledge in each case; tagsincluded;! did it not of
my own accord." The three incidents witnessed by ProphasiMn support of
the crew of the ship, the parents of the boy, dedtivo sons of the righteous

139bn Katheer quotes a statement that the fatherafasefather seven generations back, but
only Allah knows the true fact.

140Reparation of the wall indicates the obligationpttect the properties of children and
weaker members of society. Had the wall beentéefllapse, the orphans' wealth would
have been lost.
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man were manifestations of Afi's mercy, accomplished through His servant,
Khidhr, by divine will and decree.

The story of Masa and Khidhr is also relatedin a hadith from Saheeh
al-Bukhart;**

Ubayy bin Ka'b reported that Alh's Messengeri) said, "Misa, the
prophet, once stood addressing Bdsra'eel. He was asked, 'Who is most
knowledgeable among the people?' So he replieain’'imost knowledgeable.’
Allah reproached him, as he did not attribute [the s®uof] knowledge to Him.
Then He revealed to him: 'There is servant of Mahéhe junction of the two
seas who is more knowledgeable than youdsaVsaid, 'O my Lord, how can |
find him?' He was told, 'Carry a fish in a largadket, and when you lose it, he
will be there.'

Misa set out accompanied by his servant bayshé’ bin Nin, and they
carried a fish in a basket. [They proceeded] ymihen they arrived at a large
rock, they laid their heads down and slept. Tké 8lipped out of the basket
and made its way into the sea; fomdd and his servant boy it was something
amazing. They traveled the rest of the night it day, and when it was
morning, Misa said to his servant boy: 'Bring us our morningammeWe have
certainly suffered in this journey of ours muchgaé." Misa did not feel any
fatigue until he had gone beyond the place whicthi been indicated to him.
The boy said to him, 'Did you see when we reticeth¢ rock? Indeed, | forgot
the fish [there]. Msa said: 'That was what we were seeking." So they
returned, retracing their footsteps.

When they reached the rock, they found a man ve@pp a garment.
Misa greeted him with peace and Khidéaid, 'So is it how the greeting is in
your land?' Misaz said, 'l am Misz.'" He said, 'The Misa of Ban Isra’eel?
Misa said, 'Yes. May follow you so that you teach me from what you have
been taught of sound judgement?’ He replied, 'Wilunever be able to have
patience with me. O &4, | have some of the knowledge fromzAlvhich He
has taught me and you do not know, while you haneeof the knowledge from
Allah which He has taught you and | do not know.isésaid, 'You will find
me, in si Allah, patient, and | will not disobey you in any order

So they set out, walking along the seashore ag lthd no ship. Then a
ship passed near them, so they asked to be talemrcdaibKhidhr was known, so
[the crew] took them on board without a fare. Adbtame and alighted on the
edge of the ship and dipped its beak once or timizethe sea. Khidhsaid, 'O
Misa, my knowledge and your knowledge do not diminigh knowledge of

14155'eed bin Jubayr reported, "I said to lbn ‘Abb'Nawf al-Bakli claims that Misa, the
companion of al-Khidh was not the same iMa of the Children of Israel but another by
the name of Msa." Ibn ‘Abbas said, 'The enemy of Al has lied."" Then he related this
hadith as proof.
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Allah any more than what this bird has taken on itskbieam the sea." Then
Khidhr went to one of the ships planks and pulled it oMiizsaz said, 'A people
took us on board without fare and you purposelg tarhole in their ship so its
passengers will drown?!" Khidtreplied, 'Did | not say that you would not be
able to have patience with me?'a84 said, 'Do not blame me for what | forgot
and do not overwhelm me in my matter with difficultSo the first [excuse]
from Miisa was forgetfulness.

Then they set out [once again]. They soon cano& @pboy playing with
other boys. Khidhtook hold of the boy's head from the top andeumlik out
[from his body] with his hand. Nz said, 'Have you killed a pure soul for other
than [having killed] a soul?! You have certainlprié a deplorable thing.'
[Khidhr] said, 'Did I not tell you that you would nevee lable to have patience
with me?’

Then they set out until, when they came to thelpexf a town, they asked
its people for food, but they refused to offer thespitality. They found within
it a wall about to collapse, and Khidhepaired it with his hands. ¥ said, 'If
you wished, you could have taken for it a wag&hidhr] said, 'This is parting
between you and me." The Prophg} then added: "May Adh have mercy on
Masa. We wish he had been patient so that more altam twould have been
related to us."

This hadith was placed by Iam al-Buktari in a chapter of his collection
called The Book of Knowledgelbn Hajar commented that his purpose was to
encourage the pursuit of knowledge even if it stiaalvolve hardship. The
example of Prophet &a (x<#), who did not hesitate to travel and humble
himself in order to learn, is one of strong deteraion.

Four points may be ascertained from this stonat knowledge is valuable,
that human knowledge is nothing compared to thevkedge of Alkh, that one
may find something objectionable not knowing theddg behind it, and that
patience, determination and humbleness are needrdteed in life. The three
incidents in this narration have been said to epwad to three great trials faced
by human beings in life: injustice, death and riicial issues. And all of them
require patience and strength of character.

Ayahs 83-85

Ao
P Z 2o . gL 7 . z 7 . — Ao, SmE ] o o2 . _ s
25515 2T g 4 BG40 (Sl 158U s sall 63 o S licy

And they ask you about Dhul-Qarnayn. Say, "l willrecite to you about him
an account." Indeed, We established him upon theagth, and We gave him
from everything a way [i.e., means]. So he followdea way.
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In answer to the second question posed by thehmasts as instructed by
the Jews, the Quan relates the story of the powerful Dhul-Qarna{nlts text
does not mention when he lived or from what landohginated. This is a
characteristic of most Qunic narratives, whose purpose is not to provide
historical facts but to convey the lessons that lmardrawn from them. What
this sirah contains in reference to Dhul-Qarnayn was revehiedllah to His
Messenger #%). There is no other authentic source which adashér
information*?

Although his identity is not revealédf, the Qurin illustrates that Dhul-
Qarnayn was a righteous believer and that his grelétcal and military power
was established on foundations of faith. Therefatkah provided him with the
means by which to conquer much of the earth aredwith justice, granting him
uncontested authority in his time. He was givee fhcilities to develop
civilization and benefit from the blessings #llmakes available to mankind —
those which can make earthly life stable and pnasse

Dhul-Qarnayn was an intelligent, discerning andceptive believer. He
chose the correct ways and means to achieve hithyobjectives, and his
nation was upright and strong. He had all thatlarrcould wish for of armies,
equipment, tools and machinery, as well as the @b peoples well satisfied
with his rule of justice. He held dominance ovke teast and the west; all
populations and their leaders accepted and serwed hThe Mighty and
Majestic Lord had provided the means for all thidhe resources and strategies
necessary to defeat opponents, conquer vast regfaihe earth, and humiliate
enemies of Alih. "He followed a way" has been explained as: "He followed
the routes and landmarks of the earth as a meaashieve his aims" and "He
followed the methods and means" of success.

Ayahs 86-88
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1425ayyid Qub remarks that perhaps the divine purpose was tentize prophethood of
Muhammad #£) even more evident, as if to say, "See how précike relates these
untraceable events of the distant past; for itliah the All-Knowing, who informs him."

14%0nce again it can be noted that commentaries o@thian often add various unconfirmed
details to its stories; thus, they should be apgred cautiously. History is a product of
humanity and is not free of imperfection, error amisrepresentation. Referring to
historical writings in order to explain accountsagi in the Quin is unreliable. Because
Allah guaranteed its preservation and protection agdistrtion, the Quen itself is the
final authority and the only accurate referencehistorical accounts.

1“4t is certain that he was not Alexander the GraaGreek pagan who worshipped idols,
because the Qun speaks of him as one who believed inaAllthe Resurrection and the
Judgement.
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Until, when he reached the setting of the sun [i.ethe west], he found it [as
if] setting in a body of dark water,”* and he found near it a people. We
[i.e., Allah] said, "O Dhul-Qarnayn, either you punish [them] or else adopt
among them [a way of] goodness." He said, "As foone who wrongsl,46 we
will punish him; then he will be returned to his Lord, and He will punish
him with a terrible punishment. But as for one whobelieves and does
righteousness, he will have a reward of the best,nd we [i.e., Dhul-
Qarnayn] will speak to him from our command with ease."

Dhul-Qarnayn followed the directives of his Loreshdaemployed the
appropriate means wherever he went. He travelethdowesternmost land,
where he found some inhabitantsThe setting of the sun" refers to the
western horizon behind which the sun seems to ddscd-rom the shore it
appears as if it sets in the sea, so some comroghiaterpretedayn hami’ah
(dark or murky water) as the Atlantic Ocean appears from the west coast of
Africa. Others maintained that it could be anothedy of water in reference to
Asia, such as the Black Sea or the Mediterranaarlbah knows best.

Dhul-Qarnayn was given authority to either puritsd people of conquered
lands or treat them benevolently. He declaredsh policy in all the areas
whose populations came under his authority. Hib fand moral character are
apparent in the pronouncement that those who trassgd would not only be
subject to punishment in this life, but unless thepented and became
righteous, they would find the punishment of thieard in the Hereafter far
greater. Conversely, righteous believers wouldamby have the best reward in
the next life but would also be treated well by hdministration. Thus, he
endeavored to make his command in line with thendipattern of justice, and
this is the framework of true Islamic government.

Ayahs 89-91
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Then he followed a way until, when he came to thesing of the sun [i.e., the
east], he found it rising on a people for whom Wedd not made against it

any shield. Thus*" And We had encompassed [all] that he had in knoetige.

14°Another meaning may be "a spring of hot water."
“persists in disbelief and rebellion.
147Such was the affair of Dhul-Qarnayn.
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He then marched eastward, again choosing therbeahs to achieve his
objectives. In the words of Ibn Katheer: '#llis saying that Dhul-Qarnayn
then took another route and traveled from the weghe east. Whenever he
came to a nation, he overpowered them, subdued #rminvited them to
Allah, the Mighty and Majestic. If they obeyed hint,\iias good]; otherwise,
he would humble them and confiscate their wealth pessessions. From each
nation he utilized that which would enable his artio fight the next one."

When he arrived at the eastern land beyond wihielstin was seen to rise,
he found a primitive people who had no protectigraiast its heat, neither
shelter nor shade. No particular location is dpeti but the land was obviously
undeveloped, conceivably a desert without valleydrees and where people
lived in the open, directly exposed to the sun.eyl'had neither buildings nor
adequate clothing with which to cover themselve®atdah said, "It was
mentioned to us that they were in a land whereingtgrew, so when the sun
rose, they would go into underground burrows untied passed its zenith; then
they would come out to go about their activitiesl anake their living." Ibn
Jareer aTabar added, "When the sun came up, they would go heo tunnels
or into the sea.”

Allah confirms His narrative with one worckadhilik, meaning "thus" or
“that is how it was." As Dhul-Qarnayn had alreayounced his policy of
government, it is not repeated in this encount&xy ao further action is
mentioned. It is understood that Dhul-Qarnayn tlefise people in peace out of
mercy, that Alih's knowledge encompassed everything concerningjtilnation,
and that He appreciated the decision of Dhul-Qarnay

Mujahid commented, "Alih stated that He was acquainted with everything
about him and his army even though those nations warious and their lands
were independent of one another. For nothingdddn from Alkh on the earth,
nor in the heaven."

Ayahs 92-94
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Then he followed a way until, when he reached [a 8] between two
mountains, he found beside them a people who coultardly understand

[his] speech. They said, "O Dhul-Qarnayn, indeed &'juj and Ma’j uj are

[great] corrupters in the land. So may we assignof you an expenditure
that you might make between us and them a barrier?"
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Dhul-Qarnayn set out once again until he reachgmhss between two
mountain barriers. There he encountered a peodptecould hardly understand
what he said, perhaps indicating that they spo#léferent language or one that
was unusual. Nevertheless, he or some memberss qfanty apparently had
knowledge of that language, as he was able to conuate with them.

The people conveyed to him that the tribes of fapd Ma’jaj (Gog and
Magog), who lived beyond the valley, would periadig enter and spread
corruption in their land. The scholars mentiont these savages had ravaged
large parts of central Asia, committing every kiodfl atrocity, and were
threatening their populations as well. From timé¢ime they would attack from
beyond the mountain barriers without provocatioastbying everything in
their path. The people of that region had suffemedression and abuse at their
hands and were incapable of adequate defense. rElaéyed that as well as
being powerful and capable, Dhul-Qarnayn was ethécal upheld justice.
Hence, they offered him payment in return for lEsistance in erecting a barrier
to prevent Yaiij and Ma’jaj from entry.

These ferocious tribes are mentioned twice inQ€an: in this verse of
Sirah al-Kahfand also irSzrah al-Anbiyz’, where the approach of the Last Day
is described:
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"Ultimately, when [the barrier of] Ya'j aj and Ma’jaj has been
opened and they, from every elevation, will descend' **®

And they have been mentioned in narrations by w1, Muslim and
others as being among the descendanfsdaim from whom will be most of the
inhabitants of the Hellfire. When Al addressed him, saying, "O Adam, bring
forth the company of the Fire," he asked, "Whathis company of the Fire?"
Allah said, "From every thousand, nine hundred andiytmee will be sent to
the Fire and one to Paradise." Qaelith continues, At that time the child will
become gray-haired, and every pregnant femaledrdp her load; and you will
see people as intoxicated, while they are not in&d®d, but indeed the
punishment of Adh is severé. The sakabah found this extremely distressing,
so the Prophet¥) said, ‘Accept good tidings. Nine hundred and ninety-nine
will be of Ya'j;j and Ma’jizj, and the one will be of youlndeed, there are two
peoples who are not in a place but that they outmemfthose within] it: Ya’jj
and Ma’jij."

Dhul-Qarnayn was known as a just leader who pregenorruption and
wickedness, so communities afflicted by internffiailties or external pressures
would seek his assistance. This is an indicatibthe size and power of his
nation. The inhabitants of the region had exhalatemeans available to them,

1857rah al-Anbiyz’, 21:96. In a lengthyadth narrated by Muslim, it saysAhd Allizh will
send Ya’j and Ma’jij, and they will come from every lofty pldte.
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yet they were unable to repel the evil intruddtgnce they were prepared to pay
whatever they could collect for a solution to th@ioblem, utilizing the strength
of Dhul-Qarnayn's forces. Possibly, he had teah@ngineers and construction
experts, or he himself might have been known f@eetse in those fields.

Ayahs 95-97
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He said, "That in which my Lord has established mas better [than what
you offer], but assist me with strength [i.e., manpwer]; | will make
between you and them a dam. Bring me bars of iron* until, when he had
leveled [them] between the two mountain walls, hea&l, "Blow [with
bellows]," until when he had made it [like] fire, he said, "Bring me, that |
may pour over it molten copper.” So they [i.e., Yauj and Ma’j aj] were
unable to pass over it, nor were they able [to eftd] in it any penetration.

Dhul-Qarnayn was aware of his obligation to protewad achieve security
for the regions under his administration. Follogvihis declared policy of
opposing evil and corruption, he responded to #@pfe's request and declined
to accept payment, asking nothing of them excepgistce in terms of
manpower. Providing employment and a measure splorgsibility to the local
population undoubtedly served to strengthen thgiance to the commander
as well as fostering a relationship of mutual supptiust and respect. It
enabled those employed to learn useful aspecexchbhblogy and provided them
with a role in their own defense.

Dhul-Qarnayn perceived that the best way to pretrenintrusion of Yaijj
and Ma’jaj was to fill in and seal the passageway betweentéfo mountain
ranges. This barrier needed to be made of thag#ss materials, so the people
were told to bring bars of iroff? From the floor of the valley he had the iron
pieces arranged as a broad structure completéhygfits width; then they were
stacked and fitted together until they reachedl¢lrel of the mountain peaks.
Once the wall was in place, its gaps were sealegdayring red-hot, molten
copper over the iron, welding the blocks togethaal areventing oxidatiofr”

“Iron has always been an essential component ofiésidnd dams, increasing the structure's
strength and rigidity.

1%0sayyid Qub mentions that this method has recently been isestrengthening iron,
reinforcing it by adding a measure of copper.s lta this that Akh guided Dhul-Qarnayn,
recording the fact in His Book many centuries befibwas discovered by human science.
The Arabic wordjitr, meaning "molten copper” can also be translatéthas Dhul-Qarnayn
may have poured tar over the structure as wedirdier to prevent rusting.
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The completed barrier was structurally sound, apregedented example of
solid architecture and superior technology.

Thus, the passage through which Ypgand Ma'jaj launched their attacks
was completely sealed. No force applied to sudhracture could destroy or
damage it, and the savage tribes were unable te scpenetrate the barrieY.
Dhul-Qarnayn had made the world safe from themafotong as Alih should
will, as stated in the followingyah.

Ayah 98
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[Dhul-Qarnayn] said, "This is a mercy from my Lord; but when the
promise of my Lord approaches, He will make it leve and ever is the
promise of my Lord true."

The first thing announced by Dhul-Qarnayn aftempteting his project is
that it was a manifestation of Alli's mercy and that it was his Lord who enabled
him to carry it out. By publicly acknowledging amttributing his success to
Allah, he set an example for the people, letting thaowkthat nothing can be
accomplished unless He wills it. But Dhul-Qarnatso warned that one day
his Lord had promised to reduce that barrier to,rat which time Yaij and
Ma’jtj would be released into the world.

Two interpretations have been given by scholarsceming the time of
that promise. One is that destruction of the bammay already have occurred
when the Tatars swept across Asia, destroyingivizations and ultimately,
the Ablasid Caliphate. The other is that it refers to widt happen near the
end of the world, related in the past tense asi&d already taken place. This is
similar in wording to descriptions in the Qam’ of the Hereafter. Accordingly,
the emergence of these fierce tribes has been ageshe of the major signs
preceding the final Hour. As described in morentbae soundiadith, Ya'jij
and Ma’jagj have been relentlessly attempting to penetragebtrrier and will
continue to do so until Alh decrees their success.

Zaynab bint Jssh reported that the Messenger ofall&) went out one
day in a state of alarm with his face red, sayihg, ilaha ill-Allah! Woe to the
Arabs from an evil which has approached! Todayopaning was made in the
barrier of Ya’'jzj and Ma'jj like this," and he formed a ring with his thumb and
index finger. She said, "O Messenger ofaAJl will we be destroyed even
though there are righteous people among us?" Hbiede "Yes, when
wickedness increasé¥?

lits location is presently unknown. But given ttdkah has mentioned it and that His
Messenger#) described this wall, it is incumbent upon Muslitosbelieve that it exists,
as it is in the case of all matters stated in theap and authentic Sunnah.

152A1-Bukhart and Muslim.
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With this verse ends the story of Dhul-Qarnayreraarkable yet inspiring
example of a virtuous ruler who was granted powed aast resources.
Although he led his forces over the land to distagions of the earth, he never
oppressed a people or acted arrogantly toward thilior. did he consider his
conquest a means to exploit them and secure thexdbyel of affluence for
himself and his associates. Rather, he uphelac@)sassisted the weak and
charged them nothing for his services. He utilitesl authority granted him by
Allah for building secure communities where everyonghmobtain his due.
And he credited the results of his good work to gnace of his Lord and
Creator, claiming none of it for himself.

Ayahs 99-101
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And We will leave them that day surging over eachtber, and [then] the
Horn will be blown, and We will assemble them in [oe] assembly. And We
will present Hell that Day to the disbelievers, ordisplay — those whose eyes
had been within a cover [removed] from My remembramre while they were
not able to hear->

On the day the barrier is destroyed, Yp'and Ma'jaj will emerge,
overwhelming the rest of mankind, surging amongpeeple like waves, rising
and dashing against them, causing civil strife,snemd genocides, destroying
lives, wealth and property. The words portray avemeent of masses of people
of all colors, races and nations. @lwill allow this to occur shortly before the
onset of the Final Hour.

His Messenger#) said, They will dig their way out and emerge to attack
the people. They will [drink and] dry up the watand the people will seek
protection from them in their fortresses. Theyl whioot their arrows into the
sky, and they will come down with something likeotlon them, so they will
say, 'We have defeated the people of the earth and averdbe people of
heaverl. Then Alzh will send small creatures upon their necks whigh Kill
them. By Him in whose hand is my soul, the bezstse earth will grow fat
from their flesh and bloot:>*

This event is followed by the blowing of the Hdhat signals the Hour of
Resurrection. The angel &eel will blow into it, as the Prophet] is reported
to have said,Mow can | find pleasure when the one with the Hoas put the
Horn to his mouth and lowered his head, listeniogthe command to blotv.

153 ., they refused to listen to the truth.
>1bn Majah —saned.
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His companions fearfully asked, "What should we?5ayHe replied, Say,
'Hasbuna-Alkhu wa ni‘m al-wakeel; ‘ala-Adihi tawakal@." ("Allah is

sufficient for us and the best disposer of affairs;have relied upon Ah.")*°

Then all creatures will be gathered for the Judg®rand will be shown the
Hellfire, as mentioned in the Qan:

L.\a_ul.;:;- &QKLL%UY\SMQJ

"And there is none of you except he will come to it This is upon
your Lord an inevitability decreed." **®

Everyone must view this terrifying scene so thaisehwho are saved from it
will be filled with gratitude and those who will &m it will be filled with dread
and additional regret. Alh's Messenger#) disclosed, The Hellfire will be
brought, being led from seventy thousand halterat—each one, seventy
thousand angels pulling it>’

It will be shown at especially close range to thado had denied faith and
refused to see or hear the truth. The inhabitahtslell will observe their
destined abode directly before them and will pereéis torment before entering
it, thereby intensifying their sorrow and distre€dut they will also realize that
this is their just compensation for deliberateljecéing the truth and preferring
to follow their own sinful desires.

Ayah 102
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Then do those who disbelieve think that they can k& My servants instead
of Me as allies? Indeed, We have prepared Hell fathe disbelievers as a

lodging.

Allah strongly rebukes those who think they can be fitedeby creations
like themselves rather than their Creator. Thew tw others as helpers and
protectors, forgetting that no person, means @triment can assist them unless
Allah has decreed it. People call upon these falsesl@vhen in need and are
grateful to them if Alih has enabled them to benefit. But in reality, retneng
that exists is within His grasp, and thus, everlgeotbeing is helpless and
dependent, lacking the power and means to help gv@wn self unless Adh
should will. As He said in His Book:
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15%At-Tirmidhi — hasan.
1%%g7rah Maryam,19:71.
S"Muslim.
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"And they have taken for themselves gods other thaillah that

perhaps they would be helped. They are not able thelp them,
and [moreover], they are soldiers in attendance fothem."**®

Belief in and dependence on worldly powers rathan the power of Adh
Is a manifestation of majahirk. Placing one's trust and hope in them will only
result in disappointment in this life and devasiaiin the Hereafter. Alh said:

Lo oo V5 agetsl b Topakily ¥ gl b agiied Agll 3
"Or have they gods that defend them other than Us?They are

not ?E’gle to help [even] themselves, nor can they Ipeotected from
Us."

Do those unbelievers think that any creation wdldble to give them help or
grant them protection against the anger oA
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"No! They will deny their worship of them and will be opponents

against them."°

The ones they had so eagerly obeyed and worshippédde world will be
brought forward on the Day of Judgement as advessaagainst them,
disparaging their worshippers and disassociatiegiielves from them.

Hence, if one thinks he can be helped by lordgerothan Alkh, his trust
will betray him and he will experience the resuithis self-delusion — eternal
suffering in the fire of Hell. There will be noagpe from this final abode, nor
can he avoid it as he used to avoicaA¥ guidance.

Ayahs 103-106

® . 4 .= 2 e e o g, . . e z & _ ., £ La s P 2
il Ogmnss oy BT 8340 4 axl o el 13 Ml =5 s U8
PR Ty

- > £ - < 2
L E AN S AN I T R R T AT
. - - . TEENN . . . -
fﬁ (,_5 @.ﬁ.; Bb v.@.l‘_f“ g,.)a.,_;-; "’f“;ju'b ('./é_/u g/_,_:'_'li/: \)J_Rf QJ:,\“ g/l.é‘_j)‘ f\\gd/ Lz.Ma ")""Z";

1§ e., the "gods" created by men must themselvemaiatained and protected; otherwise
they could not exist. The Qadriic reference i§irah Ya Seen36:74-75.

1%9%G7rah al-Anbiyi’, 21:43.

1%%57rah Maryam,19:82.
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Say, [OMuhammad], "Shall we [believers] inform you of the gratest losers
as to [their] deeds? [They are] those whose effors lost in worldly life,
while they think that they are doing well in work." Those are the ones who
disbelieve in the verses of their Lord and in [the] meeting Him, so their
deeds have become worthless; and We will not assigmthem on the Day of
Resurrection any weight [i.e., importance]. Thats their recompense — Hell —
for what they denied and [because] they took My sitgs and My messengers
in ridicule.

These short verses sum up the theme ofsiteh. The values and
standards of materialistic societies are vastlfedght from those of Adlh, the
Mighty and Majestic, and excessive pursuit of wiyrldenefits only diverts
people from His guidance.

In Ayah 103, the Prophet) is instructed to pose the question of who will
ultimately be the greatest failures and lose moshé Hereafter Ayah 104 then
provides the answer: They are the misguided pewohlese efforts are wasted
during worldly life although they mistakenly belexthey are doing well and
that their works and achievements are of greatevalbn Katheer commented,
"The ayah does not concern any group in particular; it wasealed in Makkah
before the Quén addressed the Jews and Christians and beforkhhearij
and other deviant sects existed. So it is geneefdrring to everyone who
worships Algh in a way that is not acceptable, thinking heoisect in doing so
and that his deeds will be accepted. But he isakes, and his deeds will be
rejected."

Ayah 105 further describes the greatest losers: theyeaople who refuse
belief in their Lord's revelations and deny thaythwill ever meet Him. Since
they reject their Lord's guidance, He will look mpitneir lifetime of exertion as
worthless. And because they do not seek His aaneet their ostensibly great
accomplishments will have no value at all befortal®\l Use of the Arabic word
habirat imparts the image of the grazing animal which feab on poisonous
plants causing its belly to bloat before its deatht first glance one might
assume it to be healthy and well-fed; such is thusary appearance of the
unbelievers' deeds. They were done only for thddvand remain confined to
the world, while the world itself is an insignifithaspect of creation. In the
words of Alah's MessengetX), "If the world was worth any more to 4l than
the wing of a mosquito, He would not have giveruabeliever a sip of water
from it""*®*

In similar verses Aflh said:
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IAt-Tirmidhi — sakeeh.
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"And those who disbelieved — their deeds are like anirage in
lowlands which a thirsty one thinks is water until, when he comes
to it, he finds it is nothing but finds Allah before him..." 12

5 Ta ki Jae Do fylek G ) 1005
"And We will approach what they have done of deedsand make
them as dust dispersed.*®

These verses speak of people who worked hard duhem worldly lives,
achieved fame, financial success and made signtficeaterial contributions to
their societies. They believed that what they wiiag was good, unaware that
deeds alone without faith will not save one fronmydior their significance ends
with the end of the world. AbHurayrah reported that the Messenger ofilll
(%) said: ‘A massive fat man will come on the Day of Resumectot weighing
in the estimation of Alh as much as the wing of a mosquito. Recite ifwish:
‘And We will not assign to them, on the Day of Reswvection, any
weight.""*** These words were explained by Ibn Katheer as ingariWe will
not make their scales heavy because they contagood."

There is no escape from the reality of the HeeeaftRegardless of their
renowned achievements and celebrated worldly saesesinbelievers will find
that the fire of Hell is their only just compensatifor having rejected the truth
and disparaged Alh's signs and His messengers. Mockery is thectadti
conceited, ignorant people who attempt to condeair town weaknesses and
failures, for they have no valid evidence with whito support their empty
arguments against truth.

Ayahs 107-108
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Indeed, those who have believed and done righteodseds — they will have

the Gardens of Paradise as a lodging, wherein thegbide eternally. They
will not desire from it any transfer.

Those whose faith leads them to do the righte@esisl ordained by Alh
will have the Gardens of Paradise as their permtaaecommodation. Their
trial is now over and the believers experience tgj@a for not only have they
been saved from the torments of Hell but they Haaen granted indescribable
blessings by their Lord. And the greatest of tholessings is His approval of
them and His appearance before their very eyesaiadise. Al-Firdaus is the

18257rah an-Nir, 24:309.
183g7rah al-Furgan, 25:23.
164A1-Bukhari and Muslim.

68



most central, highest and best part of Paradisee Messenger) said, 'If you
ask Alkh, ask Him for al-Firdaus, for it is the center Baradise, the highest
part of Paradise, above it is the Throne of the Mdsrciful, and from it spring
the rivers of Paradis&'®

Human beings by nature become bored and disgatigfith any state that
continues unchanged during worldly life. But the&or will amend that nature
in the Hereafter so that the inhabitants of Paeadisl be completely content
and pleased with their perfect state. They willeladheir blissful abode and
never want to leave it or alter anything thereor, there is nothing better in all
creation than the GardensalfFirdaus

Ayah 109
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Say, "If the sea were ink for [writing] the words d my Lord, the sea would
be exhausted before the words of my Lord were exhated, even if We
brought the like of it in [continuous] supplement.”

The Prophet#) is told to declare to the people that if the mnticean were
ink in a pen recording the words of his Lord, itule be used up before the
writing of his Lord's words was finished, eveniihgar oceans were added to it
repeatedly. The Quan puts forward an image of the sea with all itstvas
expanse as if it were ink with which to write dowime innumerable and
inexhaustible words of Adh.

Scholars have explained Altl's words as being: His unlimited knowledge,
His wisdom, His signs and His evidences, or womscdbing His grandeur and
other attributes, or praise of Him. Ibn Katheddsd'No one can estimate the
magnitude of Alih or praise Him as He deserves to be praised exuéjit
when He praises Himself. Our Lord is as He sayssHand greater than what
we can say. And the blessings of this world frdsi beginning to end in
comparison to the blessings of the Hereafter &eedimustard seed compared to
the capacity of the whole world."

Allah, the Exalted, perceives and controls everythivad happens on the
earth and throughout the universe, every pointpace, every particle within
every atom, and every thought that occurs to evenyan being. He knows
intimately each person who has ever lived, the gemedes of the billions of
people, animals and plants that ever existed ald/&ti exist, the state of each
among the billions of stars within billions of galkas — all the things about
which man himself could never finish writing or sgeng. Allah's knowledge

165A|-Bukhari.
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and ability has no boundaries. Although the ensiea should be used for
recording them and would run out, His words corgindVhen another sea of
similar volume is brought, it too is finished; y&l ah's words continue. The
Quran suggests a continual replenishment, conveyingctmeept of infinity.
In a similarayah, Allah has said:
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"And if whatever trees upon the earth were pens andhe sea [was
ink], replenished thereafter by seven [more] seashe words of

Allah would not be exhausted. Indeed, Adh is Exalted in Might
and Wise."**®

Sayyid Qub wrote, "In this example the sea represents huknamwledge
which people imagine to be great. But vast antl es the seas and oceans
might be, they remain limited. Al's words, on the other hand, represent His
infinite knowledge for which people cannot setmaiti Indeed they cannot obtain
or record it all, let alone comprehend it." ShayRbdur-Rehman as-Sa‘d
added, "These things [seas, trees, pens, ink, &te.created, and all created
things have an end. But the words ofaAllare of His attributes, which are not
created and [hence] have no limit or end. Howeyreat a capacity one might
imagine, Alkh is greater than that. And so are all of Hisilaites such as His
knowledge, His wisdom, His ability and His mercy...

Ayah 110
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Say, "I am only a man like you, to whom has been wealed that your god is
one God. So whoever would hope for the meeting \ithis Lord — let him
do righteous work and not associate in the worshipf his Lord anyone."

Thesirah ends as it began with the mention of prophethowbttaw:eed.
In this final verse the Messenger of #ll(&) is instructed to state that while he
receives revelation from Alh, he is not at all divine or superhuman but ighef
same physical nature as other men. He is to dethat he is no more than a
human being who follows the guidance he receivemfhis Lord, that he is
taught through the revelation whateverahlishould will and then he teaches it
to others, and that he has no power or ability pixedat has been given him by
Allah. This was confirmation to those who denied hnait twhat he recited of

1%857rah Lugnan, 31:27.
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the Quran was indeed a revelation from #il, otherwise, how could he have
informed them abowshab al-kahfand Dhul-Qarnayn? And why was he unable
to inform them at the time he had initially prond8e

The Messengers) is instructed as well to mention the most impairfact
revealed to him: that Ah is the one and only single, indivisible and
incomparable God. There is but one Lord for th&@reruniverse; He is its
Creator, Sustainer and Disposer of affairs. H&llah, who has no equal.
Nothing can challenge His authority or oppose Hil, \and therefore nothing
other than Him is worthy of worship — no objectygm or creation of any kind.
This is the essence of the message sent to matikiodgh every one of the
prophets. Alih stated in the Quanh:
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"And We certainly sent into every nation a messenge [saying],
'Worship All ah and avoid false gods. ¢’

And each of His messengers was ordered to say:

ok ad] o oS0 G AT1,008

"O people, worship Allah; you have no deity other than Him.
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In conclusion, the Messenger of #il (i) is ordered to advise believers
who wish to obtain their Lord's acceptance and rdwa the Hereafter to do
righteous deed® without committing any form o$hirk!™® For this is the only
means by which to earn the approval and appreniatfcAllah. lbn Katheer
explained: "So whoever would hope for the meeting with his Lod" means:
[hopes for] His reward; antlet him do righteous work” means: that which is
in accordance with the laws of Al

These final words of theirah are cited by scholars as clear evidence that a
person's deeds will not be acceptable taatAlunless they fulfill two basic
conditions:

1. Sincerity of intentiortowards Alkh, which means that one's words and
actions, both outward and inward, are intendedHeracceptance of Al and
nothing else. The deed must be done for Him alamegek His pleasure and
prevent His anger. Even ordinary daily tasks bex@uts of worship when
performed with this in mind. Integrity and preoisiin every deed is required
by Allah and rewarded by Him.

%7Or false objects of worship, expressed by the waghit. The Qurinic quotation is
Sirah an-Natl, 16:36.

1687.59, 7:65, 7:73, 7:85, 11:50, 11:61, 11:84, 23188 23:32.

1%Righteous deeds are those ordained in thenis|Shatah.

1% iterally, "partnership" or "sharing." Ehically, it means considering any created thing or
being as having divine attributes or abilities $amto those belonging to Alh.
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2. Correctness- The deed must be one that is in accordance theh
directives Aleh has given, i.e., lawful according to His ordairretigion and
done correctly in reference to the Qur'and the Sunnah of His Messengegy, (
without neglecting any obligation or introducingyamew form of worship.

An action carried out according to misguided costo unlawful
innovations or personal preferences can be fauitédth these categories. The
two essential conditions are important concepttaaf.ieed,the application of
which protects one from falling into the singifirk. Major shirkis any form of
polytheism, and it concerns the obedience and woother beings beside or
instead of Alih. The Quran states:
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“Indeed, Allah does not forgive association with Him, but He
forgives what is less than that for whom He wills.*"*

The Messenger of Alh (&) warned additionally against minshirk. This
Is not usually evident to others because it invelaets of worship ordained by
Allah. But rather than being done only for the acasmaof Alih, they are
performed seeking a worldly benefit (such as praisadmiration) as welf’
The Prophet said,The thing | fear most for you is minor shirk, [winics]
showing off. Alih will say on the Day of Resurrection when people a
compensated for their deedSo to those for whom you were showing off in the
world and see if you will find with them any reward*

In anotheradith the Prophet#) disclosed that Adh, the Exalted, says:l "
am the most self-sufficient of partners, needingaanership; so if one does a
deed for Me and for another [simultaneously], tHeam disassociated from it,
and it is [only] for the [other] partnet™

Sirah al-Kahfconcludes by providing the key to salvation andcess in
the Hereafter. Remaining steadfast on the fouadatftawheedis the essential
factor, and it is the practical implementation ey Muslim of his wordsla
ilaha ill-Allah. The Messenger of Alh (&) remained in Makkah for thirteen
years inviting everyone tdawizeed and warning againsshirk. Makkan
revelations, among ther&irah al-Kahf, were focused on establishing sound
faith based uponawkeed,and once it had become firm within the hearts of
Muslim people, religious obligations began to beseded.

Calladl oy b 2asll

5irah an-Nis?', 4:48 and 4:116.

"Anhen the same deed is done purely for a worldlyebierather than Alih, it becomes an
act of hypocrisyrifaq).

Ahmad —saheéh.

Ahmad, Muslim and Ibn &jah —sakeéh.
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